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A M O N G  T H E  G N O S T I C S  O F  T H E  F I R S T  

T W O  C E N T U R I E S .

(Continued from p. 384.)

T h e  V a l e n t i n i a n  M o v e m e n t .

B a c k  o f  the w h ole V alen tin ian  m ovem en t stands the co m 

m an d in g and m ysterious figure o f  V alen tin u s him self, universally  

acknow ledged to h a ve  been the greatest o f  th e G n ostics. H is  

learn in g and eloquence are adm itted even b y  his bitterest opponents  

to h ave been o f a m ost extraordinary nature, and no w ord has ever  

been breathed again st his m oral character. A n d  yet w h en  w e com e  

to an alyze th e chaos o f  “  inform ation ” w h ich  P atristic w riters h a ve  

left us on the subject o f  so-called V alen tin ian ism , we find th e  

m ysterious character o f  the great m aster o f the G n o sis ever receding  

before our respectful c u r io s ity ; he who has been m ade to g ive  his  

nam e to the m od ellin g o f the w hole structure still rem ains the  

“  great u nknow n ” o f  G n osticism . W e  kn ow  n o th in g  o f  him  as a  

m an, n o th in g  o f him  as a w riter excep t th e few m utilated scraps 

w hich  haeresiological odium  has vouchsafed to  us.

(I am  o f course le a v in g  en tirely aside the vexed  question o f th e  

authorship o f  the P istis  S o p h ia  treatise, w hich is still sub ju d ice . 
M y  ow n opinion is th at w e ow e the original draft o f  it to V alen tin u s,  

but the reasons w h ich  h ave led m e to this conclusion m ust be  

reserved for the com m entary on that treatise, w h ich  I am pre

paring.),

A n d  yet, in spite o f  this ap p allin g  ignorafice o f  the m an and h is  

teach in gs, tile so-called V alen tin ian  G n osis is the piece de resistance 
o f  nearly every haeresiological treatise. W e  shall, therefore, h ave to  

trespass on the patience o f  the reader for a short space w hile w e



set up a few  finger-posts in the m aze o f V a le n tin ia n ism  as seen 

th ro u gh  the eyes o f  its P atristic opponents.

W ith  th e exception  o f the few  fragm euts to w hich w e have  

referred, all th at has been w ritten b y  the F ath ers refers to  the 

teach ings o f  “ them  o f V alen tinu s,” and even then it is b u t very  

rarely th at w e h a ve an unm utilated quotation from  an y w ritten  

w ork o f theirs; for the m ost part it all consists o f  fragm en ts torn from 

th eir co n texts or m ere hearsay. N o w  th e follow ers o f V alen tin u s  

w ere no slavish  disciples w ho could do n o th in g else b u t repeat 

parrot-like the “ w ords o f the m a ste r” ; the ipse d ix it  spirit 

w as far from  their indepen dent gen iu s. B a ch  o f them  th o u gh t  

out the details o f  the schem e o f u n iversal p h ilo so p h y in h is  own  

fashion. T r u e  th at b y  this tim e the presentation o f  the G n osis, 

from b e in g  o f a m ost diverse nature, had becom e m ore settled in its 

m ain features, and doubtless V ale n tin u s had initiated this synthe

sizin g ten d en cy; nevertheless it w as still free and independent in 

innum erable details o f  a very  far-reach in g character, an d  its 

adherents w ere im bued w ith  th at spirit o f  research, discovery, and 

adaptation w h ich  ever m arks a period o f spiritual and intellectual 

life .

T h u s  w e understand the com plaint o f Irenaeus, w h o lam ents that 

he n ever could find tw o V alen tin ian s w ho agreed together. A n d if  

this be so, w hat good is there in an y w riter ta lk in g  o f the V a le n tiu -  

ian System  ? W e kn ow  n ext to n o th in g o f the system  o f  V alen 

tinus h im s e lf; as to his followers, each introduced new  m odifications, 

w h ich  w e can no lo n ger follow  iu tlie u n in telligen t representations 

o f the C h u rch  fathers, w h o  m ake them  flatly contradict not o n ly  one 

another, but also them selves.

F ro m  T h e  P hilosophum ena, published in 1851, w e first heard of 

an E astern and W estern (A n atolic and Italic) division o f th e school 

o f V ale n tin u s, th u s e x p la in in g  the title  superscribed on the E x tra cts  

from  T h e o d o tu s appended to the M iscellanies o f  C lem en t o f  A le x 

andria in one M S . A  great deal has been m ade o f th is ; the m eagre 

differences o f doctrine o f  the A n ato lic  and Italic schools o f V alen 

tinianism  in dicated b y  H ip p o lytu s (II.) h ave been seized upon by 

criticism  and had their backs broken by the w e ig h t o f argffm ent w hich  

has been piled upon them . B u t w hen L ip s iu s  dem onstrates that 

the E x tr a c ts  from  T h eod otu s, w h ich  claim  in their superscription to



b elo n g to the E astern school, are, fo llo w in g  the indications o f  H ip 

polytu s, h a lf E astern  and h a lf W estern, th e ordin ary student has 

to hold h is head tig h tly  on to his b o d y and abandon all h ope o f  

lig h t from the division o f V alentin ian ism  into A n a to lic  and Ita lic  

schools, in the present state o f  our ignorance, unless indeed w e sim p ly  

assum e that they w ere o rigin a lly  m ere g eo gra p h ical designations to  

w h ich  in later tim es a doctrinal sign ification w as u nsu ccessfully  

attem pted to  be given .

A lth o u g h  w e h ave no sure indication  o f  the date o f  V alen tin u s  

h im self, it m ay be assum ed to exten d  from  a .d . io o  to a .d . 180, as 

w ill be seen later on.

O f  the other leaders o f the m ovem ent, the earliest w ith  w hose  

nam es w e are acquainted are S ecu n d u s an d M arcus. N o w  M arcus  

h im se lf had a large fo llo w in g as early as 150 ; h is follow ers were not 

called V alen tin ian s but M arcosians, or M arcians, and w h at we k n o w  

o f h is system  differs enorm ously from  those o f  the rest o f  “  them  o f  

V alen tin u s.” M arcus is som etim es supposed to h ave been a contem 

porary o f Irenaeus, but this is o n ly  on the supposition that Irenaeus, 

in u sin g the second person in his hortatory and adm onitory passages, 

is addressing a l iv in g  person and n ot e m p lo y in g  the “  thou ” as a  

m ere rhetorical effect, as T e r tu llia n  w ith  M arcion.

N e x t w e com e to Ptolem aeus m any years later, w ho a g a in  is  

supposed to h ave been a con tem porary o f  Irenaeus som ewhere abou t  

a .d . 180.

Irenaeus had certainly no personal kn o w led ge o f Ptolemaeus, and  

dealt for th e most part w ith  his followers, w h o are said to h ave  

differed gre atly  from their teacher.

L ater still is H eracleon, w hom  C lem en t (c. 193) calls the m ost 

d istin gu ish ed  o f the disciples o f V alen tin u s. B oth H eracleon and  

Ptolemaeus, how ever, are kn ow n  not so m uch for the exposition o f  

a  system  as for the exege tical treatm ent o f  scripture from the stand

p oint o f  the G n o sis o f their time.

S till later, and as late as, say, about 220, A xio n icu s and B ar- 

desanes flourished, the former o f w h om  ta u g h t at A n tioch , and th e  

latter still further east. T h e y  are, therefore, called  heads o f  th e  

A n a to lic  or O riental school.

T h eod otu s, from w hom  the E x c e rp ts  appended to C lem en t’s 

M iscellanies were taken, w as o f course far earlier in date, but o f



him  w e kn ow  n othin g. W e  also hear o f a certain T h e o tim u s and  

A lexan d er, w h o are earlier than 220.

In brief, the influence o f  V a le n tin u s spread far and w ide, from  

E g y p t  eastw ards to Syria, A sia  M inor and M esopotam ia, and w est

w ards to Rom e, G a u l, and even Spain .

A  review  o f th e teach in gs ascribed to these doctors o f  the 

G n o sis w i l l  b rin g  our task to  a close as far as the indirect sources 

o f G n osticism  for the first tw o cen turies are concerned. B u t the 

point we w ould here insist upon is, th at w e are face to face w ith  a 

great m ovem ent and not a sin g le  system . T h e  older form s o f the 

G n osis, m any o f w h ich  were e x ce e d in g ly  an tago n istic to Judaism , 

w ere b e in g  m odified and toned dow n. O n  the one hand, such ten

dencies found a rational outcom e in  the great M arcionite m ovem ent 

w h ich  cu t C h ristia n ity  en tirely apart from  Ju d aism  ; on th e  other 

a basis o f  reconciliation was so u g h t by the more m oderate and 

m ystical vie w s o f  the m ovem ent inau gu rated b y  V alentin us, w hich  

found room for every view  in its all-em b racin g universalism , and 

exp lain ed  aw a y contradictions b y  an inner secret teach in g w hich  

w as claim ed to h ave com e from  th e S a vio u r him self.

T h e  m ain outline o f the G n o sis is presum ably to be m ost clearly  

seen to -d ay in the system  o f B asilides, b u t those infinite spaces 

w h ich  either B asilides h im se lf left unfilled, or H ip p o lytu s (II.) has 

om itted to m ention in his quotations, were afterwards peopled w ith  

an infinitude o f creations and creatures b y  the gen iu s o f the G n ostics, 

w h o  could brook no deficiency in the exposition o f  th eir universal 

science. In to th is outline, or one closely  resem blin g it, th e y  fitted 

th e various aspects o f the ancient G n o sis and th e postulates o f  the 

old religio n s and philosophies, a d o p tin g these w orld-old  ideas and  

a d a p tin g them  b y the lig h t o f the new  revelation, retain in g som e

tim es the old names, m ore frequently in v e n tin g  n ew  ones.

T h is  syn th esizin g o f  the G n o sis w as o w in g  to the in itia tive  o f  

the gen ius o f  V alen tin u s. H is  tech n ical w orks are said to have  

been m ost abstruse and difficult o f  com prehension, as well they  

m ig h t be from the nature o f  the task he attem pted. W h a t has 

becom e o f  these w ritin gs ? N o  C h u rch  father seems to  h ave been  

acquainted w ith  a sin gle  one o f h is tech n ical treatises ; at best we  

h ave o n ly  a few ethical- fragm ents from  letters and hom ilies. B u t  

w hat o f  his ow n followers, w hom  C h u rch  fathers and critics m ake



responsible for a certain V alen tin ian  system  o f a m ost ch aotic nature?  

W ere th ey in possession o f M S S . o f  V a le n tin u s ; or did th ey depend  

on general notions derived from  his lectures ? D id  V ale n tin u s w ork  

out a  consistent schem e o f the G n o s is ; or did he set forth several 

alternatives, o w in g  to the d ifficulty o f  the m atter, and the inn um er

able points o f view  from w h ich  it could be en visaged ? I f  the P istis  

S o p h ia  docum ent and the other tw o C odices can be m ade to th row  

an y lig h t on the m atter, it w ill be a precious acquisition to our  

k n o w led ge o f this m ost im portant e p o c h ; i f  not, we m ust be content 

to rem ain in the dark until som e fresh docum ent is discovered.

M ean tim e w e m u st confine our attention to the certain traces o f  

V ale n tin u s and the general m o v e m e n t; b u t before d o in g so, w e m ust  

briefly review  our authorities a m o n g the Fath ers.

In  th is review  I sh all m ostly follow  L ip siu s, who is not o n ly  

one o f the latest authorities on the subject (A rt. in S . and W .’s D iet,  

o f C h rist. B iog., 1887), but w ho lo n g  a g o  inaugurated the adm irable  

critical in v estigatio n s into our G n o stic  sources o f  inform ation b y  

h is analysis o f the Panarion o f E p ip h an iu s.

T e rtu llia n  inform s us that prior to h im se lf no less than four  

orthodox cham pions had undertaken the refutation o f the V a le n -  

tinians, nam ely Justin  M artyr, M iltiades, Irenaeus and the M ontan- 

ist Proculus. W ith  the exception  o f the five books o f Irenaeus, the  

rest o f these controversial w ritin gs are lost.

Irenaeus w rote his treatise som ew here about a.d . 180-185. H e  

devotes m ost o f his first book to the V a len tin ian s exclu sively, and  

isolated notices are found in  the rem ain in g four books.

Irenaeus claim s to h ave com e across certain M em oranda o f  

the V alen tin ian s and had conversations w ith  som e o f their num ber. 

B u t these N otes belonged only to the follow ers o f Ptolemaeus, and  

o n ly  one short fragm en t is ascribed to a w ritin g  o f  Ptolemaeus 

him self. T h e  personal con versations were also held w ith  followers  

o f  the sam e teacher, presum ably iu the R h o n e districts, not e x a c tly  

a fertile soil in w h ich  to im plant the abstruse tenets o f the G nosis, 

w e should thin k, in spite o f  the m artyrs o f  L y o n s .

In d ealin g w ith M arcus, Irenaeus derived his inform ation for 

the m ost part from the sam e unreliable oral com m unications, bu t  

also seems to h ave been in  possession o f a M em oir o f  a M a rco sia n ; 

M arcu sh im self liv in g  and w orkin g far aw ay in A sia  M inor years before.



In  chapter xi. Irenaeus professes to g iv e  the tea ch in g  o f V a le n 

tinus h im s e lf ; b u t here he is sim ply c o p y in g  from  the w ork o f  a  

prior refutator. L ip s iu s  also points out that Irenaeus drew  som e  

o f his op en in g statem ents from the sam e source as C lem en t in  the  

E x c e rp ts  from T h eo d o tu s.

F rom  all o f w h ich  it follow s that w e are face to face w ith a m ost  

p ro v o k in g  patch -w ork, and th at the system  o f V alen tin u s h im se lf  

is not to be found in the R efu tatio n  o f  the B ish o p  o f L yo n s.

O u r n ex t source o f inform ation is to be found in the E x c e rp ts  from  

the otherwise u n k n o w n  T h eo d o tu s, w h ich  are supposed b y  L ip s iu s  to  

h ave probably form ed part o f the first book o f C le m e n t’s lost w ork, T h e  

O utlines. T h e s e  excerpts “  h ave been d islocated and their origin al 

coherence broken u p ” in so vio len t a m anner, and so interspersed w ith  

“  counter-observations and independent discussions ” b y  C le m e n t  

him self, th at it is e x ce e d in g ly  difficult to  form  a ju d g m e n t upon  

them . W hen , m oreover, L ip siu s assign s part o f  these extracts to  the  

Oriental and part to the O ccid ental school, he p ractically  bids u s erase 

the superscription w h ich  has alw ays been associated w ith th e m —  

nam ely, E x tr a c ts  from the (Books) o f T h e o d o tu s  and the so -called  

A n ato lic  School. In  an y case, we are again  face to face w ith  another  

patch -w o rk .

H ip p o lytu s (I.), in  his lost S y n ta g m a , recoverable from  th e  

epitom ators Pseudotertullian, Philaster, and E p ip h a n iu s, seem s to  

h ave com bined th e first seven chapters o f  Irenaeus w ith som e other  

account, and the ch ao s is still further confused.

H ip p o lytu s (II.), in  th at m ost precious o f  all haeresiological 

docum ents, T h e  Philosophum ena, g iv e s  an entirely independent 

account, in fact the m ost uniform  and syn optical representation of 

an y phase o f  the G n osis o f the V a le n tin ian  cy cle  that has reached  

us through the F ath ers.

T ertu llia n  sim p ly copies from Irenaeus, and so also for th e most 

part does E piph an iu s. T h e  latter, how ever, has preserved the fam ous  

L etter o f Ptolemaeus to F lora, and also a list o f “  barbarous nam es ” 

for the aeons not found elsewhere. T h eo d o ret o f  course sim p ly copies 

Irenaeus and E p ip h an iu s.

S o  m any, and o f such a nature, then, are our indirect sources o f  

inform ation for an u n derstan ding of th e V ale n tin ian  m o v e m e n t; a  

sorry troop o f blin d gu id es it  m ust be confessed, w here e v e ry th in g



requires the greatest care and discrim ination. L e t us n ow  return to 

V alen tin u s h im se lf and en deavour to  patch to geth er from  the  

m iserable fragm ents th at rem ain som e w retched silhou ette o f  a 

character that w as u n iversally  ackn o w led ged  to h ave been the  

greatest am o n g the G n ostics.

V a l e n t i n u s .

A s  to his b io gra p h y, w e kn o w  n e x t to n o th in g. V ale n tin u s w as  

an E g y p tia n , educated at A le x a n d ria  in  all that E g y p t  and G reece  

had to  teach him . T h e  m ysterious lore o f an cien t K h e m , the  

“ m a th e sis” o f P yth agoras, the w isdom  o f Plato, all helped to fashion  

h is character. B u t th e greatest inspiration of all h e found in  th e  

last ou tpou rin g from the sam e source from w h ich  th e w isdom  o f  

every true philosopher com es— the stream  o f C h ristia n ity  that w as  

sw irlin g  alo n g  at fu ll tide. B u t w h a t kin d  o f C h ristia n ity  did  

V ale n tin u s encounter at A le x a n d ria  ? T h ere w as no C atech etical  

Sch ool w hen he w as a boy. Pantaenus and C lem en t were not as  

yet. T h e r e  were the O racles, th e S a y in g s  o f the L o rd , and m an y  

contradictory trad itio n s; a P au lin e com m un ity also, doubtless founded  

b y  som e m issionary from A sia  M inor; and num erous legen d s o f  the  

m ysterious G n osis w h ich  Jesus had secretly tau gh t to those w h o could  

com prehend. V alen tin u s doubtless also cam e under the influence  

o f Basilides, though he is said to have stated th at a certain T h eo d as, 

an “ apostolic m an ,” that is to say one o f those w ho cam e from Judaea 

after the destruction o f  Jerusalem  in a .d . 70, w as his w itn ess to th e  

direct tradition o f the G nosis. N o th in g  is kn ow n  o f this T h eo d as or 

T h eu d a s, and U ssher has even assum ed that it was a con traction  for 

T h eo d o tu s, a con jecture in w h ich  he has been follow ed b y  Z ah n . 

T h is  theory w ould thus m ake the T h e o d o tu so f the E x ce rp ts  in C le m e n t  

an older authority than V alen tin u s him self, w hich  w ould still further  

com plicate the E astern  and W estern school question, and, in fact, 

ch an ge the w hole problem  o f V ale n tin ia n  origins. A ll  w e can say  

here is th at the view  is not entirely im probable, and w ould clear  

the ground on certain im portant points.

In  addition there w ere at A lexandria, in the great library, all 

those various sources o f inform ation, and, in the in tellectu al and  

religiou s atm osphere o f  the place, all those syn thetical and theoso

phical tendencies w hich m ake for the form ulation o f a universal



system  o f  religion . A n d  th is w e kn ow  w as the task that V alen tin u s  

set before him  as his goal. H e determ ined to synthesize the G nosis, 

every phase o f w h ich  w as already a synthesis. B u t in so doing, 

V alen tin u s did not propose to attack or abandon the C h ristian  faith, 

or to estrange the p op u lar evolu tion o f C h ristia n ity  w h ich  has since  

been called the C a th o lic  C h u rch . H e  m ost probably rem ained a 

cath olic C hristian  to the end o f his life. It is true th at w e read of 

h is exco m m u n ication  in T ertu llia n , coupled w ith  the favourite  

accusation bro u gh t again st prom inent heretics, that he apostasized  

from the C h u rch  because his candidature for th e episcopal office was 

rejected. T e rtu llia n  im agined th at th is took place at R o m e ; but, 

even i f  so, did R o m e speak in  the nam e o f the C a th o lic  C h u rch  in 

those early days ? W o u ld  A lexan d ria, the philosophic, recognize  

the ru lin g  o f  disciplinarian R o m e ? O r did R o m e excom m unicate  

V ale n tin u s after his death, a favourite w ay w ith  h er in after tim es 

o f fin ish in g a con troversy ? O r is not T e rtu llia n  rom an cin g here as 

is not in frequ en tly  the ca se ?  E p ip h a n iu s  d istin ctly  states that 

V alen tin u s was regarded as orthodox as lo n g  as he was at R o m e, and 

T e rtu llia n  h im se lf also, in another place, adds fifteen years o f  ortho

d o x y  on to the date o f  his lea vin g R o m e !

V a le n tin u s seem s to h ave passed the greater part o f his life  in 

E g y p t ; h e was, how ever, i f  one can trust our authorities, for some 

considerable tim e at R om e, som ew here betw een 138 and 160. One 

authority also says th at he w as at C yp ru s.

T h e  date o f  h is death is absolutely u n k n o w n ; critics m ostly  

reckon it about 161, but in order to arrive a t this conclusion they  

reject the d istin ct statem ent o f T e rtu llia n  th at V alen tin u s w as still 

an orthodox m em ber o f the C a th o lic  C h u rch  u p  to the tim e of 

E leu th e ru s (c. 175), and the equ ally  d istin ct statem ent o f  O rigen, 

th at he w as person ally acquainted w ith  V alen tin u s. T h is  w ould  set 

back O rig e n ’s ow n  date o f birth and ad van ce th e date o f V alen tin u s’ 

death, b u t as both are problem atical, w e h ave n o th in g to fear from 

the p u ttin g  back o f the one and the p u ttin g  forward o f the other ten 

years or so.

O n  the w hole I am  inclined to assign  the date o f  V ale n tin u s to 

the first e ig h ty  years o f  the second century. In further support of 

th is len g th  o f days I w ould in v ite  th e reader to reflect on the 

extraordinary fact th at th o u gh  the nam e o f V alen tin u s is in  the



m outh o f everyone o f the tim e, and th ou gh  h is fam e entirely eclipses  

th at o f  every other nam e o f th at m ost im portant G n o stic  cycle, the  

w ords and deeds o f  the great coryphaeus o f  G n osticism  are alm ost  

en tirely w ith ou t record, and, stran ger than all, he is regarded at an y  

rate for the m ajor part o f  h is life as orthodox. T h is  stran ge fact  

requires explanation, and I  w ould venture to su g g e st th a t th e  

explanation is to be found to a great exten t in the extraordinary  

reserve and secresy o f  th e m an. H e w as an en igm a not o n ly  to th e  

gen erality  but even to those w ho regarded him  as a  teacher.

T h e  G n osis in his hands is try in g  to forestall orth odoxy, to  

em brace everyth in g, even the m ost dogm atic form ulation o f  th e  

traditions o f the M aster. T h e  great popular m ovem ent and its incom 

prehensibilities w ere recognized b y V ale n tin u s as an in tegral part o f  

the m ig h ty  o u t-p o u rin g; he laboured to w eave all together, external 

and internal, into one piece, devoted his life to the task, and doubt

less only at his death perceived th at for th at age  he w as a tte m p tin g  

the im possible. N one b u t the v e ry  few  could ever appreciate the  

ideal o f the man, m uch less understand it.

N on e o f his techuical treatises were ever published ; h is letters  

and hom ilies alone w ere circulated.

A fte r le a vin g  R o m e he is p ractically  lost to the s ig h t o f  th e  

W estern haeresiologists. W h ere h e w ent, w h at he did, and h o w  

lo n g  he lived  after that, is alm ost entirely conjectural. B u t i f  

it  ever be show n to be true th at such docum ents as the P istis  

S o p h ia  are specim ens o f the w orkshop to w hich  he belonged, w e  

can at least con jecturally answ er that he w en t back to  A le x a n d ria , 

w here he finished h is life  iu  th at retirem ent w hich such abstruse  

literary labours required.

O f  his w ritings, besides the fact that th ey  were num erous and  

h is techuical treatises e x ce e d in g ly  difficultan d abstruse, w e kn o w  very  

little. H e com posed num erous L etters and H om ilies and Psalm s. W e  

are also told that he com posed a G ospel, b u t this is supposed to be 

a  false assum ption— false, th at is to say, i f  b y  G ospel is m eant a  

G o sp el con taining the S a y in g s  o f the L ord. B u t m ay not G ospel 

here be used in the B asilidian sense o f  an exposition o f the G nosis, 

or kn o w led ge of the th in g s beyond the phenom enal w orld ?

T e rtu llia n  also tells us th at V a le n tin u s com posed a treatise  

en titled  Sophia, or W isdom , S om e critics h ave asserted th at the



words o f T e rtu llia n  do not refer to a book but to the W isdo m  w h ich  

V alen tin u s claim ed to te a c h ; but i f  th is  w ere so the an tithesis w h ich  

T e rtu llia n  m akes betw een the W isdo m  o f V ale n tin u s and the  

W isdom  of Solom on would lose all its point. T h e  W isd o m  of 

Solom on is a book, the W isdo m  o f  V ale n tin u s should also be a  

b o o k ; if it were intended to m ean sim p ly  the G n o sis w h ich  

V alen tin u s tau gh t, then its proper an tith esis w ou ld  have been the  

W isdo m  o f G o d  and not o f Solom on.

W e  now h ave to treat o f  the few  m iserable fragm en ts o f  the  

w orks o f this prolific w riter w h ich  h ave  com e dow n to us in the  

w ritin gs o f the C h u rch  fathers. T h e  latest collection o f them  is by  

H ilgen feld  (1884), w hose “ em endations ” how ever, w e sh all not 

alw ays follow . T h e  fragm en ts con sist o f a few  scraps o f letters and  

h om ilies preserved b y  C lem en t o f  A lexan d ria , and tw o pieces in T h e  

Philosophutnena, the narrative o f a vision  and the scrap o f a psalm .

T h e  F r a g m e n t s  o f  t h e  W r i t i n g s  o f  V a l e n t i n u s  w h ic h  a r e

s t i l l  P r e s e r v e d  t o  U s .

I. From  an E p is tle : Concerning the Creation o f  the F ir st Racc o f 
M ankind.

“ A n d  ju st as terror o f  th at creature [lit. plasm ] seized hold o f  

the an gels [the fabricative pow ers], w hen  it gav e  voice to th in g s  

greater than had been used in its fashionin g, o w in g  to the presence  

in it o f H im  [the L o g o s] w h o  unseen to them  [the pow ers] had  

bestow ed on it  th e seed o f the supernal essence [the ego] and w ho  

spake o f realities face to face ; in lik e m anner also am o n g the races 

o f h u m an ity, the w orks o f m en becom e a  terror to  them  w ho m ake  

th em — such as statues and im ages, and all th in g s w h ich  [m en ’s] 

h ands fashion to bear the nam e o f G o d . F o r A d am  b e in g  fashioned  

to bear the nam e o f the [H ea ven ly] M an  [the L o g o s], spread abroad  

the terror o f that p re -e x istin g  M an, for in very truth  he had H is  

b e in g  in h im . A n d  th ey [the pow ers] w ere stru ck  w ith terror and 

[in their terror] speedily marred the w o rk [o f their hands].”

H ere w e h ave the G n o stic  m yth  o f th e gen esis ot m an w h ich  

is already fam iliar to us in the general tradition o f the G nosis.

T h e  plasm  or prim itive form o f m an, w h ich  could neither stand  

nor w a lk — the em bryonic sphere o f P lato ’s Tim aeus— is evolved b y  the  

pow ers o f nature, as the crow n o f evolution  ; into it D eity  breathes



the m ind, and man is im m ediately raised above the rest o f the  

creation and its powers. N everth eless his bod y is still feeble, and  

the nature-pow ers, in fear o f  the m ind w ith in — the “  nam e ” o f  the  

H ea ven ly  M an— w ar on him , and on ly by slow  degrees does the m ind  

o f m an learn to overcom e them .

T h e  H eaven ly M an  is the perfect typ e o f  all hum anities, and  

the “  name ” is no nam e but th at m ysterious som eth in g w hich  decides 

the nature and class and b e in g  o f  ever)7 creature. M an alone as yet  

has the d ivin e “  nam e ” or nature a live w ith in  him .

T h e  “  prehistoric ” world w ith  w h ich  E g y p t  w as in direct  

traditional contact, m ade m uch o f  this “  nam e ” ; statues and talis

m ans and am ulets, i f  m ade in a certain m anner, w ere supposed to  

be a  nearer approach to tbe perfect type either o f m anhood or o f  

nature organism , and ou these fabrications o f m en’s hands the  

“ n a m e ” o f th is or th at supernal pow er w as th o u gh t to be bestow ed  

b y  “  H im  w ho speaks face to face.” H ere w e h ave a h in t o f  the  

explanation g iv e n  o f “  idol-w orsliip  ” b y  the initiated priests o f  

an tiquity, and this id ea w as thus w oven into the schem e o f universal 

G n osis by V alentinus.

II. From an E p is tle : On the P u re in  H eart.

“  O ne [alone] is G ood, whose free utterance is H is m anifesta

tion through H is  son [the So n sh ip  o f B asilides] ; it is b y  H im  alone  

th at the heart can becom e pure, [and that too only] w hen every evil 

essence has been exp elled  out o f  it. N o w  its purity is prevented b y  

the m any essences w hich take up their abode in it, for each o f them  

accom plishes its ow n deeds, o u tragin g it in divers fashions w ith  

u nseem ly lusts. A s  far as I can see, the heart seem s to receive  

som ew hat the sam e treatm ent as an inn [or caravanserai], w hich  

has holes and gaps m ade in its w alls, and is frequently filled w ith  

d u n g, men liv in g  filth ily  in it  and takin g no care o f the place as 

b e in g  someone else’s property. T h u s  it is w ith  the heart so lo n g  as 

it has 110 care taken o f it, ever unclean and the abode o f m any  

dem ons [elem ental essences]. B u t w hen  the A lone G ood F a th e r  

hath regard unto it, it is sanctified and shineth w ith  l i g h t ; and he  

w ho possesseth such a heart is so blessed that ‘ he shall see 

G o d  ’.”

Here we have the very' sam e doctrine as that enunciated by



Basilides and Isidorus w ith  regard to th e “  appendages ” o f  the soul, 

as indeed is pointed out b y  C lem en t. T h e  doctrine w as an ex ce ed 

in g ly  an cient one in  E g y p t. In  th e B o o k  o f the D ead w e read that  

the “  heart ” is a distinct personality w ith in  the m an (the “  purusha  

in the aether o f  the heart ” o f  the U p a n is h a d s ); and not o n ly th is b u t  

th e  form ula referred to and its ex p la n ato ry  texts teach us th at “  it 

is not the heart th at sins b u t o n ly  its fleshly envelope ” (C f. W ied e

m ann ’s R e lig . o f the A n c ie n t E g y p tia n s , p. 287 ; 1897). Isidorus, as 

w e h ave already seen, guarded a g a in st m a k in g  the “ a p p en d ag e s” the  

scapegoat, and fixed the responsibility on the “ heart ” proper, the  

‘ ‘ ancestral h e a rt” — “  guardian o f  m y  fle sh e s”— the reincarnating  

en tity. It is, how ever, quite true th at th e  passions are connected  

w ith  the blood, and so w ith  the “  fleshly en velope,” or physical heart, 

in w hich  the real “  heart ” is said to  be enshrined.

I I I .  From the E p istle  to Agathopus: Concerning one o f  the
Powers attained to by the Perfect M an.

T h e  “  free utterance,” or perfect expression, o f  the A lo n e  G o o d  

can o n ly  be m anifested by the m an m ade perfect. S u ch  a m an w as  

Jesus. T h u s  w e find V alen tin u s w ritin g  to A g a th o p u s as fo llo w s :

“  I t  w as b y  h is  u n rem ittin g self-d en ial in all th in g s th at Jesus  

attain ed to [lit. gain ed b y  w o rk in g ] g o d s h ip ; h e ate and dran k in 

a  peculiar m anner, w ith o u t an y waste. T h e  pow er o f continence  

w as so great in him , th at his food d id  not decay iu him , for he h im 

se lf w as w ith o u t d ecay.”

It is said that th e physical b o d y  can  be gra d u a lly  accustom ed  

to less and less nutrim ent, and innum erable cases are on record in  

the E a s t  o f h o ly  ascetics w ho h a ve  been able to support life on 

in cred ib ly  sm all qu an tities o f  food. T h e  “  pow er ” described above  

b y  V a le n tin u s is one of the siddhis m entioned in  every treatise on 

y o g a  in  India, and in the U panishads w e read that “ v e ry  little  

w a s te ” is one o f the first sig n s o f  “  success in  y o g a .” W e  are also  

told th at in the h ig h e st stages, after the particles o f th e body  

h ave been entirely refined and m ade to obey the h igh er w ill o f the  

ascetic, that a body o f a still h igh er grade o f m atter can be substituted, 

and apparently it is som e such ideas as these and other sim ilar  

notions that la y  b ack  o f the doctrine o f  docetisin w hich w as au  

integral part o f the G n osis. C le m e n t h im s e lf also shared lik e  view s, 

as also did som e other Fathers,



IV . From  a H om ily : Ye are the Sons o f  God.

“  F ro m  the very b e g in n in g  h ave ye  been im m ortal and children  

o f life— such life  as the aeons en joy ; yet w ould ye  h ave death shared  

u p  am o n g you, to spend and lavish  it, so th at death m ig h t die in  

you and b y  your hands, for in asm u ch  as y e  dissolve the w orld and  

are not dissolved yourselves, ye are lords o f all creation and  

destruction.”

H ere w e have the burden o f the te a ch in g  in one o f the treatises  

o f the C o d e x  B rucianus— to cru cify  the w orld and not let the w orld  

cru cify u s— and o f th e P istis S o p h ia  treatise, “  K n o w  ye  not th at y e  

are all gods and lords ? ” T h e  S e lf  w ith in  the heart, the seed o f the  

divine, the pneum atic lig h t-sp a rk , th e d w eller in lig h t, the inner  

m an, w as the eternal p ilgrim  incarnated in  m a tte r ; those w h o  had  

this a live  and conscious w ith in  them , were the spiritual or p n eu 

m atic. T o  such V ale n tin u s is sp eakin g.

V . A few  sentences preserved in  the controversial matter o f Clem ent 
follow ing the above quotation, and probably taken from  a w riting o f

Valentinus.

T h e  “ elect race,” the third S o n sh ip  o f  B asilides, has incarnated  

here for the abolition o f “  d eath,” th e dom ain o f the R u ler o f  th e  

phenom enal world, the sariisllra o f  th e B u d d h ist and Indian p h ilo so 

phers, the realm  o f the “  e v er-b e co m in g ” o f  Plato. T h is  R u le r  is 

the G o d  o f the O ld T estam en t. “  N o  m an shall see the face o f  G o d  

and liv e .” T h is  is the face o f  death, b u t there is also a  face o f  life, 

con cern in g w hich V a le n tin u s w rites :

“ A s  far rem oved as is th e [dead im age] from  the liv in g  face, so  

far is the [phenom enal] w orld rem oved from  the liv in g  aeon [the  

noum enal]. W h a t then is the cause o f th e im age ? T h e  m ajesty o f  

th e [livin g ] face, [or person,] w h ich  e x h ib its  the typ e [of the u n i

verse] to the painter, and in order th at it [the universe] m ay be  

honoured b y its nam e [— tlie nam e or real b e in g  o f the m ajesty o f  

th e godhead]. F o r it is not the au th e n tic [or absolute] nature  

w h ich  is found in the form ; it is the nam e w hich  com pletes the  

deficiency in the confection. T h e  in visib le  nature o f deity  co 

operates so as to induce faith  in that w h ic h  has been fashioned.”  

Here w e h ave the sam e idea as in  F ra g m e n t I., and presum ably  

it w as taken from the sam e L etter. T h e  “  p a in te r” is o f course th e



user o f  the creative forces o f the phenom enal world, w ho copies from  

the typ es or ideas in the noum enal w orld o f reality. H e  w hom  the  

Jew s called  G o d  and F ath er, was said b y  V ale n tin u s to be the  

“  im a ge and prophet o f the true G o d ,” the word prophet m ean in g  

one w h o  speaks for and interprets. T h e  “  im age ” is the w ork o f  

S o p h ia  or W isdom , w ho is the “  painter ” w h o  transfers the types  

from the noum enal spaces on to the canvas o f  the phenom enal w orld, 

and th e “  true G o d  ” or the “  G o d  o f truth ” is th e creator o f  the  

noum enal world, w hich contains th e  types o f  all th in gs. H e is the  

god  o f life, the “  im age ” is the g o d  o f  death.

“  A ll  th in g s th at com e forth from  a pair [or s y z y g y ] are fulnesses  

(plerom ata), but all w hich proceed from  a sin gle  [aeon] are im ages.” 

T h is  w ill be explain ed later o n ; it refers to the “  fall ” of 

S o p h ia  from the aeon-world, w hereby th e phenom enal universe  

cam e in to  existence.

T h e  rem arks o f C lem en t w h ic h  im m ediately follow  are alm ost  

u n in te llig ib le ; they deal w ith  the co m in g  o f the “  excellen t ” spirit, 

the infusion o f  the lig h t-sp ir it into m an.

V I .  From  the E p istle on the Com m unity o f  Friends : Concerning the 
People o f  the Beloved.

“  M an y o f these th in g s w h ich  are w ritten in the public volum es  

are found w ritten in  the C h u rch  o f G o d . F o r  those teach in gs  

w h ich  are com m on are the words w h ic h  proceed from the heart, the  

la w  written in the heart. T h is  is the people o f the B eloved w ho  

are loved  b y  and lo ve h im .”

C lem en t assum es th at V alen tin u s m eans b y “  p u blic volu m es,” 

the Jew ish  w ritin gs and the books o f  the philosophers.

T h e  “ p u blic volu m es,” how ever, for V ale n tin u s included not 

o nly th e w orks o f the philosophers and the scriptures o f the Jew s, 

b u t also the scriptures o f all other religion s, and also the C h ristia n  

docum ents in general circulation. H e  m erely asserts th at the on ly  

“ com m on ” or general truths, are those p ertain in g to the com m u 

n ity  o f  Friends, or Saints, w h o form  the C h u rch  o f G od , the P eople  

o f  th e Beloved. T h e s e  tru ths com e from the h ea rt; he protests 

a gain st the narrow vie w  that can find truth in  o n ly one set o f scrip

tures ; and declares it is in all scriptures and philosophies, i f  one 

looks to  the spirit and not the letter.



V I I .  A  very doubtful fragm ent from  E u log iu s o f  A lexan d ria  w riting
at the end o f  the sixth  century.

I f  th is  fragm en t can be accepted as genuine, we learn th at th e  

early C hristians, w hom  V a le n tin u s calls if the G a lile a n s o f the tim e  

o f C h rist,” believed in the doctrine o f  tw o natures, w hereas th e  

V a le n tin ia n s asserted th at there w as b u t one. T h is  is quite credible, 

follow in g on the lines o f argu m en t o f Isidorus con cern ing the u n it  

consciousness o f the soul and its responsibility, and the tea ch in g o f  

V a le n tin u s that Jesus “  w orked o u t ” h is  ow n d ivin ity .

V I I I .  The M yth which Valentinus made.

H ip p o lytu s (II.) inserts the fo llo w in g  scrap o f inform ation in  

the m idst o f the le n g th y  description o f the system  o f M arcus, w h ich  

he copied from Irenaeus.

“  V ale n tin u s says th at he once saw  a ch ild  th at had o n ly  ju s t  

been born, and th at he proceeded to question it to find out w h o it 

was. A n d  the babe replied and said it w as the L o g o s .” T o  this, 

says H ip p o lytu s, V ale n tin u s subjoined a “  tragic m y th ,” w h ich  

formed the basis o f  his teach in g. H a v e  w e here an incident from  

the prologue to one o f V ale n tin u s’ treatises; and is the “ tra g ic  

m yth  ” V ale n tin u s’ m odification o f the great S o p h ia-m yth u s w h ich  

w as the deus ex machina o f  the w hole o f h is  cosm ogon y ?

I X .  From  a Psalm  : The Chain o f B eing.

F in a lly  from the sam e source, T h e  P hilosophum ena, w e recover  

the fo llo w in g lines ; it is probable th at H ip p o lytu s took them  from  

the sam e treatise from w h ich  he derived the above inform ation, and  

th at the Psalm  endeavouied to explain  w h y  the new -born babe was 

the L o g o s, w h y “  this ” is “  T h a t ,” as the U panishads h ave it, and  

all is one.

“  A ll th in g s depending in spirit I see;

A ll  th in g s supported in  spirit I view  ;

F lesh  from soul d e p e n d in g ;

Sou l by air su p p o rted ;

A ir  from aether h a n g in g —

F ru its borne o f the deep—

Babe borne o f the w om b .”

W h e th e r or not this ex ce ed in gly  m ystical psalm  was taken in



the sense w e h ave su ggested  above is m erely problem atical. S u ch  

m ystic  utterances could o f course be interpreted from  both the  

m icrocosm ic and m acrocosm ic sta n d p o in ts; and H ip p o lytu s g iv e s  us 

w hat he asserts to be a V a le n tin ian  interpretation from the latter 

point o f view .

T h e  “  flesh ” is the H yle  (the H ebdom ad o f B a silid e s); the  

“  soul ” is that o f  the D em iu rge (the m aterial force o f  the aetheric 

spaces, the O gd oad  o f B a s ilid e s ); the D em iu rg e h an gs from  the 

S p irit, w h ich  from one point o f  v ie w  is the G re a t L im it or B oun

dary, separating th e  Pler6m a, or w orld o f reality, from  the K en 6 m a or 

phenom enal universe, and from another is S o p h ia  or W isdom , in  the 

K in g d o m  o f the M idst. T h u s  the D em iu rge h an g s from S o p h ia ; 

S o p h ia  from the G re a t B oundary or H oros (a further differentiation  

o f the B asilidian sim ple idea o f  the G rea t F ir m a m e n t); H oros from 

the Pler6ina, the B lessed T reasu re o f  the aeons; and this w orld of 

ideas, or L iv in g  ^Eon, from the A b y s s  or G re a t D ep th , the Father, 

th e G o d  beyond b ein g.

T h is  is the V alen tin ian  chain o f b e in g , the subordinate details  

o f w h ich  are so abstruse and so com plicated, th at no one has 

hitherto been able to m ake an y consistent schem e out o f  their 

chaotic and con tradictory representations in the w ritin g s o f  the 

F athers.

In  the M S . o f  T h e  Philosophum ena, th e above fragm en t is pre

fixed b y  the disconnected word “  H arvest.” H ilgen teld  accord in gly  

speaks o f  V a le n tin u s “  h y m n in g  the G reat H arvest,” w h ich  is a very  

grandiose conception, b u t an idea difficult to con nect w ith  th e  lines 

quoted.

G . R . S . M e a d .

( To be continued.)



T h e  story w h ich  I  am  about to relate is one o f m y earliest 

recollections, for I heard it m any years a go  from  a very old m an. 

T h o u g h  at the tim e o f w h ich  I w rite h e had passed b y  several years  

that lim it o f  fourscore winters w h ich  is scriptu rally announced as the  

extrem e period o f hum an existence, he w as erect and soldierly still, 

and displayed not o n ly a perfect retention o f all his faculties, b u t a 

degree o f both m ental and p h ysical v ig o u r very unusual at so 

advanced an ag e— as m ay be inferred from  the fact th at he w as in  

the habit o f  rid in g out d aily  u n til w ith in  three w eeks o f  his death, 

w h ich  occurred at the a g e  o f n in ety-tw o. It  w ill not, therefore, be  

open to the sceptic to dism iss m y  tale as distorted b y  the dream y sem i

recollection of d o ta g e ; nor, on the other hand, can he ignore it  as 

exaggerated  b y  the childish  fan cy o f  the lis te n e r ; for I depend not 

on m y ow n m em ory, b u t on a carefu lly w ritten  accoun t o f  the  

affair (dated in the year o f  its occurrence) found am o n g th e old m an's  

papers after his death. It  is fair to add that, th o u g h  it  w as not u n til 

som e tw e n ty  years later that I had an opportunity o f  p eru sin g this  

paper, I found it to agree in every particu lar w ith  m y own v iv id  

recollection o f the story. T h a t  w ritten accou n t I reproduce alm ost  

literally, su p p lyin g from m y m em ory o n ly som e few  details o f  the  

conversations, and o f course alterin g the nam es o f all the actors.

I remem ber th at the old m an used to tell us that some author  

(he had forgotten the nam e) called upon one o f the friends w ho  

shared th is experience w ith  him , and b e g g e d  to be allow ed to take  

dow n his deposition to the facts of th e case, and I h ave since found  

th at the story is recorded in Mrs. C ro w e ’s N ig h t S id e o f  N ature, 

but in  a very b rief form, o m ittin g  som e o f the phenom ena now  

related. I believe, however, th at it w ill be n ew  to the m ajority o f  

our readers, and if  there should be an y to w hom  it is an old acquain t

ance, th ey w ill at an y rate h ave the additional confirm ation o f  an



accou n t from an en tirely separate source. W h a t follow s, then , is the  

old m an ’s tale.

W h en  I w as a yo u n gster I entered as a cadet into the service of  

the H onourable E a s t India C om p an y, and set sail from P lym o u th  

one fine m orning in the good ship Somerset, with several other y o u n g  

fellow s w ho were eastw ard bound on the sam e errand as m yself. 

T h o se  were stirrin g tim es, and m an y a vision o f  glo ry  to be w o n  on 

the battle-field floated before our yo u th fu l eyes. A  m erry com pan y  

w e were, for th ey w ere good fellow s all— ga y , ligh t-h earted , and 

c a re le ss; and so w ith  story, jest, and son g w e did our best to  m ake  

the lo n g  hours o f th at tedious v o y a g e  pass as rapidly as w e cou ld .

O n e a m o n g  m y com rades had a peculiar attraction for me, 

perhaps because he alone o f all the p arty seem ed to h ave occasional 

fits o f  sadness— spells o f  serious th o u g h t, as it were, d u rin g  w hich  

he w ith drew  into him self, and alm ost repelled the ad van ces o f  his 

com panions. H e  w as a  y o u n g  H igh la n d er nam ed Cam eron, han d

some, dark, and t a l l ; a w ell-read m an, but one w h o  sh ran k from 

d isp la yin g his k n o w led ge; a m an, one felt in stin ctively, som ew hat 

out o f  the ordinary run ; a m an perhaps w ith a history.

A s  I said, he had a  peculiar attraction for m e, and th o u g h  he 

w as reserved at first, w e u ltim ately becam e firm fr ie n d s ; and in his 

m ore m elan ch oly moods, w hen h e avoided th e  society o f,o th ers, he 

ye t seem ed to find a sort of passive pleasure in  mine. A t  such tim es 

he w ould say b u t little, b u t w ould sit for an hour g a z in g  stead ily  at 

the horizon, w ith  a strange far-aw ay look in his deep, earnest eyes. 

S o  w o u ld  a m an look (1 often thou gh t) w hom  som e terrible sorrow  

or som e g h astly  experience had m arked off for ever from th e rest of 

h is kind. B u t I asked no q u e s tio n s; 1 w aited p atien tly  till th e  time 

should com e w hen our rip en in g friendship w ould reveal the secret.

O n e th in g m ore I observed, that w henever the conversation  

turned, as it did several tim es d u rin g the vo yage, upon w h a t is 

co m m o n ly called the supernatural (a subject upon w hich  m ost o f  us 

w ere derisively sceptical) m y friend not o n ly  expressed no opinion  

w hatever, but in variably w ithdrew  him self from the party or con

trived to ch an ge the subject. N o  one else, how ever, appeared to 

notice this, and o f course I said n o th in g about it.

W e ll, in due course we arrived at M adras, and, after s ta y in g  there



about a fortnigh t, five o f us, in c lu d in g  tny friend Cam eron and  

m yself, received orders to jo in  our regim en t at an u p-coun try  

station. O u r p arty w as under the ch arge o f a certain M ajor R ivers, 

w hom , d u rin g the short tim e w e had kn o w n  h im  at M adras, w e had  

all learnt to like very m uch. H e w as a sm all, spare man, w ith  

sh o rt-sigh ted  grey eyes and a p ecu liarly  pleasant s m ile ; a m an of 

extrem e pun ctuality in trifles, but frank, k in d ly , and g e n ia l; a  

th o ro u gh  soldier and a thorough sportsm an— indeed his devotion to  

sport had left its m ark upon him  in th e shape o f a  very perceptible  

lim p , the result o f an accident in th e h u n tin g  field.

A  considerable part o f our jo u rn ey had to be performed by water, 

so a  kin d  o f barge was put into requisition for us, and we started at  

d ayb reak one m orning. It soon grew  insufferably hot, and as the  

cou n try w as flat, and our progress extrem ely slow , you w ill not be 

surprised to hear th at w e found the tim e h a n g  som ew hat h eavily  upon  

our hands. Som etim es we g o t out and w alk ed  a  few  yards to stretch  

our legs, but the h eat' o f the sun soon d ro ve us under our a w n in g  

a ga in , and b y  the e v e n in g  o f the second d ay w e were in a  state o f  

en n u i bordering on desperation, w hen th e M ajor suddenly said w ith  

a s m ile :

“ G en tlem en, I h ave  a proposal to m ak e .”

“  H ear, hear,” w e all shouted ; “  a n y th in g  to v a ry  th is detesta

ble m onotony.”

“  M y  idea,” said the M ajor, “  is this. Y o u  see that little  h ill  

over there to the r ig h t?  W ell, I k n o w  this part o f the country  

th o ro u gh ly, and I kn o w  that the river passes ju st on the other side  

o f that hill. N o w  th o u gh  it is, as you  see, o n ly  a few  m iles off in a  

straig h t line, it is at least four tim es th at distance b y  w ater in co n 

sequence o f the w in d in gs o f the river. W e  are now  about to stop  

for the n ig h t, and I th o u g h t that i f  w e left the boat here to-m orrow  

m orning, arran gin g to m eet it again  in the e ven in g at the base o f  

th at hill, w e m igh t relieve the tedium  o f the jou rn ey b y  a little  

sh o o tin g in those ju n g les, w here 1 k n o w  from  experience there is 

good sport to be had.”

O f  course we hailed the su ggestio n  w ith acclam ation, and at an  

early hour the next m orn in g w e took our g u n s and leapt ashore, 

accom panied b y  a large d o g  w hich  belo n ged to one o f the party— a  

fine, in telligen t anim al, and a gen eral favourite. T h e  M ajor had



created som e am usem ent b y  appearing in an enorm ous pair o f  top- 

boots, m an y sizes too large for h im ; b u t w hen  som eone su ggested  

th at he seem ed m ore prepared for fish in g than shooting, he only  

lau gh ed  good-n atu redly and said th at before the d a y  w as o ve r we 

m ig h t perhaps w ish th at we had been as w ell protected as he w as.

In sooth he w as right, for w e found the ground for som e dis

tance decid ed ly m arshy, and in m an y places, to obtain a fo o tin g  at 

all, w e had to sp rin g from  bush to bush and stone to stone in a  way  

that, encum bered as we w ere w ith  our gun s, soon m ade us most 

un p leasan tly  w arm . A t  last our difficulties cu lm inated in a  m u ddy  

stream  or ditch  about tw e lve  feet broad.

“  R a th er a lo n g  ju m p  for a  m an w ith  a h e a vy  g u n ! ” I said.

“  O h ,” replied th e M ajor,” I th in k  we can m an age i t ; at any  

rate I am g o in g  to try, and i f  I g e t over w ith  m y gam e le g  it  ought 

to be easy en ou gh  for you y o u n g  fellow s.”

H e took a  short run and sprang, ju s t clearin g the d itch  ; but  

u n lu ck ily  the slim y ed ge o f  the b an k g a v e  w a y under his feet, and 

he slipped b ack  into the water. In  a m om ent the rest o f  u s took  

the leap, all g e ttin g  safely across, and rushed to his assistance. He 

w as quite unhurt, and, than ks to the enorm ous top-boots, n ot even  

w e t ; b u t his g u n  w as choked w ith  m ud, and required a thorough  

clean in g. H e  threw  h im se lf dow n w ith  a la u g h  under the nearest 

tree, and b egan  fa n n in g h im se lf w ith  his hat, s a y in g : “ Y o u  will 

h ave to go  on w ith o u t me for a w h ile .”

W e  protested aga in st le a v in g  him , o b jectin g  th at w e did not 

kn o w  the country, and offered to stop and h elp  h i m ; but th is he 

refused to perm it. “  N o , no,” he said, “  you m ust push on and see 

w h a t you  can find ; I shall follow  in  h alf-an -hou r or s o ; w e cannot 

m iss one another, and at the w orst there is alw ays the h ill as a land

m ark, so you h ave only to clim b a tree and you w ill g e t the direc

tion  at once ; b u t in  an y case do not fail to m eet at the boat at five 

o’clo ck .”

So m ew h at relu ctan tly  we obeyed, and p lu n ged into th e ju n g le ,  

le a v in g  him still ly in g  fan n in g h im self under the tree. W e  had walked  

on for about an hour w ith o u t m u ch  success, and w ere ju s t  b eg in n in g  

to w onder w hen the M ajor w ould jo in  us, w hen  Cam eron, who  

happened to be n e x t to me, stopped suddenly, turned pale as 

death, and p o in tin g  straigh t before him  cried in accents o f h o r r o r :



“  S e e ! s e e ! m erciful heaven, lo o k  th e r e ! ”

“  W here ? w h at ? w h a t is it  ? ” w e all shouted confusedly, as w e  

rushed u p  to him  and looked round in expectation  o f en co u n terin g  

a tiger— a cobra— w e h ard ly k n e w  w hat, b u t assuredly so m eth in g  

terrible, since it had been sufficient to cause such eviden t em otion  

in our usually self-contained com rade. B u t neither tiger nor cobra  

was visib le— n o th in g b u t Cam eron, p o in tin g  with g h a stly  h a ggard  

face and startin g eyeballs at so m eth in g w e could not see.

“  C a m e r o n ! Cam eron ! ” cried I, seizin g  his arm , “ for h eaven ’s 

sake, speak ! w h at is the m atter ? ”

S carcely  were the w ords ou t o f  m y  m outh w hen  a low , b u t ve ry  

peculiar sound struck on m y ear, and Cam eron, d ro p p in g h is  

p o in tin g  hand, said in a hoarse strained voice, “  T h e r e ! you heard  

it?  T h a n k  G o d  it ’s over ! ” and fell to the ground insensible. T h e re  

was a m om entary confusion w h ile  w e unfastened his collar, and I 

dashed in his face som e w ater w hich I fortunately had in m y flask, 

w h ile  another tried to pour bran dy betw een his clenched te e th ; and  

under cover of it  I w hispered to the m an n ext me (one o f our  

greatest sceptics, b y  the w ay), “ B eaucham p, did you  hear a n y 

th in g  ? ”

“  W h y, yes,” he replied, “ a curious sound, v e ry ; a sort o f crash  

or rattle far aw ay in the distance, yet very  d istin ct; i f  the th in g  

w ere not utterly im possible I could h ave sworu it was the rattle o f  

m u sketry.”

“ Just m y im pression,” m urm ured I ; “ but h u sh ! he is re

co verin g.”

In a m inute or tw o he was ab le to speak feebly, and b egan  to  

th an k  us and apologize for g iv in g  tr o u b le ; and soon he sat up, lean 

in g  against a tree, and in a firm, th o u gh  still lo w  voice s a id :

“  M y dear friends, I feel I ow e you an explanation  o f m y e x tra 

ordinary behaviour. I t  is an exp lan ation  that I w ould fain avo id  

g iv in g ;  but it m ust com e som e tim e, and so m ay as w ell be g iv e n  

now. Y o u  m ay perhaps h ave noticed th at w hen d u rin g the v o y a g e  

you all joined in scoffing at dreams, portents and visions, I  in v a ri

ab ly  avoided g iv in g  an y opinion on the subject. I did so because, 

w hile I had no desire to court ridicule or provoke discussion, I w as  

unable to agree w ith  you, k n o w in g  on ly too w ell from m y o w n  

dread experience that the world w h ich  m en agree to call that o f the



supernatural is ju st as real as— nay, perhaps even  far m ore so than 

— this world w e see abou t us. In other w ords, I, lik e  m an y o f m y  

coun trym en , am  cursed w ith the g ift o f  seco n d -sigh t— th at awful 

facu lty w h ich  foretells in vision  calam ities th at are sh o rtly  to 

occur.

“ S u ch  a vision I had ju s t now, and its exceptional horror m oved  

m e as you h ave seen. I saw  before m e a corpse— n ot th a t o f  one 

w ho has died a peaceful, natural death, b u t that o f  the victim  of  

som e terrible a ccid e n t; a g h a stly , shapeless mass, w ith  a  face 

sw ollen, crushed, unrecognizable. I saw  th is dreadful object placed  

in a coffin, and the funeral service perform ed over i t ; I saw  the burial- 

ground, I saw  the c le r g y m a n ; and th o u g h  I had n ever seen either  

before, I can picture both p erfectly  in m y m in d ’s eye n o w ; I saw  

you, m yself, B eaucham p, all o f us and m any m ore, sta n d in g round 

as m ourners ; I saw  the soldiers raise their m u skets after th e ser

vice  w as o ve r; I heard the vo lle y  th e y  fired— and then I k n e w  no 

m ore.”

A s  he spoke o f that vo lle y  o f m usketry I glan ced  across w ith  a 

shudder at B eaucham p, and the look o f stony horror on th at hand

som e sceptic’s face w as one not to be forgotten. T h e  spell o f  the 

vision w as upon us all, and no one liked  to be the first to s p e a k ; 

and for a lo n g  m inute, or perhaps tw o m inutes, there w as a silence 

w h ich  could be felt— th at silence o f  tropical noon w h ich  is so far 

deeper than th at o f m idn ight.

A n d  then— it w as broken. Broken, not b y  an y o f  the ordinary  

sounds o f the forest, but b y  one w h ich  under the circum stances  

startled us far more than the grow l o f the tiger or the hiss o f the 

serpent w ould  h ave done— the deep solem n “  c l a n g ! ” o f a  great 

church bell.

“ G ood G od, w h a t is t h a t ? ” cried B eaucham p, thorou ghly  

unnerved, as w e all sprang to our feet, w h ile  the d o g  threw  up his 

head and how led.

“ I t ’s the bell to llin g  for th at funeral o f C am eron ’s,” said 

G ran ville, the w it o f  our party, try in g  to sm ile w ith  a ve ry  white  

face ; but I doubt if  ever a jo k e  fell flatter, for w e were in no mood 

for lau ghter. W h ile  w e still stood aw e-stricken, g a z in g  at one 

another, again the unm istakable sonorous “ c la n g  ! ” ra n g  o u t in onr 

ears— not borne b y  the w ind and m ellow ed b y  distance, b u t in the



very m idst o f  us, close over our heads— so close th a t w e felt th e  

ground vibrate in response to its stroke.

“ L e t  us leave th is accursed s p o t ! ” cried 1, seizin g C am eron ’s 

arm. Beaucham p ca u g h t him  by the other, and betw een us w e h a lf  

supported, h a lf d ragged  him  along. T h e  others fo llo w e d ; b u t w e  

had not gone ten yards before th at h ollow  kn ell sounded once m ore  

in our m idst, ad d in g w in g s to our speed ; and again  the d o g  h ow led  

dism ally.

F o r  a m ile or m ore w e hurried a lo n g  in silence, until we cam e  

upon a beautiful grassy dell th ro u gh  w h ich  m eandered a  clear  

silvery streamlet. O n  its edge w e threw  ourselves dow n to r e s t ; 

indeed Cam eron, not y e t th o ro u gh ly recovered, seem ed incapable o f  

g o in g  further. A fter a lo n g  d rau gh t o f  the cool w ater w e becam e  

more com posed, and began seriously to  review  our late rem arkable  

experience.

A s  to Cam eron’s vision, after w itn essin g his intense and painfu l  

agitation it w as im possible to doubt th at it w as sufficiently real to  

him , and the phenom enon b e in g  a purely su b jective one there w as  

little more to be said. M ore difficult to deal w ith  w as the faint, 

distant, yet su rprisin gly distinct sound o f  a vo lle y  of m u sketry  

w h ich  B eaucham p aud I had both heard. G ran v ille  and Johnson , 

w ho had heard n o th in g, declared that th e  sound had existed o n ly  in  

our heated im agin ation , excited  as we n atu rally  were b y  C am eron ’s 

stran ge co n dition ; and, w hen rem inded o f its sin gu lar agreem ent  

w ith  the term ination o f his vision, attributed th at fact to  m ere  

coincidence.

N eith er B eaucham p nor I were at all satisfied w ith  th is ; we 
had heard the sound, and w e kn ew  th at this theory w as not the true  

e x p la n a tio n ; but as w e were entirely unable to su ggest a  m ore  

rational one, it w as useless to argue. B u t then that w eird ch u rch  

b e ll! N o  one dream t o f su g g e stin g  im agin ation  in that ca se; w e  

had all alike heard i t ; all had felt the vibration o f the earth w h ich  

it c a u s e d ; all agreed ex actly  in the description o f its sound, and in  

lo catin g it in the ve ry  m idst o f us.

“  S till,” said G ra n v ille , “ o f  course there m ust be som e m ean s  

o f acco u n tin g for it n atu rally; even i f  there w ere such th in g s  

as spirits it w ould be absurd to suppose them  capable o f p ro d u c

in g  a noise such as th a t; and I h ave read o f cases in w h ich



som e unusual description o f echo has been found capable o f  repro

d u c in g  a sound w ith  startlin g fidelity even  at an alm ost incredible  

distance.”

“  A n  e c h o ! ” replied Cam eron, s c o r n fu lly ; “  there is not a 

church bell o f  an y sort w ith in  fifty m iles o f  us— not such an one as 

that, probably, in the w hole of India, for it sounded lik e  th e G reat  

B ell o f  M oscow .”

“ Y es, th at sound had certainly n ot travelled  fifty m iles,” re

m arked B eau cham p  reflectively; “ you h ave heard, I suppose, o f  the  

campanero o f  S o u th  A m e ric a  ? ”

W e had all read of th is lovely  bird and its w onderful b ell-lik e  

note, but w e had no reason to believe that an y such creature existed  

in I n d ia ; besides, we all agreed that no specim en o f the feathered  

tribe w as ever hatched w hich  could h a ve produced that trem endous 

m etallic clan g.

“  I w ish th e M ajor had been w ith us,” said G r a n v ille ; “  he 

kn ow s the country, and perhaps he m ig h t be able to su g g e st som e

th in g . H a ! 1 h ave i t ! I see the exp lan ation  o f the m y s te r y !

H o w  absurd o f  us not to h ave th o u g h t o f  it before ! O f  course the 

M ajor, w ho stayed behind, has been p la y in g  som e trick  upon us, 

and is n ow  h a v in g  a good laugh  som ew here or other at th e recollec

tion o f our foolish f r i g h t ! ”

“  A  b rig h t idea ! th at m ust be i t !” exclaim ed  B eau cham p  and 

Johnson together.

“  B u t sta y,” interposed I, “ how could he h ave done it?  H e  can 

hard ly h a ve been ca rryin g a bell w e ig h in g  tw o or three tons or so 

in h is coat-po cket.”

“ O h , no doubt he found som e m ethod or other,” answered  

G r a n v ille ; “ for exam ple, I h ave heard th at a  properly prepared bar 

o f iron w ill w hen stru ck g iv e  out a  very fair im itation o f a  bell 

sound.”

“  Perhaps so, b u t then properly prepared bars o f  iron are not 

usually to be found ly in g  about in  an In d ian  ju n g le , and he certainly  

brou gh t n o th in g w ith  him  from the boat.”

“ W ell, possibly, the barrel o f his gu n  m ig h t be m ade— ” but 

here a general sm ile checked the speaker, and Cam eron quietly  

rem a rked :

“  N o, G ran v ille , I don’t thin k th at w ill quite answ er as an



explanation ; besides, how  do you account for the sound co m in g  

from  a point close above our heads ?”

“  M u ch  m ay be done b y  sk ilfu l m anagem ent o f ventrilo qu ism ,” 

replied G ran ville .

“ V en triloqu ism  ! m y dear fellow , can you seriously suppose th at  

such a sound as that ever proceeded from an y h um an  throat ? ”

“  W e ll,” answered G ran ville, “  I cannot s a y ; b u t u n til you can  

find m e a better, I c lin g  to m y hypothesis th at the M ajor is respon

sible for our frigh t in som e w a y or other.”

T o  this B eau cham p and Johnson som ew hat h e sita tin g ly  agreed. 

C am eron sm iled sadly and shook his head, but said no m o r e ; as for 

m yself, I kn ew  not w hat to th in k , for m y  scepticism  w as consider

a b ly  shaken b y  the strange events o f  the m orning.

W e  la y  there by that pleasant stream  for som e hours, each ran

sa c k in g  his m em ory in turn for som e h alf-forgotten  story o f th e  

supernatural, o f  goblin, ghost, or fairy, told perhaps b y  som e old nurse 

in h ap p y childish days. T h e  only tale th at dw ells in m y  recollec

tion is a short one told b y  Cam eron in answ er to a  question as to h is  

first experience o f the facu lty  of second sigh t.

“ T h e  first experience I w ell rem em ber,” he said; “  I w as a little  

lad o f six  or seven, and one e v e n in g  when m y father and I were out 

w a lk in g  together, w e stood to w atch the fishermen w ho lived in the  

little  v illa g e  attached to our h o u s e  p u s h  o f f  their boats and start 

for their n ig h t’s work. A m o n g  them  w ere two fine lads— A le c  and  

D on ald— w ho w ere particu lar favourites o f m ine, and used fre

q u en tly  to b rin g  strange fish for ‘ the little  laird ’ (as th ey called  

me) to see : and once I had even been ou t in  their boat. S o  I 

w aved m y hand to them  as th ey  set sail, and then w e continued our 

ram ble, ascen d in g the cliffs so that w e could w atch the boats as 

th e y  stood far out to sea.

“  W e  were nearly at hom e aga in  w hen, co m in g round an  

an gle o f  the grey old castle w all, I w as m u ch  surprised to see A le c  

and D onald lean in g against it. I w as about to speak to them  w hen  

the sudden tig h te n in g  o f m y father’s grasp upon m y hand caused  

m e to look up in his face, and the stern, set expression that I saw  

there diverted m y attention for the m om ent from the lads, th o u gh  

I noticed that they did not g iv e  us the custom ary salu te— in fact, 

d id  not seem to see us at all.



“ ‘ F a th e r,’ I asked, ‘ w h a t can A le c  and D on ald  be d o in g  

there ? ’

“ H e looked down on me w ith  deep com passion, and said, ‘ A nd  

did ye see them  too ? E h  ! m y lad, m y l a d ! ’ and after th a t he 

took no notice o f  m y questions, and spoke no m ore till w e reached  

hom e. H e retired to his room, w h ile  I ran dow n to the beach to 

see w h y  m y y o u n g  friends’ boat had retu rn ed ; b u t to m y astonishm ent 

there w as no boat there, and an old w om an, w h o had been sittin g  

sp in n in g at her door close b y  th e w hole tim e, assured m e th at there 

certain ly had been none since the w hole fleet set sail to geth er two  

hours before.

“  I was puzzled, b u t still I never doubted but th a t som ehow  m y  

friends had been there in real flesh and blood ; even  th e great 

storm  w h ich  w o ke m e in the n ig h t su ggested  n o th in g, and it w as only  

w h en  in  the early m o rn in g I saw  men reverently b earin g tw o  

bodies into the house w here A le c  and D onald had lived , th at I had 

a n y  idea o f  the true nature o f w h a t I had seen.”

T h u s  tim e passed on, till the d e clin in g  rays o f the sun w arned us 

th at w e m ust th in k  o f returning to the boat. W e  had not far to go, 

for the hill at w hose foot w e w ere to m eet w as full in sigh t, and we 

had o n ly to pass th rou gh  a wood w h ich  skirted its base. B y  this 

tim e w e had som ew hat recovered our nonnal tone, and were la u g h 

in g  and c h a ttin g  g a ily, w on d erin g where w e should find the Major, 

and th in k in g  w h a t an incredible story w e had to tell h im .

B eau cham p, w ho w as lead in g, had ju st called out, “  H ere is the 

end o f the wood at l a s t !” w hen his dog, w h ich  had been roam ing  

about in advance, cam e fly in g  b a ck  and cowered dow n a m o n g  us 

w ith  every  sign  o f excessive fear. W e  had no tim e to w onder at 

this unusual behaviour before aga in  in our m idst sounded that 

solem n sonorous “ c la n g ! ” ju s t  as before, and again  the trem blin g  

d o g  threw  up h is head and how led.

“ H a ! ” exclaim ed  Cam eron , q u ic k ly  tu rn in g upon G ran v ille , 

“ echo? ventriloquism  ? an iron bar ? a m usket barrel ? w h ich  h yp o

thesis do you prefer now ? ”

A n d  as his voice ceased the dread u n earthly k n ell again  crashed 

forth. W ith  one cousent w e sp ran g towards the open ground at 

the end o f the wood, but before w e could reach it the spectral bell 

ra n g in our very  ears— alm ost in our very brains, as it seem ed—



once more, am id the frantic h ow ls o f  th e d og. W e  rushed o u t in 

great disorder into the broad m eadow  slo p in g  dow n to the river, 

and it w as w ith an unutterable sense o f  relief th at we saw  our boat, 

already moored, w a itin g  to receive us, an d the M ajor som e distance  

in front o f  us lim p in g  h astily  tow ards it.

“  M a jo r ! M a jo r ! ” w e shouted ; b u t he did not turn his head, 

sharp th ou gh  his ears w ere g e n e r a lly ; h e only hurried on towards  

th e boat, so we all started in pursuit, ru n n in g as hard as w e could. 

T o  our surprise the dog, instead o f a cco m p a n yin g  us, uttered one  

final dism al yell and dashed b ack  into the haunted w o o d ; b u t no  

one th o u gh t o f fo llo w in g h im — our attention w as fixed on the M ajor. 

F a st as we ran we were unable to overtake him , and w e were still 

som e fifty yards from the boat w hen he hurried across the p lank  

th at the boatm en had ju s t  pu t dow n as a  g a n g w a y . H e  w ent dow n  

the stairs, still in the sam e hurried m anner, and w e rushed after  

him , but to our intense surprise were unable to find h im  anyw here. 

T h e  door o f  his cabin stood w id e open, but it w as e m p ty ; and  

though w e searched the w hole barge, n o t a trace o f him  could w e  

find.

“  W e ll,” cried G ran ville , “  th is is the strangest trick  o f  all.”

Cam eron and I  exch an ged  glances, b u t G ran ville, not observin g  

us, rushed on d eck  and dem anded o f the head boatm an where th e  

M ajor was.

“  S a h ib ,” replied the m an, “  I h ave not seen him  since he left 

w ith  you this m orn in g.”

“ W h y , w hat do you m ean ? ” roared G r a n v ille ; “  he cam e on 

board th is barge not a m in u te before w e did, and I saw  you p u t  

dow n a  plan k for him  to cross w ith  your ow n h a n d s ! ”

“  S ir ,” answered the m an, e x h ib itin g  the greatest astonishm ent, 

“  you are certain ly m ista k e n ; you were yo u rself the first person 

to com e on board, and I laid dow n the p la n k because I saw you  

c o m in g : as for the M ajor Sahib, I h ave not set eyes upon him  since  

m orn in g.”

W e  could do n o th in g but stare at one another in b la n k  am aze

m ent, not u n m in gled  w ith  aw e ; and I heard Cam eron m utter as i f  

to  him self, “  H e is  dead, then, as I feared, and the vision  was for 

h im  after all.”

“  T h e re  is som eth in g very strange about all this,” said Beau



cham p, “  so m eth in g w h ich  I cannot at all u n d ersta n d ; b u t one  

th in g  is clear— w e m ust at once g o  b ack  to the place w here w e left  

th e M ajor this m orn ing, and search for h im . Som e accid en t m ay  

h ave h ap pen ed .”

W e exp lain ed  to the head boatm an w here we had parted from  

the M ajor, and found that he a t once shared our w orst fears. 

“ T h a t  is a v e ry  dangerous place, S a h ib ,” he sa id ; “ there w as  

once a v illa g e  there, and there are tw o  or three deep w ells w hose  

m ouths are en tirely  overgrow n b y  bushes and w eed s; and the  

M ajor S a h ib  b e in g  so sh ort-sigh ted w ou ld  be ve ry  lik e ly  to fall into  

one o f th em .”

T h is  in tellige n ce naturally increased our apprehensions tenfold, 

and w e lost no tim e in settin g  off, ta k in g  w ith  us three o f  the boat

m en and a coil o f  stout rope. A s  m ay be im agin ed, it w as not 

w ith o u t a shudder that w e p lu n ged  aga in  into the w ood w here we 

had heard those m ysterious sounds w hich  w e had now  so m u ch  

reason to fear m ig h t h ave been in  som e in exp licab le w a y intended  

as w arn in gs to us o f a  calam ity im p en d in g, or perhaps even  then  

ta k in g  place.

B u t the conversation turned ch iefly  on the latest m arvel— the  

appearance and disappearance o f w h a t w e could h ard ly h elp c a llin g  

th e M ajo r’s gh ost. W e  carefu lly com pared notes, and ascertained  

beyonu a doubt that a ll five of us had clearly  seen h im : we h ad  all 

observed his hurried m anner, w e had all noticed that th o u g h  still 

w earin g the top-boots, he had no h at upon his head and w as no 

lo n ger ca rryin g  his g u n ; we had all seen him  descend the stairs on 

board the boat, and o f course w e w ere all perfectly certain th a t it 

w ould h ave  been im possible for him , i f  a m an in the flesh, to escape  

tis unobserved.

S cep tics th o u gh  som e o f us had been as to supernatural visita

tions. I th in k  none o f us now  ven tu red to hope th at w e should find 

h im  alive ; and perhaps it is no discredit to our prowess as soldiers 

to  confess th at we kept very close to geth er as w e retraced our steps 

throu gh  those woods, and that w e spoke chiefly in  w hispers, except  

w hen at intervals w e stopped, let o ff our pieces, and all shouted  

together, so that i f  the M ajor w ere ly in g  disabled anyw here in the  

neighbourhood he would be aw are o f  our approach.

H ow ever, we m et w ith  n oth in g unusual on our w ay, and found



w ithout d ifficu lty  the place w here w e h ad  crossed the d itch , and the  

tree under w h ich  w e had left the M ajor. F rom  th is spot the boat

m en easily tracked his footsteps for a few  hundred yards, till one o f  

them , ru n n in g forw ard, picked up the h at aud gu n  o f  the m issin g  

m an— “ the ve ry  articles,” w hispered C am eron to m e, “  w h ich  he  

had not w hen w e saw  h im  ju st now .”

W e n ow  felt certain that som e terrible accident had occurred—  

probably close to  the v e ry  spot w here w e stood ; and sure en o u gh  

the n atives pointed o u t to  us o n ly a few  yards o ff th e concealed  

m outh o f one o f  those old w ells o f  w h ic h  th e y  had warned us. 

A l a s ! at its ed ge there w ere th e un m istakable m arks o f  slip p in g  

fe e t ; and from th e blackn ess o f  th e depth into w hich w e looked, w e  

could hardly d ou b t th at our poor friend m ust h ave been fa ta lly  

injured, even i f  not at once killed, b y  the fall.

T h e  sun w as already settin g, and n ig h t com es on so rapid ly in  

the tropics th at w e had but little  tim e to lo s e ; so, as no answ er  

cam e to our shouts, w e h astily  passed our rope round the branch o f  

a tree w h ich  h u n g  over the m outh o f the w ell, and b y  its m eans  

one o f  the boatm en descended. S o o n  from  an im m ense depth a  

shout cam e u p ; the m an had reached the bottom , and had d is

covered a body, b u t was unable to tell 11 w hether it was the M ajor’s 

or not. W e directed him  to attach  it  to the rope, and w ith fast 

b eatin g hearts drew  it  to the surface o f  the earth.

N e v e r shall I forget the g h a stly  s ig h t th at m et our eyes in th e  

ra p id ly-fa d in g  l i g h t ; th e corpse w as indeed the M ajo r’s, but it  w as  

o n ly by th e cloth es and the top-boots th at w e cou ld  id en tify  i t ; 

scarcely a n y th in g  o f hum an shape w as left in it, and th e face w as  

sw ollen and crushed past all recognition, as Cam eron had seen it in  

his vision : and, horrible to relate, en tan gled  in the rope w hich had  

been so hurriedly tied round it w as also the m an gled, b u t yet w arm  

and p a lp itatin g  bod y o f B eaucham p’s d og, w hich had rushed so  

m ad ly into the ju n g le  b u t an hour b e fo r e ! S ic k  w ith  horror, w e  

tw ined togeth er a rude litter o f branches, laid the M ajo r’s rem ains  

upon it w ith  averted eyes, and bore it s ile n tly  back to our boat.

S o  ends m y sad story, and few  w ill w onder that a perm anent 

effect w as produced upon the life o f  each one o f its w itnesses. 

S in ce then I  h ave borne m y part in m a n y a battle-field, and faced  

death in its m ost dreadful forms c a lm ly  en o u gh  (for fam iliarity



breeds co n te m p t); b u t y e t there are tim es w hen th at u n earthly bell, 

th at spectral figure, th a t aw fu l corpse rise once more before m y  

m ind, and a great horror falls upon m e, and I dread to be alone.

O n e m ore fact I o u g h t to m ention to m ake m y tale com plete. 

W h en , on the fo llo w in g  even in g, w e arrived at our destination, and  

our m elanch oly deposition had been taken  dow n by the proper  

authorities, C am eron and I w en t out for a  q u iet w alk, to endeavour  

w ith  the assistance o f th e so o th in g influence o f  nature to sh ake off 

so m eth in g o f the glo o m  w h ich  paralyzed our spirits. S u d d e n ly  he  

clu tch e d  m y arm , and, p o in tin g  th ro u gh  som e rude railin gs, said  

in a trem b lin g voice, “ Y e s, there it is ! th at is th e bu rial-gro u n d  I 

saw  yesterday.” A n d  w hen later 011 w e w ere introduced to the c h a p 

lain o f  the post, I noticed, th o u gh  m y friends did not, the irrepress

ible shudder w ith w h ich  C am eron took h is hand, and I k n ew  th at  

he had recognized the clergym a n  o f his vision.

A s  to explanations, I h ave none to offer. I kn ow  the story is 

incredible, but I also k n o w  th at it is true. T h e  Indian boatm en  

told us th at accord in g to  local tradition the site o f  the abandoned  

v illa g e  had for a  lo n g  tim e borne an extrem ely bad reputation. It 

w as said that the gods, in an ger at the sorceries o f  its inhabitants, had 

exten n in ated  them  b y  m eans o f a plagu e, and that the dem ons  

invoked b y those men o f old still h aunted the spot, and in their  

thirst for blood lured m en and beasts to their destruction b y  every  

m eans in  their power. S u c h  enquiry as w e were able to m ake  

confirm ed the report that th e v illa g e  had been abandoned in  

cousequence o f an outbreak o f som e p lagu e w h ich  alm ost depopu

lated i t ; but we can h a rd ly  ad m it the rest o f  the n a tive  theory, 

co n ven ien t th o u g h  it w ou ld  be as acco u n tin g for m u ch  th at is 

otherw ise in explicable.

S u ch  is the old m an ’s story. A s  for its o ccu lt rationale, I pre

sum e C am eron ’s vision to h a ve been a pure case o f  secon d-sigh t, and 

if  so the fact that the tw o m en w ho were evid en tly  nearest to him  

(certainly one— probably b o th — actu ally  to u ch in g  him ) participated  

in it to the lim ited exten t o f  h earin g the co n clu d in g volley, w h ile  

the others w h o  were not so close did not, w ould show  th at the



inten sity w ith  w h ich  the vision im pressed itse lf upon the seer 

occasioned vibration s in his m in d -b o d y w h ich  were com m unicated  

to those o f  the persons in con tact w ith  him , as in ordinary th o u g h t-  

transference.

T h e  bell-sounds seem to h ave  been an exce ed in gly  pow erful 

m anifestation— probably produced b y  th e M ajor in the attem p t to  

apprise his friends o f  the acciden t w h ich  had befallen him .

It is possible that, fin din g h im se lf unable to speak to them , it  

m ay h a ve occurred to him  th at the to llin g  o f  a bell, as com m on ly  

associated w ith  the idea o f death, w o u ld  be lik e ly  to su ggest to th em  

w hat had h ap pen ed ; b u t it  is m ore probable th a t the im m ense effort 

o f w ill, called  forth by the in ten sity  o f  his desire to com m u n icate  

w ith them  in som e w ay, acted b lin d ly  iu the first instance upon th e  

elem ental essence in ca u sin g th at w onderful sound, w hich  he then  

repeated aga in  and again  because it w as the o n ly  physical effect th at  

he found h im se lf able to produce.

F ro m  w h a t w e hear o f  his extrem e p u n ctu ality, it is probable  

th at the idea o f  reach in g the boat at the tim e arranged would h a ve  

been prom inent in h is  m ind im m ediately  before death, and th at  

prom inent idea w ould account for the ap p arition ; w h ile  the fact 

th at the officers all saw  it, and the boatm en did not, m ig h t be  

attributed to th e intense excitem en t under w h ich  the form er w ere  

labou rin g, in addition to the fact th at th ey, as constant com panions, 

w ould be m uch more en rapport w ith  th e deceased.

T h e  dog, as often happens, realized the character o f the appear

ance sooner than the m en d i d ; but perhaps the m ost extraordinary  

point o f th e w hole story is the d isco very o f  its body a lo n g w ith the  

M ajor’s— a p oint w h ich  d istin ctly  su ggests th a t there m ay be more 

in th e n ative theory than the narrator w as w illin g  to adm it. T h e  

only altern ative hypothesis w h ich  occurs to m e is that in an  

additional attem pt to turn the attention o f his friends in the rig h t  

direction, the M ajor’s w ill-p o w er m ay h ave draw n the d o g  b a ck  to  

the scene o f the accident, th ou gh  he could not draw  the men, and  

that b e in g  unable to check itself in its h ead lon g rush, it m et w ith  

its death as he had done ; but I offer th is o n ly as a conjecture.



T H E  D E S I R E  F O R  P S Y C H I C  E X P E R I E N C E S .

O n e  o f tlie m ost com m on questions addressed to the older 

mem bers o f the S o c ie ty  b y  those w ho h ave com e to tak e a sufficiently  

serious interest in T h e o so p h y  to desire to a p p ly  it in their liv e s  is in 

substance as fo llo w s : H o w  shall I develope m y astral senses ? T h e  

answ er g iv e n  w ill natu rally largely  depend upon th e k n o w le d g e  and 

experience o f the person addressed, b u t broadly sp e a k in g  it  w ill  

probably run a lo n g  one or other o f  tw o d ivergen t lines. I f  the 

answer is g iven  b y  an old and experienced student, w h o  h as really  

assim ilated theosophical teach in gs and grasped the true relation of 

hum an gro w th  and progress to the possession o f such more 

extended faculties and their w ider responsibilities, it w ill be broadly  

as fo llo w s : D evo te you rself to th e accom plishm ent o f  you r own  

h igh er e v o lu tio n ; m ake the p erfectin g and u n fo ld in g o f  you r nature  

into the full ideal o f  h u m an  perfection in W isdom , P ow er and L o v e ,  

the one object o f yo u r life. In short, set you rself to q u a lify  for entry  

upon and u ltim ately  for the tread in g o f  those stages o f m ore rapid 

evolution w h ich  are called the “  S tep s of the P a th ,” and in  due 

course o f time, w hen you are fitted and ready to use them , you w ill 

find yourself in possession of all these h igh er faculties and powers.

O n the other hand, i f  the answ er is g iven  b y  one less th o ro u gh ly  

attuned to T h e o so p h y, more especially i f  b y  one w hose m in d has 

becom e entan gled in some o f the sem i- or pseu do-o ccu lt arts and  

practices w hich figure so largely in the m odern non-theosophic  

literature of psychism  in its m any and varied forms, then ve ry  lik e ly  

that answer w ill contain elaborate recom m endations as to crystal 

gazin g, self-hypnotization , starin g at a spot, b rea th in g practices, 

et hoc genus omne, w h ich  are said to  be con ducive to th e artificial 

stim ulation o f p sych ic  vision.

Both answers w ill gen erally leave the inquirer discontented. I f  

he gets a reply o f  the second kind, he w ill perhaps set h im self w ith  

great ardour to carry out the practices recom m ended, only to find in



n in ety-n in e cases out o f  a hundred at the end o f a few  m onths th a t  

the o n ly results he has obtained are p h ysical disturbance o f h is  

health, and an occasional flash o f coloured lig h t or b la ck  spots before 

his eyes, w hich  are probably due to indigestion. A t  best he m ay  

get a few  sporadic glim p ses o f  etheric or low er astral conditions, but  

he soon finds th at he is no nearer to seein g at w ill than he was, and  

that h e is to tally  unable to m ake any practical use o f these  

incoherent and spasm odic m anifestations o f p sych ic sensitiveness.

B ut let u s leave th is case on one side, since fortunately it is  

w e ll-n ig h  certain th at the m ajority o f  our older m em bers at least are 

too w ell read in theosophic literature to g iv e  such an answer a t all. 

T a k in g  up then the lin es o f the first answ er su ggested  above, it still 

rem ains true th at in  m any cases such a reply arouses a feelin g o f  

dissatisfaction, m ore especially w hen after tw o or three years o f  

really strenuous effort the aspirant b eg in s to  realize b y  experience  

th e m agn itu d e and difficulty o f  the task he has undertaken. A n d  

it seem s worth w h ile  to consider the situation in som e detail w ith  

reference to the various attitudes o f m iu d  in  w hich such efforts m ay  

be approached, so that w e m ay see how  far th is feelin g o f  d is

content has an y  reasonable foundation and w hether the dem and  

(w hich very often arises from it) for more direct and “ p ra c tic a l” 

instruction in the developm ent o f th e h igh er senses is one that can  

r ig h tly  or rationally be addressed to th e leaders and teachers in  our 

m ovem ent.

C on sider first the m ost favourable case. A  m an has th orou ghly  

convinced h im se lf intellectually  o f  the truth o f reincarnation, karm a, 

and the other fundam ental teachings o f  T h eo so p h y. H e feels m uch  

the sam e certainty o f  con viction  in these m atters as h e does w ith  

regard to the heliocentric system , the la w  o f gravitation , etc., and  

probably upon m u ch  the sam e grounds, nam ely, th at th e y  afford the  

best and m ost satisfactory explan ation o f the know n facts. In the  

course o f  his studies he finds th at th e ideal con stantly held before 

his eyes is th at o f h e lp in g  on the evolution  o f his fellow -m en in 

every possible w ay. W o rk  for others, th o u g h t for others, the  

sacrifice o f self for th e sake o f  others, the g a in in g  of kn ow ledge, o f  

pow er, the acquisition o f faculties, all are to be striven after for the  

one purpose of fittin g oneself for the w o rk o f  h e lp in g  others. A n d  

then he finds in books like The A str a l P la n e, in articles such as



“  In visib le  H elpers,” descriptions o f the far w ider and more efficient 

usefulness to w h ich  m an attains w hen he learns to fu n ction  and  

w ork on these h ig h e r  planes. T h u s  ju s t in proportion as the 

sincerity and earnestness o f  h is desire to h elp, to live  o u t the  

theosophic ideal, gro w s stronger, so does h is lo n g in g  for these w ider  

capacities o f usefulness increase and intensify. A n d  so w h en  year  

follow s year o f u n re la x in g  effort, and yet the door into the h igh er  

w orld still seem s to rem ain closed a g a in st him , it is not unn atu ral  

th at he should feel som e dissatisfaction. N o w  ju s t a t th is  point 

there often exists a m isunderstanding, the clearin g aw a y  o f  w hich  

som etim es rem oves the w h o le trouble.

It is not the case th at the pow er o f fu n ctio n in g and w o rk in g  

for others on the astral plane is in an y degree dependent upon  or 

affected by the fact o f w hether or not one rem em bers or kn o w s a n y 

th in g  about it dow n here in  the w a k in g  consciousness. A  m an  m ay  

w ell be lead in g a very active  and m ost useful life in the astral world  

d u rin g all the hours th at his bod y lies asleep, and yet not h a v e  the 

very sm allest k n o w led ge or recollection thereof upon aw ak en in g. 

N o r does this in the least dim in ish  his usefulness or ca p a city  upon a 

the astral p la n e ; th o u g h  it is the case that upon the p hysical plane  

he m ig h t som etim es be able to act more effectively  and w ise ly  i f  he 

did b rin g back th e recollection o f  his n ig h tly  w ork. B ut e v e n  this  

draw back is in reality o f  m uch less im portance than it seems, because  

such a m an’s speech and action w ill be very  la rg e ly  gu id ed  from  the 

h igh er plane, even th o u g h  he m ay remain p h ysica lly  unconscious of 

that guidance, and unaw are o f  the circum stances and facts the 

kn o w led ge o f w h ich  is actu ally  d irectin g  his inner s e lf in w h a t it 

m akes the w a k in g  person ality say and do.

N o w , the ve ry  m om ent an yone has m ade h im se lf fit to  be a 

helper and w orker on the astral plane, and is likew ise really inspired  

and dom inated b y  the unselfish desire to be o f  use— ju s t  so soon as 

th at is the case he w ill be aw aken ed and ta u g h t to  w o rk  there, 

w hether or not he rem em bers it in  his w a k in g  state. N o w  as soon 

as this is realized, it is seen that each one o f us is utilized for the 

w ork to be done to the fu ll e x ten t o f our fitness and th at our k n o w 

in g  and recollectin g th a t other life dow n here, h ow ever great a 

satisfaction it m ig h t be to ourselves, has very little  bearin g u p on  the 

w ork itself. A n d  this b e in g  so, i f  our desire is truly the pu re and



unselfish w ish  to g iv e  h elp in  th e  great w ork, then  w e h ave no good  

reason for discontent because w e h ave  not “ astral v is io n ” in  the  

sense o f  the k n o w led ge and perception o f astral th in g s dow n here.

B u t m any k n o w  all this and are still d iscon ten ted ; w h y  ? B ecause  

they are not anim ated p u rely  b y  the unselfish desire to h e lp ; b u t  

their sincere and honest desire to do so is m in gled  w ith  other  

m otives, such as the cra vin g  for n ew  sensations and experiences, an  

alm ost sub-conscious lu rk in g  d ou b t and uncertainty, w h ile  it m a y  

be even  that still low er elem ents enter all u nkn ow n  to them , such  

as the w ish  to stand out from a m o n g their fellow s, the desire o f power, 

or even cu riosity pure and sim ple. I t  is because there is so m u ch  

o f th e selfish and the personal su b-con sciou sly present in us th at the  

Path  is so hard and lo n g-d raw n  o u t; for o n ly  under the pressure o f  

disappointed expectation, o f lo n g  w aitin g, o f apparently fruitless en

deavour and sacrifice, does our real deep-dow n nature becom e revealed  

and b ro u g h t before ourselves for conquest and purification. T h u s  

it is o n ly  b y  lon g-con tin u ed  and p atien t effort th at Slow ly our real 

m otives and a ctu atin g  im pulses becom e kn ow n  to us, subm itted to  

search in g analysis, and finally cleansed from  the tain t o f  selfishness. 

A n d  he w h o believes h im se lf to b e really and tru ly  draw n into the stream  

b y  th e one rig h t m otive, the desire to help, soon learns to be th a n k 

ful for the slow ness w ith  w h ich  extended pow ers com e to h im , 

for he learns to realize his ow n unfitness for such far-reach in g  

respon sibility.

S u c h  then, it seem s to me, is the reply one w ould m ake to th e  

ideal aspirant— to one in w h om  the inner con viction was strong and  

v iv id , to w hom  the su blim e ideal o f  the M asters appealed as th e  

o n ly goal worth s triv in g  tow ards, to w hom  the fittin g  h im se lf for 

th e P ath  seem ed the one th in g  w orth  liv in g  for. A n d  su ch  an one  

w ill surely see and feel its reasonableness, so that th o u gh  restless

ness and discontent m ay still often arise w ith in  him , he w ill yet be 

able to realize that th ey sprin g from his own im perfections and  

w eaknesses, and so u tilize them  as pointers in d icatin g  the directions 

a lo n g  w hich  he m ust strive tow ards the u p liftin g  and stren gth en in g  

o f his ow n nature. Indeed, such an aspirant to -d ay is far better off  

than were those o f ten or fifteen years a g o ; for he now  has older  

students to put before him  exp lan ation s o f his difficulties 

and a d vice  as to how  to meet them , w hile in those old days each



had to find out for him self, and learn the “  w h y  ” o f  m a n y a  painful 

experience, m an y a delay, m an y a  disappointm ent, b y  slow  and  

patient stu d y and an alysis o f  him self, sustained o n ly b y  the strength  

o f an inward co n victio n  w h ich  had to uphold him  and g iv e  him  

courage am id apparent contradictions, blunders, h a lf  hints, 

w ill-o ’-th e-w isp  illum ination s, and all sorts o f  u ncertainties and  

incoherences.

But such ideal aspirants to T h e o s o p h y  are n a tu ra lly  few  and  

far betw een, seein g th at so intense a co n victio n  as this im plies the  

w ork and the b u ild in g  o f one or m ore previous lives directed to  

these studies and efforts. H ow ever, p ractically  m u ch  th e sam e reply  

m ust be g iv e n  to  the ordinary stu d en t o f  T h e o so p h y  w h o  has 

definitely accepted its teach in gs and w h o  therefore, professedly at 

least, adm its th e doctrine th at power and facu lty  should o n ly be  

desired as m eans to  h elp  others, and th at the greater T ea ch ers  

cannot be expected to put k n o w led ge, and the pow er w h ich  k n o w 

ledge gives, into the hands o f an y w h o  h ave not proved th eir fitness 

as w ell as their ca p a city  to  use it w ell, b y  en tirely  co n q u erin g and  

p u rifyin g  their low er natures. I f  h e has not the in ten sity  o f  con

victio n  and deep earnestness needed to m ake h is w hole life  an effort 

thus to fit him self, h e cannot lo g ic a lly  or reasonably com plain  that  

he is not ta u g h t how  to do th in g s  for w h ich  he is unfit, nor g iv e n  

lessons in th e w o rk o f  the astral plane before he h as learnt to deal 

in te llig e n tly  and w isely  w ith  th at o f the physical.

B u t there is another class o f  people am o n g those attracted by  

theosophical te a ch in g s w h o  take u p  an alto geth er different position, 

and about w hom  a w ord m ust also be said. I  m ean esp ecially  those  

o f a  scientific an d lo gical turn o f m ind, w ho h ave becom e m ore or 

less sceptical abou t all religiou s m atters as ordin arily understood, 

w ho are uncertain w hether or not m an has a  soul w h ic h  su rvive s the  

death o f the body, b u t w h o  are ye t q u ite free from  the d ogm atic  

attitude on these poin ts w hich  characterizes the n egations o f  the 

m aterialist quite as often as th e assertions o f the ch urchm an . T o  

such m inds as these the teach in gs o f  T h e o so p h y  appeal m ain ly in 

virtu e o f  the claim  th a t th e y  are a ctu a lly  verifiable and experim en

ta lly  ascertainable b y  l iv in g  m en w h o  h ave becom e specialists in 

such studies. A d m itt in g  freely th a t th e great tea ch in gs o f  re

incarnation and karm a are b y  far the m ost lo gica l and coherent



theories in  the field, and th at view ed  as h ypotheses th e y  g iv e  b y  far  

the best and most adequate explan ation o f the facts o f  evolution and  

hum an life, as w ell as render in te llig ib le  a very  la rg e  num ber o f  

rare and curious or abnorm al but co n stan tly  recurrent phenom ena, 

these people find them selves still uncertain at heart. In tellectu ally  

th ey ad m it these doctrines to be sa tisfyin g  and in the h igh est  

degree probable, b u t th e y  are u n able to pass from  the m ental 

attitude w h ich  regards - them  as h ig h ly  probable and m ost reason- 

able h ypotheses to a  sense o f  con viction th at they are actual facts in  

nature. A n d  ta k in g  u p  as th eir te x t  th e statem ent th at som e o f these  

m ost im portant teach in gs h a ve  been and d aily  are b e in g  verified b y  

m em bers o f  our S o ciety, th e y  w an t to kn ow  h ow  th is is done, and  

then as soon as they realize th at such verification is o n ly  possible b y  

at least ca rryin g  th ro u gh  recollection from the astral plane into th e  

fu ll w a k in g  consciousness, th e y  at once turn upon us w ith  th e old  

question, H ow  is this con scious m em ory o f  the astral to be developed?  

A n d  w hen th ey find th at the only ad vice  th ey get is that g iv e n  

above, and th at th e y  are alm ost certain to  spend years, i f  not lives  

in the u n d erta k in g ere th e y  can ex p ect to  verify  the teach in gs for 

them selves, th ey often feel dissatisfied and disappointed, w heth er  

th ey g iv e  expression to w h at th e y  feel or not. L e t  us see w hat can  

be said from  their point o f  v ie w .

Y o u  claim , th e y  m ay ju s tly  u rge, th at the teach in gs o f  T h e o 

sophy are verified and verifiable facts in nature, ascertainable and  

dem onstrable accord in g to the canons o f scientific research. T ru e , 

the T h eo so p h ist w ill answ er, but since these facts b elo n g to regions  

o f nature not co m in g w ith in  the ran ge o f  the physical senses, other, 

pow ers o f  perception m ust be em ployed for their in v e s tig a tio n ; and  

there is am ple eviden ce on quite ordinary lines that such pow ers  

and faculties do exist in us, th o u gh  gen erally in a latent condition. 

B u t— the objector m ay con tin ue— even  g ra n tin g  all this, your state

m ents as to facts no less than you r explan ations o f them  differ ve ry  

m aterially from the records o f  other observers and investigators w h o  

h ave also g iven  proof— m ore or less adequate— that th ey too are in 

possession o f these w ider faculties. A n d  th o u gh  your position is  

that your teach in gs as to the m ain facts rest upon a basis o f  experi

m ent and observation resu ltin g from the labours o f untold  genera

tions o f  specially trained workers, y e t this claim  o f yours has not



yet been proved to m y  sa tisfa c tio n ; and hence to m e the o n ly  satis

factory proof still rem ains tny ow n direct experience and verification  

o f at least the m ain facts o f  your teaching, such as the su rvival o f  

the soul, its post-mortem  history, its rebirth on earth, and especially  

the fact o f the existen ce o f  such a  school o f  w orkers and in vesti

gators as you speak of. N o w  you p ractically  dem and o f m e to 

shape and m ould m y  w hole life upon faith in the theories y o u  pro

pound, not m erely for a few  years but very probably for life, w ith o u t  

even an y very  stron g hope th at before I die I shall be able to  get  

the verification I seek. H o w  then does your position differ from  

th at o f the re ligio n ist w ho says : “  L iv e  the life and ye sh all kn o w  

o f the doctrine w h eth er it be true ? ” F o r th at is e x a c tly  w h at each  

o f these other schools, w h o  differ from you more or less radically, 

say o f their ow n claim s and statem ents.

In answ er to an argu m en t o f  this kind, the T h eo so p h ist m ay  

reply b y  p o in tin g ou t that a souud, scientific con viction  as to the  

existence and su rviva l o f  the soul as a fact in nature m ay be reached  

b y  an adequate stu d y o f the eviden ce and the argu m en ts in th e  case, 

apart altogeth er from personal verification. T h is  co n victio n  b e in g  

once reached, the p robability on purely eviden tial gro u n d s o f  

reincarnation becom es so great as practically  to am ount to certainty. 

A nd w hen once areal con viction  on these fundam ental issues is formed, 

it w ill no lon ger seem  so unreasonable to dem and that a w h o le  life  

or m ore should be devoted to the reach in g o f th at h ig h e r develop

m ent w hich enables one to know  at first hand the superphysical 

worlds. A n d  it m ay be politely pointed out in addition th at the 

study o f every science dem ands years o f w ork and patience, an d that  

o f all sciences th is is ob viou sly the greatest and m ost practically  

im portant.

It m ig h t also be explained that strictly  sp eak in g we T h eo so p h ists  

do not “  dem and ” a n y th in g  at all, neither b elief in our teach in gs  

nor th at people sh all liv e  acco rd in g to an y special regime. 
W h a t w e really do— or rather aim  to do, since all hum an nature is 

im perfect and we m ake m an y m istakes— w h at w e aim  to do, then, 

is to put the facts as w e kn o w  them , and the teach in gs as w e have  

received them , as clearly  and p lain ly  as w e can before people, le a v in g  

them  to accept or reject w h a t is offered accord in g as it appeals to 

them  or not. A n d  th o u g h  we u n dou btedly are an xiou s th at people



should realize these facts and law s o f  life, for their benefit, not ours, 

and th o u gh  w e feel confident in  the general correctness o f  our  

k n o w led ge as far as it goes, yet w e do not ask people to believe our  

teach in g, for m ere “  belief ” is o f  sm all value. W h a t we do desire  

is th at people shall see and feel the truth  o f these th in gs for th em 

selves, by the aw ak en in g o f the inner sense or perception of truth  

as truth, w h ich  g iv e s  the o n ly  liv in g  and forceful con viction. T h is  

is  v e ry  different, or so it seem s to me, from demanding that people  

shall b elieve, or th at they shall follow  som e special m ode o f life, 

under pain o f h ell fire, dam nation, or som e other threat.

Perhaps it w ill be urged that, sin ce som e writers and lecturers 

am ongst us often speak o f “ k n o w in g ” at first hand, and assure us 

that w hat they say th ey  h ave  them selves seen and experienced, this  

am ounts to a “  claim  ” to be believed. T h e re  m ay be som e force in  

the argu m e n t w hen used about a question not o f fact, but o f lo gic,  

law , generalization or principle. B u t it does not ap p ly in th e  

general w ay in w hich  it is here so u gh t to be used. F o r as regards  

m atters o f  fact— the su rviva l and post-mortem  states o f the soul, re

birth, etc., in relation to w h ich  the phrase is alm ost exclu sively  used  

— it is a m ere statem ent that the speaker has personally observed  

such and such a t h i n g ; a statem ent e x a c tly  parallel to those w h ich  

every scientist is co n tin u ally  m ak in g . It  is thus no “  claim  ” at all, 

even by im plication, and th e utm ost that can be said is that there is 

a tacit claim  to bond fid es  m ade b y  th e speaker. B u t th at w e all 

m ake, all our lives throu gh, and the T h e o so p h ist has quite as m uch  

rig h t to assert and m aintain his ow n botia fides and truthfulness as 

has an yb o d y else.

O ne m igh t, too, reiterate w hat has been said often enough, and  

point out very em phatically that w e T h eo so p h ists  don’t ask people  

for a n yth in g . W e don’t ask them  for m oney, nor social considera

tion, nor a n y th in g  else. It  is w e w h o  g ive, w h o  offer freely and  

fu lly  the best we h ave, the fruits o f  years o f  hard w ork and effort, to  

all w ho care to profit b y  them . It is no benefit to any o f us w hen  

people jo in  the T h eo so p h ical S o cie ty  or read our books and  

m agazines. W e should one and all be o n ly too pleased to rem ain  

quiet, and neither draw  the notice o f the w orld nor endeavour to  

call attention in any special direction. O f  all m en the real T h e o 

sophist m ost keen ly desires retirem ent and silence, not noise and



p u b lic ity . B u t r e c o g n iz in g  as ou r b a sic  p rin c ip le  the fa ct o f  h u m an  

s o lid a r ity  and u n ity , w e  can n ot s h irk  th e  d u ty  w h ic h  h as fa lle n  to 

us o f  try in g  to h e lp  all w h o are se e k in g  fo r l ig h t  to  th e  best o f  our 

p ow er, and h en ce th e  te a ch in g s  o f  T h e o s o p h y  m u st be  p u t forw ard  

as p la in ly  and as w id ely  as possib le, th e re b y  b r in g in g  in to  p u b lic ity  

m ore than one w h o  suffers not a lit t le  th ereb y. I t  is  th u s  n o t u n 

n atu ral th at th ey  sh o u ld  ob ject to  th e  assertion  th a t th ey  m ake 

“  c la im s ,”  and are th erefo re  b oun d  to  p ro ve  th is  and th a t, to p ro vid e  

a  sh ort cu t b y  w h ich  the d o u b tfu l or scep tical m a y  “  sa tis fy  ” th em 

se lv e s  w ith o u t u n d e rg o in g  th e  lab orio u s se lf-d isc ip lin e  w h ic h  oth ers 

h a v e  h ad  to g o  th ro u g h .

S till it  is not ve ry  lik e ly , th a t ou r q u estio n e r w ill be satisfied, 

and the o n ly  th in g  one can  th en  say  is t h i s : F ro m  th e  T h e o s o p h ica l 

stan d poin t th e  road th at h as been p oin ted  ou t is th e  o n ly  o n e  a lo n g  

w h ich  these w id er facu lties  can  be d evelo p ed  w ise ly  and safely. 

T h e r e  are o th er m ethods, b u t th e  resu lts o b ta in ed  b y  th e ir  u se  are 

u n sa tis fa c to ry ; u n satisfacto ry  first in p o in t o f  a ccu ra cy  an d  re lia

b ility  in  th e  resu lts, as w ell as becau se g rea t d a n g e rs  to  b o th  m ind 

and b o d y atten d  th e ir  u s e ; seco n d ly , becau se  th e  fa cu ltie s  w h e n  so 

acq u ired  are not p erm an en t, b u t end w ith  th e  p resen t b o d y, and in 

m ost cases cau se deterioration  rath er th an  re a l p ro g re ss  to  th e 

perm anent in d iv id u a lity . H en ce  w e m u st e n tire ly  d eclin e  to  h ave  

a n y th in g  to do w ith  them , still less to p u t a n y o n e  in  th e  w a y  o f  d is

c o v e rin g  and a p p ly in g  th em . O u r q u estion er w ill  p ro b a b ly  rem ain 

d isc o n te n te d ; b u t i f  h e is  really  in  earnest and fo llo w s e v e n  tlie 

m ere stu d y  o f  th ese  su b jects  w ith  a n y  earn estness, h e  w ill a lm ost 

ce rta in ly  com e to feel and ap p reciate  the r ig h tn e ss  o f  th e  p osition  

tak en  u p  in  the co u rse  o f  q u ite  a m od erate tim e.

N o w  le t us leave  fo r a  m om en t a n y th in g  lik e  a lo g ic a l or 

th o u g h t-o u t p osition  and co n sid er th e  g rea t m ass o f  people 

w h ose  d issatisfactio n  is  v a g u e ly  fe lt ra th er th a n  c le a rly  form u

lated . I f  p u t into w o rd s th e ir  fee lin g s w o u ld  so m etim es run 

th u s :  H ere am  I a fter ten or tw e lv e  years in  th e  T h e o so p h ica l 

S o c ie ty  ; I ’ve  read a ll the  books, attended  lectu res  r e g u la r ly , been a 

s tr ic t  v e g e ta ria n  (perhaps), led  a  good  and m o ral life , done a ll I 

can to h elp  oth ers, and still I h a v e  no pow ers, no astra l percep tion , 

n ot even  an occasion al c lea r m em ory o f  an  a stra l e x p e rie n ce  a t 

n ig h t. A n d  yet th ere  is X ,  w h o  jo in e d  lo n g  a fte r  I d id , w h o  ha§



reached  th e  B u d d h ic  p lane in  fu ll co n sc io u sn e s s ; Y ,  w h o  h as o n ly  

been  at the th in g  fo r th ree or fo u r years, and h as th e  fu ll use o f  h is  

astral fa cu ltie s  w h e n  a w a k e ; Z , w h o  is  q u ite  u n b ro th erly  and says 

h ard  th in g s  ab o u t p eople, b u t co n stan tly  h as reco llectio n s o f  n ig h tly  

jo u m e y in g s  in th e  a s t r a l ; su re ly  it  is n o t ju s t  or fa ir  ! A n d  so o n : 

o n ly  it  is m ore often  som eone w h o  h as been in  th e  S o c ie ty  a  sh ort 

th ree  or fou r years, and w h o se  k n o w le d g e  even  o f  th e  books is 

h a rd ly  m ore th a n  ru d im en tary , w h o  fee ls  th u s, th a n  one w h o  h a s  

re a lly  borne th e  b u rd en  and h eat o f  th e  lea n  years. T h e  fact is  

th at w e  m ost o f  u s possess an  a s to u n d in g  fu n d  o f  se lf-co m p la

ce n cy  and se lf-sa tisfa ctio n  ; w e  h a v e  n ot b e g u n  to rea lize  o u r ow n  

im p erfection s, not even  en o u g h  to en ab le  us to  app reciate  th e  good 

p oin ts in  o th e r s ; w e h a v e  n ot b e g u n  to ta k e  o u rselves re a lly  in h an d  

and str iv e  to m o u ld  o u rselves a fter a n oble  id eal. B u t w e a ll th in k  

w e could  m a k e  good use o f  astral p o w ers and facu lties, th a t w e are 

qu ite  fit to  be  en trusted  w ith  th em , and w e  are d isco n ten ted — not as 

w e  sh ould  be, w ith  o u rselves  and ou r o w n  la c k  o f  a ll th e  q u alities  

w e  o u g h t to h a v e  d eve lo p e d — b u t v a g u e ly  w ith  th e  S o c ie ty  and its  

teachers, b ecau se th e y  do not g iv e  us w h at w e th in k  ou r due. A n d  

such  a state o f  fe e lin g  is b y  no m ean s u n c o m m o n ; indeed, its  p artia l

absence is  a ra rity , its  co m p lete  ab sen ce------(?). A l l  I k n o w  is

that, to  sp eak  p erso n ally , th e  la st fou rteen  years h ave  been  one lo n g  

continu ed  fin d in g  ou t o f  the m ost p u rb lin d  se lf-co m p la cen cy  in m y  

ow n  case, and I see 110 reason w h a te v e r  to  flatter m y s e lf  th at I am  

a n yw h ere  near th e  end. B u t th is a t least ex p erien ce  h a s  ta u g h t  m e—  

th at th is  self-satisfied  eg o tism  is  there a ll th e  tim e, ever lu r k in g  

unseen and un su sp ected  so m ew h ere  o r  o th er, m ost u su a lly  astound - 

in g ly  v isib le  to  e v e ry o n e  else, b u t p erfe ctly  im p ercep tib le  to m yself. 

A n d  h a v in g  le a rn t th is  m u ch , it  has at least ta u g h t m e to  be d is

contented w ith  m y s e lf  and to realize  that, v e ry  far from  h a v in g  a n y  

deserts or m erits o r  r ig h ts , n in e p eople at le a st ou t o f  e v e ry  ten are 

probably  e ver so m uch better in  m ost resp ects th a n  I can  hope to  be in  

m any a year. A n d , i f  I m ay  sa y  it w ith o u t  offence, I  ven tu re  to  

th in k  th at the sooner a ll th e  m em bers o f  the T h e o s o p h ica l S o c ie ty  

m ak e the sam e d isco very  and realize  w lia t  it  m eans, the sooner are 

th ey  lik e ly  to  be o f  som e use in th e  w orld .



Translated fr o m  the Germ an by M a d a m e  d e  S t e i g e r .

(Concluded fr o m  p . 426.)

F o u r t h  P r i n c i p l e .

Q . W h a t  is th e  fou rth  p rin c ip le  o f  th e  in n er L ig h t- C o m 

m u n ity , th e  tru e  U n d erstan d ers o f  n a tu re  ?

A .  It is th e  k n o w le d g e  o f  th e  a n a lo g y  o f  the C o m m u n io n  and 

lin k  w ith  ou r h o ly  F ath er, and th e  h o ly  A n g e lic  S a lu ta tio n , the 

A v e , w ith  th e  p u rest n a tu re-fo rce  and n a tu ra l form .

Q . W h a t a n a lo g y  is th is  ?

A .  H ig h e s t  L ig h t-p o w e r , w h ich  T h o u , th e  G o d -lik e  in  nature, 

art, and w h o  d w e lle st in  the inm ost p art o f  th e  sam e, as in  H eaven , 

h allo w ed  be T h y  q u alities  and T h y  la w s.

2. W h e re  T h o u  art a ll is p e r f e c t ; m ay  th e  k in g d o m  o f  T h y  

k n o w le d g e  co m e in to  T h in e  ow n.

3. M a y  ou r w ill in  a ll o u r w o rk  be T h o u , th e  o n ly  se lf-w o rk in g  

L if e - f o r c e ; and T h o u  p erform est a ll th in g s  in a ll nature, so  lik e 

w ise  w o rk  w ith  us.

4. G iv e  u s  o f  th e  dew  o f  h e a v e n  and o f  th e  fat o f  th e  earth, 

th e  fru it o f  the sun and m oon from  th e  T r e e  o f  L ife .

5. A n d  fo rg iv e  us a ll ou r errors, w h ic h  w e, w ith o u t T h y  k n o w 

led g e , h av e  co m m itted  in  o u r w o rk , as w e w o u ld  p ersu ad e those 

from  error, w h o  h av e , from  error, offended a g ain st o u r r u le s ; leave 

us n ot to o u r self-co n ceit, and to o u r  ow n k n o w le d g e , b u t d eliver 

us from  all e v il th ro u g h  the a cco m p lish m e n t o f  T h y  w o rk . A m en.

A n a l o g y  o f  t h e  A v e .

W elco m e, T h o u  p ure S o u rce  o f  S e l f  M o vem en t, p u re F orm , 

cap ab le o f  th e  recep tion  o f  L ig h t- fo rc e  ! w ith  T h e e  a lo n e th e  L ig h t-  

force  o f  a ll th in g s  is un ited .
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T h o u  art th e  m ost blessed o f  a ll su scep tib le  F o rm s, and h o ly  is 

th e  F r u it  w h ic h  T h o u  co n ce ive d st, the essen ce o f  th e  u n ited  L ig h t  

an d  w a rm th -m atter.

P u re  F o rm , T h o u , m o th er o f  th e  m ost p erfect b e in g , r ise  to  

th e  L ig h t- fo rc e  for us, n o w , w h ile  w e w o rk , and in th e  h o u r w h e n  

w e  a cco m p lish  the w o rk  !

Q. W h a t is th e  m ain  ten or o f  th e  L o r d ’s P ray er o f  th e  L ig h t  

ch ild ren , an d  its  a n a lo g y  in  n a tu re  ?

A . T h e y  p ray fo r the sum  o f  a ll sp iritu a l and tem poral benefits, 

fo r th e  w e ll-b e in g  o f the soul an d  o f  life — th ro u g h  that, w h ic h  is  th e  

h ig h e s t  L ig h t- fo rc e — the G o d lik e  in  nature, to  receive  th e  g re a t 

w o rk  o f  n a tu re ; th ey  p ra y  th at G o d  sh all lead  them  to w isdom , 

p ro tect them  from  errors in th e ir  w o rk s, and teach them  to be c h a ri

tab le  to  m en, th e ir broth ers, so th at w h a t G od  prom ised to th e  

d escend an ts o f  A b ra h a m , Isaac an d  Jacob, be attain ed , and G o d ’s 

a llia u ce  w ith  m en be fu lfilled .

Q. W h y  h av e  th e  L ig h t  ch ild re n  a lso  an  a n a lo g y  w ith  th e 

A n g e lic  G r e e tin g  ?

A .  F o r  th is  reason, th a t th e y  a d m ire  the g reatn ess o f  G o d  not 

o n ly  in  th e  a ll-c a u s in g  fo rce  o f  n atu re  (h a v in g  a n a lo g y  w ith  th e  

C h ristu s), b u t also th at th e y  re co g n ize  the g lo ry  o f  th e  p u re st 

v irg in a l form , o f  w h ich  M a ry  is th e  a n a lo gy , an d  w ith  w h ich  th e  

h ig h e r  force has united its e lf  for th e  p rod uction  o f  th e  h ig h e s t p erfec

tio n . F o r  as the H o ly  G h o st u n ited  w ith  M ary  to p roduce th e  m ost 

p erfect sp iritu a l m an, so the p u re n atu re-sp irit un ites w ith  th e  

p u rest m atter to  produce the m ost p erfect p h y sica l form , the p h y sica l 

n a tu re -S a vio u r, w h o b rin gs all o th er p h y sica l th in g s to  p e r fe c tio n ; 

w h ic h  secret is the secret o f  th e  w ise .

T h e re fo re  he on ly  can un d erstan d  th is  art, w h o  fo llo w s C h rist, 

and the an alo gies o f  re lig io n  a lo n e lead  us to the fu llest p erfection, 

as th e  operations, w h ich  the L ig h t  ch ild ren  perform , lik e w is e  lead  

them  b y  a n a lo g y  to th e  h ig h e s t  m ysteries o f F a ith .

Q. Is it  not e n o u g h , i f  a L ig h t  ch ild  k n o w s and p erceives a ll  

th e  rules ?

A .  N o ! It is not en o u g h  ; h e m ust a lso  b r in g  them  in to  p ractice  

and sh ow  h is  k n o w led g e  b y  w o r k s ; on  th is  depends the art o f  

an a ly sis  o f  the L ig h t  ch ild ren , w h ic h  stan ds in  a n a lo g y  w ith  

C h ristia n  righ teo u sn ess.



F i f t h  P r i n c i p l e .

Q. W h a t is the fifth principle o f  the children o f  L ig h t  ?

A . It consists o f tw o parts, nam ely, th at a follow er o f  L ig h t  

everyw here purifies the im pure, w ith  good results th rou gh  the grace  

from above, w hich  is our D ew . It  is also our because per

ception m ust accord w ith e x e c u tio n ; that is to say, th at theory m ust  

accord w ith p ra c tic e ; for it is not en o u gh  for a kn o w er o f L ig h t  to 

perceive the art, he m ust also put it into p r a c tic e ; k n o w led ge alone  

effects nothin g, practice also is required.

Q. W h a t is the sin w hich, in our L ig h t  science, is m ost to  be 

avoided ?

A . T h a t  w hich can destroy in men th is h ig h e s t natural good, 

w h ich  is the h ig h e st perfection o f nature.

Q. W h at are the ch ie f faults or sins in w o rk in g  ?

A . T h o se  w hich  d u rin g the course o f  the operation, as w ell as 

in the application o f th is treasure, are after th e operation, against  

the design o f G o d  ; th e y  are the fo llo w in g :—

T o o  great elevatio n  throu gh  fire.

T o o  intense concentration.

Profusion.

E x c e ssiv e  econom y o f m atter.

O verload in g.

Inflam m ation.

C h illin g .

It is w ritten o f these c h ie f and deadly sins w h ich  k ill  the spirit: 

H e  w ho does such th in gs, w ill not attain the h ig h est perfection in 

p hysical nature.

Q. H ow  m any faults, or chem ical sins, are there aga in st the 

nature spirit ?

A . 1. B u ild in g  a n yth in g  presum ptuously on  this spirit w ith 

out inspection and reason, sin n in g th rou gh  its m ercy.

2. D o u b tin g  im m ediately i f  one does not directly see its 

w orkin g.

3. O p p o sin g  the perception o f ch em ical truths.

4. G r u d g in g  favours to a Brother.

5. H a v in g  a hardened heart to salutary exhortations.

* T lie  E g y p tia n  cross and the H ebrew  le tter  T a u  H. (T ran slato r's note.)



6. P ersistin g in ignorance.

T h e s e  fau lts are unpardonable because th ey can never be re

stored to the w ork.

Q- W h a t faults cause H eaven  to w eep ?

A. 1. W ilfu lly  d estroyin g th e W o rk.

2. P rofan in g th e W o rk .

3 - M isu sin g it  for th e oppression o f the people. .

4 - D e p riv in g  a fellow -labourer o f his reward.

<?• W h ich  are the extra-chem ical sins ?

A . 1. A d v is in g  another in a chem ical error.

2. In flu en cin g an other to sin.

3 - A g re e in g  w ith  th e errors o f  others.

4 - P raisin g the errors o f others.

5 - B e in g  silent about th e errors o f  others.

6. O v e rlo o k in g  them .

7 - P articip atin g  in them .

8. D efen d in g them .

T h u s  w e becom e participators in errors, as i f  we had com m itted  

them  ourselves.

Q. Is  it en o u gh, if  one is in possession o f th e W ork, to forsake 

w ickedness and avoid  sin ?

A . N o, w e m ust do good, for G od o n ly bestow s this grace, 

th at the favoured m ortal m ay b rin g forth the ripe fruit to perfection.

W e  should also live  righ teo u sly and p iously before G o d  and  

m en, adoru in g our h ig h  c a llin g  w ith  good w orks.

Q. H o w  m any good w orks are there ?

A . T h ree.

1. T h e  wise m an sh ou ld  h ave his m in d  alw a ys turned tow ards  

G o d  and wisdom .

2. H e should abstain from  all w h ich  is not G o d lik e  and wise.

3. H e should alw ays relieve the w ants o f  m en, his brethren.

Q. O f  w h a t use are good w orks ?

A . G ood  w orks are for th is reason, th at in d ivid u als as w ell as

the w hole w orld m ay becom e happy.

Q. W h a t bod ily w orks o f m ercy can  the w ise m an perform  

w hen he has attained the h igh est perfection o f physical nature ?

A . 1. H e  can feed the hungry.

2. G iv e  drink to the thirsty.



3 - C lo th e the naked.

4- S h elter strangers.

5 - H eal the sick.

6. R e v iv ify  dead m atter.

Q*. W h a t spiritual w orks can th e sam e wise m an perform  ?

A . 1. H e can punish sins.

2. T e a c h  the ignorant.

3 - C ounsel the doubtful.

4 - Com fort the afflicted.

5 - Bear w ro n g patiently.

Q- W h a t are the e ig h t ch em ical Beatitudes ?

A. T h e y  are those, w h ich  are received throu gh  the en jo ym en t

and possession o f  the h ig h e st perfection as the h igh est Nature-goc>d, 

and w h ich  John ta u g h t in the A p o calyp se according to the R evelatio n  

o f  the Lord. .

1. “  T o  him  th a t overcom eth w ill I  g iv e  to eat o f  the tree o f  

life, w hich  is in the m idst o f  th e paradise o f G o d .” R e v . ii. 7.

2. “  H e th at overcom eth sh all not be hurt o f  the second death.”  

R e v . ii. 11 .

3. “  T o  him  th at overcom eth w ill I g ive  to eat o f th e  h id d en  

m anna, and I  w ill g iv e  him  a w h ite  stone, and in the stone a  new  

nam e w ritten, w h ich  no m an k n o w eth  sa v in g  he th at receiveth  it.” 

R e v. ii. 17.a
4. “  A n d  he that overcom eth, and keepeth m y w orks u n to  the  

end, to h im  V i l l  I g iv e  pow er over the nations :

“  A n d  he shall rule them  w ith a rod o f iron ; as the vessels o f  

a potter shall they be broken to s h iv e r s : even as I received o f  m y  

F ath er.

“ A n d  I w ill g iv e  h im  the m o rn in g star.” R e v . ii. 26, 27, 28.

5. “  H e th at overcom eth, th e  sam e shall be clothed in  w h ite  

r a im e n t; and I w ill not blot ou t his nam e out o f the book o f  life, 

but I w ill confess his nam e before m y F ath er, and before his a n g e ls .”  

R e v . iii. 5.

6. “ H im  th at overcom eth w ill I m ake a p illar in  the te m p le  

o f  m y G o d , and he shall g o  no m ore o u t : and I  w ill write upon h im  

the nam e o f m y G od, and the nam e o f the city  o f  m y G od , w h ic h  is  

new  Jerusalem , w h ich  com eth dow n  out o f heaven from m y G o d  : 

and I w ill write upon him  m y n ew  nam e.” R e v . iii. 12.



7. “  T o  him  th at overcom eth, w ill I gra n t to sit w ith  me in  

m y throne, even as I also overcam e, and am  set dow n w ith  in y  

F ath er in his throne.” R ev. iii. 21.

8. H e  w ho overcom eth w ill receive all th at he desires and  

w ishes from m e, b y  the rig h t o f h eritage. I w ill be h is  G o d , and  

he sh all be m y son.*

Q. W h ic h  are the evan gelica l or h e a v e n ly  counsels in th is

a r t?

A . T h e re  are three.

1. T o  be poor am idst all riches.

2. A b stem io u s because w e can en jo y all.

3. O b ed ien t because w e com m and.

Q. W h a t are the four last th in g s ?

A . 1. D eath , as th e destruction o f m atter.

2. J u d g m e n t or separation o f (3) th e h ea ve n ly  liv in g , (4) from  

th e earth ly  dead.

M editate, O  M a n ! in all th y  w ork on the four last th in gs, and  

thou w ilt not fail in th y  w ork.

Co n c l u d in g  R e m a r k s .

T h e  m ost subtle^power is united w ith  th e grossest m atter in th e  

m agnet. *

D ivisib le  force is united w ith  the in d ivisib le  points.

Pr a c t ic e

T h o u g h  the m agn et m ay be divid ed  iuto as m an y points as 

one likes, th e  pieces keep the sam e points and poles.

W h a t is m anifested in the m agn et in the exterior parts, appears  

to lie unnoticed in all bodies. D oubtless all h ave their points and  

poles o f force, b y  w h ich  th ey are attracted and repulsed. A cc o rd in g  

to  th e principle, principio infinitorum similium , the structure o f the  

w h o le w orld appears to h a n g  together in the greatest and sm allest 

th in g s accord in g to m agn etic conditions, th e m ost subtle w ith  th e  

m ost gross, and the m ost gross w ith  the m ost subtle— all accord in g  

to arrangem ent. Both, equ ality and inequality, arise from a sin gle  

source, w hich  is force.

* T h e  referen ce can n o t be found (Translator).



Pr o b l e m s

i . H o w  can a large th iu g  be divided into innum erable others, 

so th at the sm allest alw ays rem ains in  a sim ilar condition to the  

w h ole ?
Or :

H o w  do innum erable potencies and acts follow  in proportionate  

continual dependence on each other, so th at the inn um erable  

rem ain in a sim ilar condition ?
Or :

H o w  is the interior force to be united w ith  the exterior, so that 

the hidden form m a y be revealed ?

S in ce in parabolical mirrors, the focus lies betw een the tan gen t  

and the secant, o u g h t not one to com bin e the ta n gen t w ith the 

secant i f  one w ishes to attain the interior point w ith  the exterior  

form  according to lik e  an gles ?

W o u ld  it not be possible to unite the fmncta harmonica in  the  

air at a  certain place ?

W h a t does it m ean to “  square the circle ” ?

D oes it not appear to be again st the nature o f th in g s  i f  one 

b elieves th a t “ to square ” m eans to express a circle b y  a  square ?

D oes not to “  square the circle ” m ean m uch more ; to m ake a 

c y clic  space w ith  rational num bers, so that there is a regu larly  

ascen ding connection from  the sm allest to the largest ?

H o w  can one find the root and area o f each irrational square ?

H o w  find the true proportion o f the lateral and perpendicular  

lines ?

H o w  can one sh ow  w ith the rational contents o f the equilateral 

trian gle  (w ithout k n o w in g  its square lines beforehand), h o w  m any  

feet or fragm ents the square o f  the trian gle  con tains ?

W h a t did the an cients understand gen erally about quadrature, 

and about the arithmetica novenaria aud w hat discovery w as made 

to th e world w hen  the arithmetica novenaria w as united with  

quadrature ?

D oes not the principium injinitorum similium  rule in  physics  

as th e principium cognitionis, and cannot the principium unitatis in 

m etaphysics and th eo lo gy  be the principium conscientice (self-con

sciousness) ? C o u ld  not the destructible and fleetin g be m ade firm 

and ab id in g b y  these tw o  principles ?



Is it not an eternal law , that the spiritual has its subsistence  

in the bodily, and th at the spiritual is enclosed in a b o d ily  space ? 

Is th is bodiliness (or th at in w hich  n o th in g  could be expressed by  

the word space) a bod ily form , in w h ich  the spiritu al w orks ?

A re there not three foundation principles, and do not th ey w ork  

in  seven forces?

A re  not these three foundation p rin ciples three se lf-m o vin g  

sources, w h ic h  b rin g the seven forms in to  one concept, of w h ich  

the first three forms decide the first prin ciple, the fourth and fifth 

form s the second principle, and the six th  and seventh, th e third ? 

F ro m  th e appearance o f the world, w h ich  is held so im m u tab ly  

together, should reason conclude that there is an eternal, in dissol

uble bond o f D iv in ity , by w h ich  all is held togeth er?

F o r  in  the m aterial w orld is seen the indestructible, and in  the  

perishable, th e im perishable.

M an can perceive th is ; b u t for this perception h e requires 

S o m eth in g, w h ich  m akes the su b jective perceptible to  him . T h is  

S o m e th in g  is the inner L ig h t,  or th at soul pow er b r in g in g  sig h t as  

the outer lig h t  entails visib ility  to the outer eye.

T h is  soul power is unknow n as L ig h t  to m an, so lo n g  as he is  

not bo m  o f G od, th at is, so lo n g as h e regards th in g s in his ow n  

m ind and th at o f  nature, and not in the D ivin e. I f  he begin s to re

gard G o d  in  his spirit he perceives th at G o d  is outside all space and  

tim e, place and m ovem ent, and th at nevertheless so m eth in g m ust be  

in  G od, w h ich  m oves and arranges space, tim e, place and a l l ; th is  

so m eth in g is the W ord, th e W isdom  and G lo ry  o f  G od , and th is  

W ord is no ideal b ein g, b u t so m eth in g real, in w h ich  th e D iv in e  

united w ith  the hum an in the purest form, the transcendental u n iled  

w ith  the carnal, the spiritual united w ith  th e bodily, b rin g in g  

a b o u t:

T h e  recep tibility  o f  the D iv in e  in th e hum an ;

T h e  capability  o f the elevation o f the carnal m an to the trans

cendental ;

T h e  capability  o f  the m aterial to glo rify  itself in the spiritual.



A  S I N G U L A R  D R E A M .

T r a n s l a t e d  f r o m  t h e  S w e d i s h  b y  M r s . H a i g .

Taken from  “  Reminiscences o f W isby” by Professor Bergman.

O n  a  w arm  and lo v e ly  S u n d a y  afternoon, o f  tw e n ty  years ago, 

I w as invited to be present a t a ch risten in g, w h ic h  took place in the  

house o f  a h ig h ly  respected fam ily  in the an cient tow n o f W isb y.  

A fte r  the baptism al rites had w ith  all du e solem nity been perform ed, 

the guests w andered aim lessly through  the capacious room s, and 

endeavoured to w h ile  aw ay the tim e in  the usual m anner w ith  co n 

versation and coffee-d rin kin g. M an y, h ow ever, found th is k in d  of  

entertainm ent e x ce e d in g ly  un in terestin g, and it certa in ly  seem ed  

alm ost too tr y in g  th at th e w hole o f  su ch  a  b eau tifu l sum m er  

afternoon should be passed w ith in  doors in  w arm  and crow ded  

rooms.

In  one o f the w in d o w  recesses, w here I  had seated m yself, I 

found M adam e X .,  a pleasant, elderly lady. W e  tried to k e e p  u p  a 

conversation, b u t som ehow  or other it seem ed to  tiag, and lo r the  

greater part o f  the tim e w e sat silent, lo o k in g  out o f  the w in d o w , 

e n v y in g  the passers-by, w ho, free and untroubled, were e n jo y in g  

th e b a lm y air and the sunshine.

“ Y es, it ce rta in ly  seems a p ity ,” said M adam e X .,  “ to sit in

doors on a d ay like th is.”

I agreed w ith  her. T h e r e  w as another pause. P resen tly  m y  

neighbou r b egan  as i f  she had ju st rem em bered som ethin g.

“ B y  the w ay, Professor, 1 k n o w  th at you h ave a w onderful 

am ount o f k n o w le d g e  co n cern in g these old ruined ch u rch es in 

w h ich  our to w n  abounds, and you can no doubt tell m e th e name  

o f th at particu lar church w h ich  is situated close to the yard o f  

V e n d t the dyer, and also i f  there is m ore than one entrance into  

i t ? ”

“ I t  is S t. L a rs,” I replied, “  and accord in g to an an cient saga



it  is also called the Sou th ern S ister C h u rch . Y o u  can enter it from  

V e n d t’s yard th rou gh  the choir-door, as the b ig  w est doors are at  

present barred by gratin gs. B u t w h y  do you  ask  ? ”

“  W e ll, I am  alm ost asham ed to confess that I h ave never been  

th e re ; I h ave no tim e to exam in e these old ruins w h ich  visitors find 

so interestin g.”

“  B u t w h y  in the world do you enquire so esp ecially  about S t.  

L a rs ? ”

“  I t  cam e accid en tally  into m y th o u g h ts,” she said h e sita tin g ly  

and w ith  som e em barrassm ent, w h ich  she so u g h t to hide b y  h a stily  

th ru stin g into her h a n d -b a g  a saffron cake and a couple o f  sm all 

biscuits w hich  she had not eaten w ith  her coffee.

“  H a v e  you heard, Professor, th at H err A .  an d M adem oiselle B. 

are en gaged  ? ” she enquired, e v id e n tly  w ith  th e purpose o f  co m 

pletely c h a n g in g  the subject.

“  B e so good as to tell m e,” I persistently con tin ued, “  w h y  you  

so recently questioned m e con cern in g S t. L a rs ? In  some w ay it  

m ust h a ve particu larly interested you, I im agin e. I am w ell  

acquainted w ith all its nooks and corners, and an y inform ation I 

can g iv e  on the su bject is com pletely at you r service. B e candid  

and tell m e w hat has happened to direct yo u r th o u g h ts so p articu 

larly to that ruin.”

I  observed in stan tly  that she w as m ost reluctant to continue th e  

subject, but I becam e all the m ore curious, and u rge n tly  repeated  

m y question. A t  last she said : “  I f  you w ill prom ise to be silent, 

Professor, I w ill relate to you so m eth in g ve ry  stran ge con cern in g  

that ch u rch .”

“  I w ill be as silent as a stone, I prom ise you, since you desire

it.”

T h e n  M adam e X . drew her chair nearer to m ine, and in a low  

voice she b e g a n : “  L a s t  n ig h t it happened th at 1 dream ed of th a t  

church, w hich, as I h ave told you, I h ave n ever entered. F rom  

V en d t’s yard I cam e into it, throu gh  a curious little  door. E v e r y 

th in g  around m e seemed glo o m y and aw ful. I stood for aw hile and  

looked about, w hen sudden ly a  m onk attired in  a b la ck  gow n  cam e  

tow ards me and took me by the hand. I w as not in  the least afraid. 

H e led m e forward betw een tw o pillars, and then  tu rn in g to th e  

rig h t w e went through  a doorw ay, and m ounted som e steps in th e



w all. In  the corner o f  th e stairw ay the m onk stopped, an d w ith  a 

g la n ce w h ich  I  can n ever forget, he laid  h is hand upon a stone in the  

w all. A n d  this stone w as c u t differently from the others. J u s t  as I 

w as about to ask h im  the m e a n in g  o f this, h e van ished u p  the sta ir

w a y  w h ich  curved to the left— and I aw oke. N o w , w as it n ot a 

curious dream ? Professor, do yo u  th in k  it can m ean a n y th in g  ? 

C o u ld  there possibly be som e treasure ly in g  concealed in th e w a l l ? ”  

“ I h ave very little b e lie f in either vision s or dream s,” I 

answered, “ b u t I  cannot den y th a t w h a t you  h ave ju st related seem s 

p ecu liarly  strange. M adam e, you observed previou sly th a t it w as a 

p ity  to sit indoors d u rin g such a lo v e ly  even in g. N o w , I s u g g e s t  

th at w e instan tly g o  to S t. L a r s ; it  is close a t hand— w e can b e back  

aga in  in a quarter o f  an hour. T h e  tea is ju st b e in g  served, so no 

one w ill rem ark th at we are aw a y.”

M adam e X . seem ed a lto ge th er charm ed w ith  m y su ggestio n , so  

w e wandered o ff to S t. L a r s ’ C h u r c h .

T h is  church, w h ich  is erected in  the R om anesque style, is in  

the form  o f a  cross, an d is now  considered one o f the m ost ven erable  

ruins the tow n possesses. T h e  very unusual arrangem ent w ith  broad  

and spacious passages in nearly all the side w alls, w h ich  h ave  w ide  

open in gs into the church itself, in vests th is ruined tem ple w ith  a par

ticu lar adaptability w h ich  h as caused it upon several solem n and festive  

occasions to becom e the scene o f  beautiful and in terestin g dram atic  

and m usical representations. F ro m  V e n d t’s yard, or garden, we  

entered the church th ro u gh  the form erly exqu isite little  ch oir-d oor, 

and I then began to observe closely  and w ith  great attention the 

countenance and the actions o f  m y  com panion.

“  Y e s, yes,” she cried, w ith  u n feign ed  astonishm ent. “  It  looked  

precisely lik e  this. T h e  sam e sm all w indow s, and open arches, and  

the sam e m ysterious duskiness, and h ere— here it  was th at the m on k  

cam e towards me, and then w e w en t forward. I recogn ize these  

pillars, then to the rig h t— see h e r e ! T h e  entrance to the stairw ay  

up w hich w e w en t— precisely as it w as in m y dream ! ”

S h e hurried eagerly  up the flig h t o f  steps in the eastern side 

w all o f the rig h t arm  o f the cross and I follow ed closely b eh in d  her. 

In the corner w here the stairw ay cu rved to the left she stopped, and  

exclaim ed  w ith  unconcealed d e li g h t : “  H ere, here is th e  stone  

upon w h ich  the m onk laid h is hand. Y e s! it is the sam e stone—



and there, further u p  the steps, he vanished. O h ! w hat am  I to  

th in k  o f  all this ? ”

W h a t she really did th in k  in the m atter was o n ly  too apparent, 

for her eyes were g liste n in g  lik e fire in th e darkness o f  th a t narrow  

stairw ay. S h e  seemed already to see in an ticipation  the w all open and  

disclose to v ie w  the sh in in g and costly h idden treasure o f  the  

ancient sanctuary. T h e  stone to w hich she pointed was co m p letely  

u n like the other ro u g h ly-cu t blocks o f freestone o f w h ich  the w all 

w as built, b y  its regu lar rectangular fon n, and its obliq uely cu t  

corners.

“ Y es, in truth,” I observed,. “  this b egin s to look serious and  

requires in vestigation . A s  I said before, I h ave b u t little  faith  in  

dreams, but neither is it possible to ta lly  to disregard them  and th eir  

probable prophetic m eaning. L isten  to me, M adam e X .,” I continued  

w hen w e were again  in the church, “  so m eth in g o u g h t to be done. 

T h is  is m y advice. Y o u  and I m ust g e t hold o f  a reliable m ason, 

w ho m ust com e here w ith  us at a fittin g  tim e, b r in g in g  w ith  h im  the  

tools necessary to m ove out that stone. A n y th in g  th at m ay p o ssib ly  

lie hidden beneath or behind it, w ill b e lo n g  to y o u — to you — and to  

no one else. I f  you find a n yth in g  valuable, you  sh all p a y  the m a so n ; 

i f  you do not find a n yth in g , then I w ill defray the expense. B u t  

one p ositive condition I m ust insist upon, th at the possible treasure, 

in case it should possess an y rare value, and o f w ha tever m etal or 

stuff it m ay be com posed, m ust b y  you be handed over to the crow n, 

so th at it m ay be purchased for the S ta te  collection . It w ill cer

tain ly in this w ay be better paid for than i f  you  take it  to a goldsm ith. 

Y o u  w ill receive the w hole o f the prize-m oney, and I shall m ost 

probably h ave the pleasure o f seein g rare and curious antiques, and  

be p rivileged  to rescue them  from b e in g  destroyed in crucibles and  

m eltin g-p an s.”

M adam e X . received iny ad vice w ith  m uch gratitude. S h e  

could not sufficiently valu e m y g o o d -w ill and sym p ath y. She w ou ld  

soon send me a m essage fixing the tim e w hen togeth er w e should  

undertake the m ysterious task o f search in g for the possible treasure.

“  B u t the w hole o f  the prize-m oney w ill be m in e ? ” she repeated  

qu estion in gly, as i f  further to be perfectly certain o f m y m ean in g, 

and her voice at the sam e tim e w as trem b lin g w ith  hope and jo y.

“  T h e  w hole, the w hole o f it w ill n atu rally  be yours,” I sincerely



and solem nly assured her. A fte r  this w e silen tly  shook hands, thus  

sealin g our com pact.

W e q u ic k ly  m ade our w a y back aga in  to th e house w here we 

w ere guests. T h e  tea w as still g o in g  on, and no one had rem arked  

our absence. W h e n  th e com pan y dispersed after supper, an d bade  

one another farew ell, M adam e X .  cam e over to m e, and cu rtse yin g  

said m ean in gly, “  T h a n k s , Professor, for good co m p an ion sh ip.”

“  R em em b er your prom ise,” I w hispered in answ er, “  an d send  

m e word w hen it  is con ven ien t, b u t on th at occasion you m u st ta k e  

w ith  you so m eth in g rather more capacious than th at little  h an d 

b a g, for indeed you m ay h ave so m eth in g m u ch  m ore w e ig h ty  to 

take hom e w ith  you  than  saffron ca k e and sw eet biscu its.”

W ith o u t b ein g annoyed at m y nonsense, she nodded w ith  a 

pleased fam iliarity, h eartily  squeezed m y hand, and w e both w ent 

our w ay.

• • • »

O w in g  to the m an y pleasant diversions w h ich  occupied the  

sum m er visitors to our tow n o f W isb y , and in w h ich  I had often  

the pleasure o f sh arin g, I alto geth er forgot d u rin g  th e fo llo w in g  

days all about M adam e X .  and her dream.

B u t ve ry  sh ortly afterw ards I had occasion one d ay  to  take  

some visitors to see S t. L ars, and w h en  m a k in g  the usual tour 

th ro u gh  its extraordinary passages, on co m in g  to th e  before-m en

tioned corner on the stairw ay— w h a t did I see ?— the m ysterious  

stone had vanished, and in the w all appeared an op en in g so large  

th at a considerable am ount o f  substantial treasure m ig h t v e ry  w ell 

h ave been concealed there. I m ust confess that 1 felt trem endously  

staggered as I stood and peeped in to  the openin g, around all the  

sides o f  w hich  1 could easily  pass m y arm.

In m y in d ign atio n  I  sou gh t to ascertain i f  b y  a n y p ossibility  

some trace m ig h t h ave been left behind o f the dream ed-of treasure. 

B u t n o th in g rem ained— it w as quite em pty.

T h e  sam e afternoon I  took the opportunity o f c a llin g  upon 

M adam e X ., and prepared m y se lf to take her sou n dly to ta sk  about 

her broken prom ise. W h en  I entered she appeared m uch em bar

rassed ; she guessed m y errand.

“  S o ,” I b egan , “  M adam e has n ic e ly  k e p t her w o r d ! Y o u  have  

been to S t. L ars, and you h ave had th at stone rem oved w ith o u t in



any w a y  in fo rm in g me. Perhaps you w ill be so good as to tell m e  

w h at you  h ave found, and perm it m e to see it .”

“ Y o u  m ust not be offended w ith  m e, Professor,” she b egan  in  

an alm ost beseechin g tone, “  b u t I could not p ossibly keep m y se lf  

from relatin g the dream  to m y husband, w ho returned hom e from a 

jo u rn ey in  the coun try the day after you and I had m et at the christen

in g. H e th o u g h t in  this w ay— th at m y dream  concerned no one  

else b u t ourselves. W e  w ent together, and a w orkm an accom panied  

us ; h e had a great deal o f  trouble in m o v in g  the stone, b u t before  

H ea ven  I assure y o u ,” and then she continued in a  rather fa lterin g  

voice, “  th at as true as I am  a sinful creature, there w as not a n y 

th in g  to be found there, exce p t som e old rags and ropes. M a y  1 

die on the spot i f  every word is not as true as the day. Y o u  m ust 

believe me, Professor, there w as h ard ly as m u ch  as— -/&*/,” and she  

sw ept her lo n g  thin  hands past each other w ith  such force, th at a  

gold  rin g  from her left hand fell w ith  an om inous clatter on the floor.

“  A n d  that m eans,” 1 h astily  replied, “ th at there was gold  in  

the treasure trove— if  I am to take you at yo u r word, and u n d er

stand arigh t the sign ificance o f th at go ld  rin g. B u t w h y  can n ot  

you place confidence in m e ? I w ill not dep rive you o f an y part o f  

your treasure.”

B u t she o n ly  continued her protestations o f  denial, in  still  

stronger terms. H er extrem e vehem ence appeared to m e, h ow ever, 

to be som ew hat strained and unreal, and m y suspicions w ere  

aw akened thereby, but there was no possible evidence or proof. 

Before I left I  g a v e  her to understand th at as she had broken h er  

promise to me, I no longer considered m yse lf bound to keep silence  

on th e subject. If, in consequence o f th is rem arkable dream, she  

really found an y treasure or not, I am  not able to state, but it is to  

be observed that a short tim e after th is M onsieur and M adam e X .  

com m enced a great alteration and restoration o f their house, an d a  

certain am ount o f  affluence began  to reveal its e lf  more and m ore in  

their w ay o f liv in g . B u t the m oney for all th is m igh t certa in ly  

h ave com e from som e other source. T h e  on ly facts, therefore, 

w hich  are ab so lu tely  certain and true in  this little  story are— its  

lead in g characteristics, the description o f the dream, and the u n 

questionable confirm ation of its m ean in g proved b y  our visit to th is  

rom antic and m ysterious ruin.



IT  has often been observed th a t this is an age o f  sham s. T h r o u g h  

all th e sections into w h ic h  life  is subdivided there appears an  

elem ent o f  unreality, a trace o f  p ervad in g ten dency to glo ss or p late  

or conceal. S o ciety  seem s artificial, not in the sense m erely th at it  

is far rem oved from natural prom p tin gs and w ays, b u t in th e sense  

th at it is constructed on fictitious lines and sounds hollow  w hen  

sh arp ly tapped by the statesm an or the philosopher. W e  note this  

everyw here.

B usiness rests on a  credit system  w h ich  is insecure and  

w hich  crum bles rapidly w hen even  a sm all part gives w ay ; an d  

business m ethods are supposed im practicable unless m ade p lau sib le  

w ith  som e outlay o f allurem ent or m isrepresentation. A ll  th ro u gh  

the operations o f  com m erce runs a practice o f  adulteration, inaccuracy, 

trickery, even fraud. T h a t  a m erchant should be successful o n ly  

from  honesty and th rift seem s to a large part o f  the co m m u n ity  

an antiquated idea, quite im possible o f realization in e x istin g  tim es.

Journalism  reeks w ith  h u m b u g . A n y th in g  is held le g itim a te  

w h ich  w ill increase circulation and incom e. F a c ts  are believed v a lu e 

less u nless flavoured to w h e t the palate o f  the populace, and, w hen facts  

are w an tin g, inventions fill their place. T o  apologize for an error 

com m itted is to a jou rn alist a w eakness, one w h ich  w ould im p air his  

reputation for con sisten cy and a n y  future confidence in his assertions. 

Papers are m ade to sell, an d m ust be p leasin g to those w h o  b u y ; and  

so, the popular taste b e in g  for the strik in g and the m inute, v ig o ro u s  

im agin atio n s dispense w ith  conscience, and the interview er w h o  has  

intruded into fam ily  affairs is aided b y  the engraver w ho draw s  

solely upon his fancy.

P o litics are alm ost avo w e d ly  insincere. Platform s are fram ed  

to catch votes, not to express policies, and he w h o is m ost adroit in  

po p u larizin g h im se lf has m ost ch an ce for the office he desires. A  

contest o f principles has degenerated into a  gam e o f  skill,



T h e  professions, too, follow  steadily the p re v a ilin g  mode. M ed i

cine has lo n g  caused suspicion b y  its professed kn o w led ge and its 

actual em piricism , for even  the g u llib le  p u blic h ave seen that there is 

m u ch  m ore o f experim ent and gu ess-w o rk  than o f wisdom  in  its 

professors.

L a w  has becom e a by-w ord for uncertainty. N o t o n ly do  

ju d g e s  rival each other in frivolous d istinctions w hich discard all 

rig h t and ju stice, b u t counsel undertake cases w h ich  they kn o w  

to be w rong, and consider on ly the professional iclat w h ich  w ill  

follow  th e rescue o f a  scoundrel from h is deserts or the acquisition  

o f a property from its owners.

In  the general decadence o f  the m oral sense so deplored b y  th e  

loftier spirits o f  the age, a decadence w h ich  so greatly  exh ib its itse lf  

in habituation to unreality and sham as i f  norm al instead o f  aberrant, 

it is in evitab le  that the clerical order should share. Priests, lik e  

laym en , are the product o f  their tim e, b o m , trained, surrounded b y  

the sam e social atm osphere and th o u gh t, h earing the sam e ideas, 

influenced by the sam e environm ent, stim u lated b y  th e sam e forces. 

From  childhood accustom ed to certain u n iversally-h eld  axiom s, 

these sw ay them  alike w ith  their parishioners, for the vie w s o f  life  

w hich pervade the schoolroom  and the parlour and the college, 

pervade also the th eological sem inary, and ordination does n o t  

d islodge or ch an ge them .

O f  course th e influence o f  books and professors im presses a  

certain conventional tone, and the unquestionable sin cerity o f  

m ost m en w ho enter the m inistry ensures a gen erally h ig h e r  

grade o f  conscience and a more earnest purpose to adhere to  

it ;  b u t these facts are to som e e x ten t offset b y  tw o others, the  

artificial * relation held to laym en b y  th e m em bers o f the clerical 

caste, and the tem ptation to d u p licity  arisin g  from  the gro w th  o f  

n ew  th o u g h t con flictin g either w ith  an in flexible creed or w ith  th e  

prejudices o f  the flock w ho m aintain th e shepherd. T h u s  finer 

aspirations become dulled under the pressure o f society and the pew s, 

and current m axim s assert them selves in the parsonage as in the  

coun tin g-h ouse.

It is no utterance o f  a  cyn ic or an infidel to assert th a t the co n 

victio n s o f  the average clergym an  are in  strik in g  antithesis to those  

recorded o f the F o u n d er o f  his religion. T h e  latter were in cisive if
5



th ey w ere a n yth in g . T h e y  w ent straig h t dow n  to  th e root o f all 

th o u g h t and all life, w aived glosses and surface in dicatio n s aside as o f  

absolu tely  no w orth, m ade reality  the final test in  every case, upheld  

genuineness as the sine qua non to a n y identification w ith  true  

religion.

N o  m atter h o w  orth odox the v ie w s or h ow  fu ll the purse, 

no m atter how  copious the benefactions or h o w  public the prayers, 

i f  the life did  not com port w ith  the professions, and i f  claim  and  

fact did not correspond, all w as valueless. M en m ig h t ca ll him  

Lord, L ord , w ith  effusive h o m a ge; it  w as o f  no consequence so lo n g  

as they did not do w h a t H e said.

B u t su rely  th is is not the attitude o f the p u lp it as we k n o w  it. 

Sin ners w h o  con tribu te largely  to m issions or generously m aintain  

the denom inational apparatus h ave ever the k in d ly  eye o f  their  

p astor; serm ons are toned dow n if  sure to  h it  som e conspicuous  

p arish io n er; friends are readily m ade w ith  the m am m on o f u n righ t

eousness. I f  th e  Serm on  on the M o u n t w as preached instead of 

read, h ow  m any incum ben ts w ould retain their c u r e s !

A n d  so it  has com e to pass th at th e flavour o f  unreality w hich  

is so noticeable in  th e m arkets and cou n tin g-room s and the profess

ional offices pervades the churches n o less, and th at everyw h ere in 

society reform m u st com e if  m en are to aw ake to truth and g iv e  it  

efficacy in their lives. T ransform ation is needed in each depart

m ent o f the social system , a  transform ation w h ich  shall turn sham  

iuto genuineness, pretence into actu ality, w h ich  shall g iv e  so lid ity  

and soundness and endurance w here has been a w ea k  im itation or a 

b e g u ilin g  fraud.

T h e re  are tw o  respects in  w h ich  T h e o so p h y, as the avow ed  

regenerator o f  in d ivid u a ls and society, m anifests the requisites  

exacted for such a  m ission. T h e  first is in  the truths it enforces. 

N o th in g  o f reform  can possibly be effected in  any region unless all 

the facts contained in it are kn ow n, the principles an d law s  

thorou ghly perceived, the actual problem s precisely grasped. Mere 

theorizing w ill alm ost certainly divert into fantasy, and so ensure 

loss o f  strength, as also an increase o f the ve ry  difficulties already  

so vast. T o  attain a w orkable prescription th e real nature o f  the 

u n d ertakin g m ust be ascertained, and every fact g iv en  its va lu e in 

the whole.



T h e o so p h y  looks over the entire field o f  hum an a c tiv ity , and  

then propounds the treatm ent w h ich  alone can be effectual because  

it alone recognizes all the item s in the case. F irst o f  all it  seizes  

the great truth th a t the w hole universe is one va st organism , no  

one part isolated or m anaged on different principles from th e rest, 

b u t all connected and inter-related, all under com m on la w  and  

respon ding equ ally  to  lik e  im pressions.

It never for a  m om ent supposes th at this earth is a dom ain  

w a lled -o ff from the rem ainder o f  the cosmos, or th at m an is a  

unique b e in g  w ho has a  distinct set o f rules aud experiences im posed  

as an arbitrary w him , or that hum an life and character are to  be  

handled w ithout reference to the universal s c h e m e ; but unifies th e  

w hole cosm ic order, relegates earth to its place therein, treats  

h u m an ity as an inherent and necessary factor in the entire equation. 

A ll  regions and spheres and forces and law s contribute to m an ’s  

m ake-u p  and m aintain h is connection, and there is n o con ten t o f  

the universe w ith  w h ich  he is n ot in touch and influence.

O f  course th is different h a n d lin g  m akes short w ork o f th e  

theologies and philosophies w hich separate the world and its in h ab it

ants from the rest o f space, and w hich concoct strange theories and  

stran ger destinies for both. F ictitio u s, arbitrary inventions drop  

aw ay w hen once is seen the essential u n ity  o f  all th at is, for th en  

becom es apparent a harm ony o f design and purpose and operation, 

h u m a n ity fittin g  into its place and D iv in ity  m an ifestin g th ro u g h 

out. O rder supplants caprice, union succeeds to dislocation, fan cy  

g iv e s  w ay to fact.

W h en  T h e o so p h y  has th u s restored universal con n ection to  

all the planes o f bein g, it proceeds to exh ib it the com m on law s  

w h ich  everyw here prevail. E vo lu tio n , not in the restricted sense  

accepted b y  the science o f the day, is displayed as the grand pro

cess o f the w hole cosm os. T h e  idea germ inal in the D iv in e  m ind  

w orks itself out b y  the D ivin e  power, b egin n in gs o f m anifestation  

b e in g  crude and elem entary, their onward developm ent slow  to in con 

ceivab ility , yet steadily a d va n cin g through centuries and ages and  

aeons.

V e ry  gra d u ally  thou gh t-form s take visible shape, prim eval  

m atter becom es m ore dense and plastic, w orlds and bein gs com e  

slo w ly  into existence. E a c h  is adapted to the other, for a com m on



im pulse pushes forward th e ir  advance. A ll, too, proceed under law s  

w h ich  rule steadily, in flex ib ly  throu ghou t. T h e r e  is not one re gu 

lation for the solar system  and another for a system  beyond, not one 

rule for th is earth and a  different one for V e n u s or Saturn, not one  

adm inistration for us m en and a second for planetary beings. T h e  

m ethod o f evolution is all-p ervad in g, and stages in the process both  

e x h ib it and dem onstrate its unity.

T w o  o f those law s are that no stage can be passed u n til its  

possibilities are th o ro u g h ly  w orked up, and th at no force disappears  

till it has exhausted its en ergy. T h e s e  tw o law s exp lain  w h y  th e  

evolu tion ary process is so exceed in gly  prolonged in  its operations, 

and also w h y  the com plication s are so intricate and far-reaching. 

F o cu ssin g them  upon hum an life, T h e o s o p h y  show s them  as 

ep ito m izin g its p h ilo so p h y. F o r the fact that no stage can b e left  

till the w o rk in g -u p  o f its contents is com pleted necessitates the  

appearance over and over again  in earth -life  o f  everyone w h o  has  

once b eg u n  a career in m a tte r ; and the fact th at force con tin u es till 

it is spent necessitates all th e physical and m oral experiences w h ic h  

such a p ilg rim  undergoes w hile he is creatin g  force and re tu rn in g  

here to receive its consequences.

T h u s  tw o o f th e law s m ost conspicuous in the cosm ic order 

ta k e  visible shape in hum an affairs as reincarnation an d karm a. 

R eincarnation expresses th e truth that w e cannot ad van ce to a m ode  

o f existence apart from  flesh till w e h ave used up all th e m ultiform  

lessons w hich a fleshly em bodim en t ensures, b u t m u st continue on  

and on in a succession o f  incarnations upon earth u n til the soul has 

extracted therefrom  every elem ent o f value.

K arm a expresses th e truth th at the forces w e h ave aroused  

b y  th o u gh t, word and deed cannot die w ith o u t result, b u t o f  

necessity g iv e  birth  to their effects, w h ich  leffects fall upon us 

through incarnations u n til their v ita lity  is expended and ends. 

T h u s  T h e o so p h y  applies to our career th e p rin ciples w h ich  

inhere in the universe at large, and show s our essential identifica

tion w ith  all b ein g b y  our absolute identification w ith  th e process 

everyw here else so clear.

B u t there are further tru ths w hich  th is great philosop h y elu ci

dates. W e  men are not m ere m achines, puppets th ro u gh  w h ich  th e  

forces o f N ature resistlessly w ork. W e  are endow ed w ith free-w ill,



the prerogative o f  choice, and the character o f  the evolu tion  each  

m akes is determ ined b y  h im se lf alone. T ru e , the operation o f all 

these forces is tow ards establishm en t o f  good, for th ey  ceaselessly  

tend to moral results, their pressure upon each in d ividu al b e in g  to 

inclin e him  to the true w ay.

T h e  one great lesson blazoned on every experience o f  happiness  

throu gh  right, and sorrow th ro u gh  w ron g, is th a t it  is to one’s 

interest not less th an  one’s d u ty  to adhere to righ t, and this lesson, 

iterated and reiterated coun tless tim es in incarnation after incar

nation, naturally m ay im press itse lf on that perm anent part o f  our 

b e in g  w h ich  reincarnates.

It is ingrained in the con stitution o f th in g s th at th e evolu tionary  

trend should be upw ards. Y e t  b y  no m eans does this trend override  

in d ividu al preference, and force to a sp iritu ality  w h ich  is not desired. 

T h a t would indeed be a stran ge m oral system  w h ich  constrained  

people to be good w h eth er th ey  wished to be or not, and w ith iron  

hand tw isted tastes and preferences into conform ity w ith  one type. 

N o th in g  o f the k in d  exists, as w e k n o w  fu ll w ell.

W e  ourselves are conscious th at it is possible either to harm on

ize w ith  the sw eet influences in c itin g  us to e le v a tin g  purpose, or 

to w aive them  aside th at w e m ay in d u lg e  the fancies w h ich  at the  

m om ent are m ore co n gen ial. In  fact, th e ve ry  existence around us 

o f characters w ith  e v ery  shade o f colour and -degree o f  stren gth  

proves that each has unfolded as it chose.

N o w  the truth u pheld  b y  T h e o so p h y  is th is double one o f  

entire freedom o f action coupled w ith  a pressure from  experiences  

o f life  to m ake th at action right. A n d  so T h e o so p h y  com es to m en  

with a  ve ry  clear utterance on the m ost vita l question o f existence. 

It says th at the thousand incidents o f every d ay are not accidental, 

nor are th ey  m eaningless. T h e y  h ave not com e about w ithout  

causes, as i f  they were m ere fortuitous events w h ich  had no antece

dents and m ay h ave no results, b u t are the consequents o f  forces w e  

ourselves set in m otion. A n d  th e y  are not m eaningless, for each  

contains the spur to a h igh er q u a lity  o f  action w h ich  shall im pel 

both the character and its experience to a loftier plane.

T h u s  T h eo so p h y says to us, “  Y ou are and you shall be w hat  

you m ake yourselves. B u t it is better for your w e ll-b e in g  and your  

happiness that you m ake o f yourselves the finest possible future, and



th is you  can do i f  you h on estly  ta k e  to  heart the lesson o f each  

even t b efa llin g  you in  life, co n fo rm in g your th o u g h t and m o tive  

thereto. M oreover, the constitution o f  th in g s b e in g  as it is, and th e  

purport o f all these events b e in g  tow ards right, you are sure th a t  

you r con form ity brin gs you m ore and m ore into harm ony w ith  the  

universe o f w hich you  are part, ensures safety, confidence, jo y ,  

dispels m isg ivin g s and an n u ls risks. In clin e your free-w ill to  

prefer w h at all reason and all exp erien ce com m end, and th en  yo u  

w ill surm ount not only doubt, b u t disaster and suffering as w e ll.”

A n d  still further. T h e o so p h y  is not a  ju iceless array o f  eth ical  

texts. I t  does not provide a d ry m oral code or an u n illu strated  

chart o f  progress. S u ch  w ould b e all very  w ell, but w ould la ck  the  

v iv id  interest o f distinct illustration. In fact, how ever, T h e o so p h y  

show s ju s t  w hat a code o f ethics can produce w h en  fu lly  carried out, 

ju s t  w h a t is the result o f a  true system  o f  m a n ly  developm ent per

fectly  effectuated.

F o r  it d isplays to us the M asters, those h ig h ly  evo lved  m en  

w h o  h a ve  harm onized them selves w ith  the w h ole D iv in e  plan, 

and h ave steadily em erged, incarn ation  after incarnation, from  

the w eaknesses and evils o f  ordin ary h u m an ity. In  a lo n g, 

orderly process, each stage ex p ressin g som e advance in  self- 

control or added power, every in cident o f  life re ce iv in g  its ju s t inter

pretation and b earin g its proper fruit, the M aster was formed. T h e  

very essence o f  him  was utter identification w ith  nature and her 

d esign s.

In  no respect did he resem ble those stran gely distorted b ein gs, 

the canonized saints o f later C hristen dom . T h e s e  saints are 

unpleasant to contem plate. T h e ir  pose is artificial, there is a c a d a v 

erous odour, even their virtu es repel, the w hole of hum an instin ct 

rises in protest again st im itation . E v e n  if  their powers can  be 

verified, th e y  seem to h ave been unaccom panied b y  w isdom , for the  

devotional and em otional side o f  h um an constitution had absorbed  

all care, and none w as left for stu d y  o f  fact or evolu tion  o f ju d g m e n t. 

T h e r e  w as no w isdom  in th ro w in g  aw a y  all o n e’s property indis

crim inately am o n g the poor, for th at use o f  it o n ly  stim ulated idle

ness and p a u p e rism ; none in  th e m u ltip lication  o f self-torm ents  

and tedious prayers, for th e y  neither sw eetened the spirit nor 

strengthened it for s e r v ic e ; none in an asceticism , solitude, disci-



plin e w h ich  w as alto geth er arbitrary, had no scientific reason or 

m ethod, and w as un dergon e m erely because it  w as disagreeable. 

K n o w le d g e  cam e th ro u gh  none o f th e  practices w h ich  covered the  

life— not even  self-kn ow led ge, for true k n o w led ge o f  self m ust  

include the p ossibilities w ith in , not m erely a partial cogn izan ce o f  

its actualities.

A n d  so the m ediaeval saint is neith er a lo veab le b e in g  nor 

a w ise one. H e  m ay h a ve  a zeal for D iv in e  and spiritual th in gs  

b u t o n ly on one line. A ll  the u niverse exh ib its G o d , displays  

H is nature in its m an y asp ects; and h e w h o w ould h ave an y  

rounded conception o f the D ivin e , m ust understand the m aterial 

world and the social w orld and th e p sy ch ic  w orld and the spiritual 

world. T h is  is not done b y  sta rv in g  the bod y and repeating prayers, 

nor can it be accom plished save th ro u gh  earnest stu d y and a  nature  

pervious at every p oin t to truth.

W ith  these cram ped and artificial saints, so unw holesom e in  

m ind and bod y, the M asters o f T h e o so p h y  h a ve  little  more in  

com m on than  earnestness and devotion. F o r  th ey h a ve  expended  

en ergy not o n ly  on aspiration, b u t on d irect study o f every section  

o f the accessible universe. T o  k n o w led ge o f facts th e y  added  

wisdom  in  th eir use.

T h e  su b ju gatio n  o f the bod y was, indeed, a necessity, and  

so a certain w ell-directed asceticism  w as u n d ergo n e; yet this  

was n ot as a self-torm ent p le asin g  to G o d , but as a freein g  

from carnalities b in d in g  dow n the soul. N o r w ere se lf and its  

achievem ents ever the stim u lu s to the course, for the w hole purport 

o f the d iscip le’s stru g g le  was em an cipation  from th at separate 

interest w hich  is the curse o f  h u m an ity  and the bar to its advance. 

A t  every stage that w as to be w restled w ith  and p u t beneath, and  

only as larger th o u g h t em erged did the ideal becom e d istinct.

T o  copious stu d y o f the seven-plan ed cosm os w h ereof m a n  is  

the epitom e th ey added as copious study o f  m an him self, thu s learn

in g  all th e relations and interactions o f  th e two. G e rm in a l faculties  

were slo w ly  developed, a system atic u n foldm en t o f all laten t pow er  

w ent on, con stant w ork for others broadened both the sym path ies  

and the m eans to utilize them . T h u s  in every section o f his nature  

the in cip ien t M aster b ro u gh t about a realization o f the D iv in e  plan, 

and w hen the issue w as far en o u gh  advanced h e took his place



a m o n g the E ld e r  Brothers o f  h u m a n ity, those w ho are its leaders  

and friends and aids. T h e  chart is not unillustrated, for M asters  

are the liv in g  eviden ce o f  h o w  to p rogress and w h a t the ou tcom e is.

I said that there are tw o  respects in w h ich  T h eo so p h y, as th e  

avow ed regenerator o f  in d iv id u a ls  and society, m anifests the  

requisites exacted for such a m ission ; and th at the first is in  the 

truths it enforces. N o w  the second is in th e spirit it enjoins. T h is  

spirit is one em in en tly o f  reality. T h e o so p h y  probes dow n  

to the ve ry  centre o f the b ein g, an d insists th at a n y unsoundness  

there sh all be utterly corrected, for o n ly  as the m otive is pure can  

rig h t consequences follow .

T h is  central m otive, that w h ich  is to determ ine a ll the 

q u a lity  o f  the career, has a tw o-fold  aspect. B ehind it  lies  

an assured co n victio n  th at the evolu tion ary schem e decreed b y  

the Suprem e is w ise and should b e conform ed to. F ro m  th is  

con viction , accepted alike b y  the in tellect and the m oral sense, 

sp rin gs the double m otive. O n e is th a t the m an h im se lf sh all 

earnestly strive that h is  w hole nature, in each o f  its departm ents, 

m ay adjust itself to th e  law  and in accordance therew ith be developed  

onw ard to perfection. T h e  other is th at th e  end o f such d eve lo p 

m ent is not personal gratification, or even  the attainm ent o f  personal 

success, but a b ility  to co-operate the better in the great purpose o f  

e n lig h te n in g  and s a v in g  h u m a n ity. In short, the spirit w h ich  

T h eo so p h y dictates is an intense desire to becom e precisely w hat  

D ivin e W isdom  has decreed, and to becom e it that the race too m a y  

be upborne.

T h is  m ay seem in part a little  unreal. It is quite con ceivable  

th at anyone m ay w ish con form ity to a sanctioned ideal, for ce rtain ly  

no better outcom e can be surm ised than th at w hich expresses the  

th o u gh t o f the D iv in e  M ind. N o  one w ould  have the folly, not to 

say tem erity, to suppose that he has a finer conception o f evo lu tio n 

ary possibilities than had A lm ig h ty  G o d . S o  there is no great 

strain upon anyone in a d m ittin g  th a t the progressive course o f  a  

hum an b e in g  up to D iv in ity  itself is entirely w o r th y ; and w hen th at  

fact is clearly  perceived, the further step o f honestly d esirin g it for 

oneself m ay w ell be near. B u t to desire it less for oneself th an  as 

a m eans to aid the race sounds as an exaggeratio n  o f unselfishness, 

rather an altruistic affectation than a sober choice.



Y et is it ? W e  kn ow , o f course, th at ordinary hum an activities  

are spurred by the p rin cip le  o f em ulation. M en strive for m oney or 

conspicuity, because o f  th e  w ish to surpass others, and behind all 

the com m ercial and social and political m achinery is the hope o f  

each participant th at he m ay succeed because it  is nice to succeed. 

Indeed, econom ical science holds that w ith o u t th is im pulsion o f the  

in d ividu al to stru g g le  for his ow n ad va n tage there w ould be no  

advance o f the co m m u n ity, no increase o f  com m erce and w ealth and  

general good.

D oubtless th is is true, for in nations destitute o f  tense, w ide

aw ake en ergy in each citizen, there is a com m on torpor upon  

business and society, generation succeeds generation w ith o u t  

progress b e in g  m ade, national life and p u b lic  spirit sleep. T h e  

com petitive principle has its evils, but it certain ly  arouses all powers 

to their fullest v ita lity , m akes possible th e enorm ous gro w th  o f  

business enterprises d istin g u ish in g  the era, and in d irectly  sends 

com fort and con ven iences to the d w e llin g s o f the poorest. W e often  

read u n discrim inatin g tirades again st this principle, and yet b u t  

for it h ow  could in d ivid u a l gen iu s blossom, capacity  and industry  

receive their due reward, com m un ities rise in m ental and social qu ality, 

hum an pow er over nature be extended ? S u r e ly  it is not upon a  

w ise and indispensable im pulse th at w e should frown, but upon that  

m isuse o f it w h ich  destroys sym p a th y  and co-operation, sacrifices all 

else to itself, and m u ltip lies sorrow everyw here around its seat.

T h e n  there is the restless search for pleasure. I t  has all form s  

and all varieties, p h ysica l and m ental, and is o f every grade o f  

delicacy and refinem ent. Y e t the in stin ct for happiness is natural, 

and the w ish  to be h ap p y is not unw orthy. H appin ess is a beautiful  

th in g, salutary, u p lif t in g ; and to be in  harm ony w ith the su n lig h t  

o f nature rather than w ith  its clouds an d gloom  is tru ly  hum an. 

M en have erred, not in desire for happiness, b u t in the sources 

w here they so u gh t it. T h e  E g o  w ith in, the real individu ality  w here  

peace abides, cannot be satisfied w ith  pleasures proffered b y  the  

senses or the em otions, b u t dem ands food consonant w ith  its own  

nature, th at w h ich  sh all be healthful and fine and perm anent. A n d  

as it is a spark from  th e central fire, an em anation from the great  

centre o f  all life, it  is a part o f  the universal organism , no isolated  

entity to be sustained and kept aloof b y  separate jo ys, b u t o n ly in



true h arm on y and h ealth  w hen in  union w ith  all else that lives. 

H en ce search for its sole benefit m ust ever f a i l ; the soul w h ic h  

aim s and stru ggles and com petes sim p ly that it m ay h ave its fill, 

loses o f  necessity its h o ld  on the com m on good w h ich  alone can  

m eet the w ants o f  each in teger o f  the w hole. Selfishn ess is  

self-d estru ctive; happiness so u gh t sim p ly  for o n eself ever elu des  

the grasp.

M oreover, there is another fact. A sid e  from  the solid arity  o f  

h u m a n ity  w h ic h  forbids separation from  it to result in  jo y , there is 

th at beautiful ordinance o f nature th at the finest satisfactions com e  

from altruistic effort. W e  all kn ow , for perhaps there is no one  

w ho has not in h is  best m om ents experienced it, th at there is  a  

sw eet serenity, a broad an d generous g lo w , w hen w e h ave h anded  

over to another so m eth in g we w ell prized ourselves, and h ave seen  

the pleasure it  has b ro u gh t. T h a t  w as a  fuller sensation, a  deeper  

thrill, than the jo y  o f self-in d u lgen ce. B u t if a  sin g le  exp erien ce  

illustrated the fact, it also dem onstrated it. T h a t  one case in th e  

history o f  any life  made certain the truth  o f richer pleasure from  

altruism  than from selfishness, and established th e broad gen eral

ization that m en attain the h ig h est happiness as th e y  confer h a p p i

ness on others.

W h at, then, w ould seem  to be the ideal o f a  rational, scientific, 

d evotion al am bition ? In  other words, w h at is th at m otive w h ich  

is in accord w ith a ll the facts o f hum an nature an d ot p h ilo so p h y,  

and w hich  is therefore th e com m ended o f T h e o so p h y  ? S im p ly  

th is : that the in d iv id u a l shall m ake o f h im se lf all th a t ca n  be  

made, th at he sh all stru g g le  to attain the h ig h e st evo lu tio n ary  

possibilities, that he sh all do this in order that he m ay co-operate  

fu lly  in  the grand gen eral schem e, and thus, throu gh  th e gen erosity  

o f a  w idened sym p ath y, find the perfection o f a thorough happiness. 

“  H e  th at loseth h is life sh all save it  ” : h o w  true is the p h ilo so p h y  

o f th is a x io m !

A l e x a n d e r  F u l l e r t o n .



T H E  C O N F E S S I O N  O F  T R I T H E M I U S .

From “  Traiti des Causes Secondes”

T r a n s l a t e d  b y  A . A . W e l l s .

G o d  is an essential and hidden fire, w h ich  dw ells in all th in g s  

and ch iefly  in M an. F rom  th is fire is  e v e ry th in g  engendered. It  

engenders them  and will for ever en gen d er th e m ; and w h at is en

gendered is th e true D iv in e  L ig h t  w h ich  exists from all eternity. 

G od is a  F i r e ; b u t no F ire can b u m , no L i g h t  can m anifest itself in  

N atu re w ithout the presence o f  A ir  to m aintain the c o m b u stio n ; 

thus the H o ly  S p irit should act w ith in  us as a D ivin e  A ir  or Breath, 

ca u sin g a breath to sp rin g from the D iv in e  Fire upon the interior  

F ire  o f  the heart so th at th e  L ig h t  m ay appear, for the L ig h t  m u st  

be fed b y  the fire, and this L ig h t  is love, b liss and jo y  in  the eternal 

D ivin ity . T h is  L ig h t  is J e s u s , w ho em anates for all eternity from  

J e h o v a h . W h o ever does not possess th is L ig h t  w ith in  him  is 

p lu n ged  into a fire w ith o u t l i g h t ; b u t if  th is L ig h t  is w ith in  him , 

then th e C h r t s t  is in him , is incarnate w ith in  him , and he w ill  

kn ow  the L ig h t  as it exists in N ature.

A ll  th in gs w e behold are interiorly fire and lig h t, in w h ich  is 

hidden the essence o f the Sp irit. A ll  th in g s are a T r in ity  o f fire, 

lig h t and air. In  other w ords the S p ir it (the F ath er) is a super

essential l i g h t ; the S o n  is the L ig h t  m anifested ; the H o ly  S p irit is 

a m o vin g B reath , d ivin e and superessential. T h is  F ir e  dw ells in  

the heart and sends out its rays all th ro u gh  the body, and thu s  

m aintains its life. B u t no L ig h t  arises from  the F ire  w ith o u t th e  

presence o f the spirit o f san ctity.

• • • • •

A ll  th in g s h ave been m ade b y  the pow er o f the D ivin e  W ord,

w h ich  is the S p irit or D iv in e  B reath em anated from  the b e g in n in g  

from  the D ivin e fountain. T h is  B reath is the S p irit or S o u l o f  th e  

W orld, and is called Spiritus M undi. I t  w as a t first lik e  air, then



condensed into a n ebulous substance or fog, and fin ally transm uted  

itse lf into w ater. (F r. trans. “  the A k& sha o f  th e H in doos.”) T h is  

w ater w as at first spirit and life, because it  w as im pregnated and  

vivified  by the S p irit. D arkness filled th e abyss, b u t b y  th e  em 

ission o f the W ord th e L ig h t  w as engendered, the darkness w as  

illum inated b y  the L ig h t  and the S o u l o f the W o rld  (F r. trans. 

“ T h e  Astral L ig h t  ”) w as born. T h is  spiritual L ig h t  w h ich  w e call 

N atu re or S o u l o f  the W orld is a spiritual bod y w h ich  m ay b e ren

dered visible  and ta n gib le  by alch em ical p ro ce sse s; but as it  is 

n atu rally  invisible it is called Sp irit.

I t  is a l iv in g  universal fluid, diffused th ro u gh o u t N atu re, and  

w h ich  penetrates everyth in g. I t  is th e m ost subtle o f  all s u b sta n c e s; 

the m ost pow erful, b y  reason o f  its inherent q u a litie s ; it penetrates  

every body, and determ ines the form s in w h ich  it d isp la ys its 

activ ity . B y  its action it frees the form s from, all im perfection ; it  

m akes the im pure pure, the im perfect perfect, the m ortal im m ortal, 

b y  its in dw ellin g.

T h is  essence or S p irit em anated from the b e g in n in g  from  the  

C en tre, and incorporated itse lf w ith  th e substance o f  w h ich  the  

U n ive rse is formed. I t  is the “  Salt of the E a rth ” and w ith o u t its 

presence the p la n t w ould not grow, nor the field becom e green, and  

the m ore this essence is condensed, concentrated and co agu lated  in  

the form s th e m ore stable th ey becom e. I t  is the m ost subtle o f  all 

su b sta n ces; incorruptible and im m oveable in its essence, it fills th e  

infinities o f space. T h e  sun and planets are but coagu lation s o f  

th is universal p r in c ip le ; from their b e a tin g  heart th ey distribute the  

abundance o f their life, and send it forth into the form s o f th e in 

ferior w orld, and in to  all creatures, a c tin g  about their ow n  centre  

and raisin g the form s on the w a y  o f perfection. T h e  form s in 

w h ic h  this liv in g  prin ciple establishes itse lf becom e perfect and 

durable, so th at th e y  no longer decay nor deteriorate nor c h a n g e  in  

co n ta ct with the a i r ; w ater can no lo n ger dissolve them , nor fire 

destroy them , nor the terrestrial elem ents devour them .

T h is  S p irit is obtained in  the sam e w a y  as it is com m unicated  

to the earth b y  the s ta r s ; and this is performed b y  m eans o f the  

W ater, w hich  serves as vehicle to it. I t  is not the P h ilosoph er’s 

Ston e, but this m ay be prepared from  it  b y  fix in g  the volatile.

I  advise yo u  to p ay  great attention to the b o ilin g  o f  the W a t e r ;



do not le t you r spirit be troubled abou t th in g s  o f  less im portance. 

M ake it boil slow ly, then let it putrefy till it has attained the fittin g  

colour, for the W ater o f L ife  contains th e  germ  o f w isdom . In  

b oilin g, th e  w ater w ill transform  itse lf in to  earth. T h is  earth w ill  

ch an ge in to  a pure crystalline fluid w h ic h  w ill produce a fine red 

F ir e ;  and th is W ater and this Fire, reduced to a  sin gle E ssen ce, 

produce the great P anacea com posed o f sw eetness and stren gth — the  

L a m b  and the L io n  united.

-----------■*&&*■-----------

T H E O S O P H I C A L  A C T I V I T I E S .

E u r o p e a n  S e c t i o n .

T h e  activities o f this Section are usually not m any at this period 

o f the year, and several o f the most prom inent workers are absent, 

Mr. Mead in H olland and Miss Cooper in Sweden. Mr. Leadbeater is 

in the North o f E ngland visiting the Branches there and attending  

the Confederation.

Mrs. Cooper-O akley will leave for G erm any and Russia towards 

the end o f A ugust, after the return o f Mr. Mead, and will visit a number 

o f places, p ayin g especial attention to the libraries, in which she will 

spend much of her time.

T h e  Blavatsky Lodge is closed during A ugust, and a large pro

portion o f the other E nglish  Branches has adopted the same course.

A m e r ic a n  S e c t i o n : M r s . B e s a n t ’s T o u r .

C h ic a g o , Ju ly  14th.— A  run of over tw enty hours from Sheridan  

brought us early on Saturday morning, June 19th, to Grand Island, 

Nebraska. Mrs. Besant lectured that even in g and the next day passed 

on to Lincoln, whilst the Countess went direct to Chicago. In spite o f  

the want o f air in the Lincoln Universalist Church it was packed both  

on Sunday and Monday, and the drawing-room  m eetings at Mrs. 

H olm es’ were also crowded. Some people joined the Society, and a  

class was form ing when we left on Tuesday for Omaha, where Dr. and 

Mrs. Jensen made their hospitable house our home, and in m any ways 

proved their strong interest in the Theosophical Society. A  reception 

was held for Mrs. Besant by a prominent W om an’s C lub in Omaha the  

same afternoon, and that evening and the evening following, lectures 

on “ Man, the Master o f his Destiny ” and “  T h eosop h y and its T ea ch 



in g s ” were delivered in the Opera H ouse to a fair audience, thinned  

b y  the heat, w hich *had driven all who could go from the town to the 

country.

On Friday evening, after an afternoon parlour talk, Mrs. Besant 

crossed the Missouri river on the electric car line and lectured in 

Council Bluffs, returning with Dr. and Mrs. Jensen to Om aha for the 

n ig h t; the next afternoon we left for Chicago, feeling sure that before 

lo n g  the small Lodge she had formed in Om aha would attract to itself  

some o f the more thoughtful people o f the town, and becom e a strong  

and useful centre o f work.

On Saturday, June 26th, we reached the goal o f the first h a lf o f  our 

journey— Chicago— and were conducted to the rooms o f the T h eosop h ic

al Society in Van Buren Street, where a reception was given in the  

evening to Mrs. Besant and the Countess. T h e  next m orning, 

Sunday, June 27th, the Am erican Section held its annual Convention. 

M any delegates and members were present, and the other Sections  

were represented either b y  delegates, or letters and telegram s o f  g re et

in g. Mr. Fullerton called the Convention to order shortly after ten 

o’clock and Mr. G eorge W right was elected its chairman.

Mr. Chidester extended a warm welcom e to the foreign delegates, 

and Mrs. Besant, after a sketch o f the work in India and Europe, spoke  

o f the new literature, which is o f such value to the usefulness o f the  

Society, and laid stress upon the duty o f  members to perfect them selves  

in a know ledge o f the fundamental teachings o f Theosophy, that they  

m a y  he ready to give help to those who enquire. “ No m ovem ent that 

is ignorant can live,” she said, “ and no movement that is ignorant  

ought to live. T h e  Masters are the Masters o f Compassiou, but they  

are Masters of W isdom as w ell.”

T h e  General Secretary's report showed great increase in the Society, 

and in the discussion w hich followed it was remarked that m uch o f the 

new  membership was due to the long travels o f the Countess W ach t

meister and to the present tour o f Mrs. Besant. T h e  Countess pointed  

out that this propaganda work was of great importance, and w ays and 

means were discussed w hereby lecturers could be found to g o  round 

to help the you n g L odges in their studies, and to interest the public  

at large. One hundred dollars were voted from the treasury, the 

nucleus o f a fund to be devoted to this purpose, and com m ittees of 

propaganda will be formed in the various districts.

A  com m ittee likely  to be productive o f  much good was one 

formed to draw up plans of study for the use o f lodges, and to 

advise upon methods o f work. Mrs. Besant was asked to g ive  her



aid in draw ing up the plan, which considers the needs o f you n g  

Lodges and also o f more advanced students.

T h e  necessity for a list o f the names o f people interested in T h e o 

sophy in the various towns o f Am erica was recognized, and volunteers 

were deputed to make it. M uch tim e w ill be saved by such an arrange

ment, and all members are requested to help b y  sending in names.

Various other schemes to forward the m ovem ent were mooted, and  

some adopted, and others referred to com m ittees for consideration. 

T h e  support required to keep up Mercury was stated by the Count A x e l  

W achtm eister, who had acted for some tim e as editor, and could speak  

from personal know ledge of the financial strain upon Mr. Walters in 

volved in the printing o f the helpful little journal. It was pointed out 

by one member that a m agazine w hich receives the support o f the  

Section should be of first-rate abilitj' and contain articles by the leading  

writers in the movement, so that the members would naturally sub

scribe to it to keep them selves in touch w ith the life o f the Section.

A fter a busy day the Convention adjourned until the evening, 

when a public m eeting was held in Steinw ay H all, and addresses were 

given by Mr. George W right, Mr. Fullerton, the Countess W acht

meister, Mrs. Besant and others. T h e  hall was tig h tly  packed w ith  

people, who listened to the speakers w ith the greatest attention. W hen  

all was over the members congratulated each other on the great success 

of the Convention, and parted w ith the brightest hopes for the future 

o f the Am erican Section— hopes justified b y  the interest o f the public, 

and by the prcscnce in the ch ief cities throughout the land o f earnest 

and devoted people whose one object is to help forward the great 

movement.

T h e  following fortnight was one o f incessant work, and it speaks 

well for the interest o f the people that all classes, receptions, etc., 

were crowded, in spite o f the fact that Chicago was suffering from a 

heat wave and the thermometer between 90° and ioo° in the shade 

did not render close rooms attractive.

Mrs. Besant held m orning classes for the instruction o f members, 

and afternoon and evening receptions and lectures for the public, 

besides very m any private interviews. T h e  lectures were given in 

different parts o f the town that all m ight have an opportunity to hear.

T h e  attention shown was most encouraging and a great many new  

members joined one or other of the four Lodges already existing th e re ; 

the Chicago Lodge, the Englewood W hite Lodge, the Shila, and  

the Eastern Psychology. There is much to be hoped for in the work 

of the next few years in Chicago. A. J. W ,



D u t c h  S e c t io n .

T h e  first A nnu al Convention o f the D utch Section was held at 

Am sterdam  on Sunday, Ju ly  18th. On the Saturday evening a recep

tion was held at the Headquarters, the rooms at 76, A m steld ijk  being  

crowded. Mr. Mead, who had gone over to inaugurate the proceedings  

and represent the European Section, answered a num ber ot questions  

on various subjects during the evening.

On Sunday the Convention was called to order in the H all o f the  

W erkenden Stand at 10 a.m. Mr. Mead, after con veying the greetings  

and congratulations o f the European Section to the new Section, re

ferred to the past history o f the Society and its present strength and 

prosp erity; he insisted that the real bond o f the Society was one of 

mutual help in theosophical life and study, and not o f legislature, and  

wound up by referring to the grand pioneer work o f H . P. B lavatsky. 

its nature and character, on the lines o f the remarks in our last “  On  

the W atch-Tow er.” M ynheer W . B. Fricke was then chosen chair

man o f the Convention and M ynheer W ierts van Coehoorn read a 

report em bodying a history of the Society in H olland. T h e  officers 

o f the new Section were all unanim ously elected and were as follows :

General Secretary— W . B. Fricke; Treasurer— H . W ierts van Coe

hoorn ; E xecu tive Com m ittee— the General Secretary and Treasurer, 

and Messrs. J. L. M. Lauweriks, F. J. B. van der Beek, S. Gazan, 

and M evrouw Meuleman van G in k e l; Auditors— Messrs. A . Noteboom  

and Grundtke.

T h e  main work of the Convention was the adoption o f a constitu

tion and ru les; this occupied the major part o f the m orning and after

noon sessions, the recently revised rules o f the European Section being  

finally adopted with hardly any alterations. T h e  rest o f  the afternoon  

session was occupied with reports and suggestions. T h e  two business 

meetings were very well attended and the proceedings followed with  

intelligence and interest. T h e  even in g m eeting was p a c k e d ; it was 

entirely devoted to speeches, the lecturers being Mr. Mead, Mrs. 

W indust, M evrouw Meuleman and M ynheer Fricke. M onday afternoon  

and evening were also devoted to receptions and there was m uch con

versation and answering o f questions. T h e  whole Convention was a 

decided success.



S a y in g s  o f  O u r  L o r d .

Discovered and Edited by Bernard P. Grenfell, M .A., and A rthur S.

H unt, M .A . [London : H en ry F ro w d e ; 1887. Price, boards, 2s.
net.; paper, 6d. net.]

One single battered leaf o f papyrus, and that is all. Y e t how  

precious to the W estern world, and how im portant for the history o f  

the Gospel tradition ! Som e 120 miles south o f Cairo is a small hamlet 

called B eh n esa; there a series of low mounds marks the site of what 

was once the capital o f the O xyrh yn cliite norne, a flourishing city  once  

when Rome held sway over the ancient land o f Kliem, and one o f the  

ch ief centres o f early C hristianity in E gyp t. U nder the auspices o f  the  

E gyp tian  Exploration Fund, Messrs. Grenfell and H un t have unearthed  

iu the rubbish heaps o f the town large quantities of papyrus, m ostly  

Greek, em bracing every variety o f subject, and extending in date from  

the first to the eighth centuries. W e hear o f papyri of Homer, ^5sch y-  

lus, Thucydides, o f some stanzas o f Sappho, and much else o f interest 

to the classical student, all of which will require much labour to edit, 

and the earliest specimens o f uncial texts thus discovered will be o f the  

first importance to palaeography, and may perhaps decide several im 

portant points in the dating o f the M SS . fragments o f the first three 

centuries. But the most precious treasure in what is perhaps the  

richest deposit o f papyri ever discovered, is a torn, tattered and defaced 

leaf, barely six  inches by four. T h e  im portance o f this, the earliest 

relic o f Christian scripture, is so great that the discoverers have at once  

hastened to place it before the public. It is no less than a leaf of the  

Logia, or Sayin gs o f the Lord, a copy o f the Gospel-deposit o f early  

Christendom, unadulterated with the later pseudo-historical settings.

A ll  N ew  Testam ent students are aware that the 41 starting-point 

in any discussion o f the synoptic problem ” is a single phrase in the  

Church H istory of Eusebius, quoted from the ancient worthy Papias 

(c. 150), namely, “ M atthew  wrote down the L ogia in Hebrew, and
0



everyone interpreted them as l e  was able.” Most scholars have taken  

the word Logia to mean S ayin gs or Oracles, but a num ber o f apologists 

o f the canonical Gospels have denied this.

Our precious leaf o f papyrus sets the question at rest for ever. T h e  

L ogia are the Sayin gs o f Jesus, and were so called quite naturally from 

the introductory formula before each Logion, "J e su s says.'’ A s  we 

pore over the new treasure and scan every letter that can be deciphered, 

how simple and pure, how virgin o f offensive exaggeration and sym 

bolic m ythology, seems this straightforward collection o f S a y in g s ;  

how easy is it to believe that such words were spoken by the Christ 

through the mouth o f J e s u s ! A nd yet we have not the words them 

selves ; they were spoken in H ebrew. W ho translated them  into  

G r e e k ; or rather, when were they translated ? W e m ay with some 

certainty believe that this was not attem pted until the tim e o f Paul's  

fiery propaganda am ong the Gentiles. Prior to that the sacred deposit 

o f Christianity was in the hands o f the H ebrew  nation alone. B ut for 

how lon g ? A s  to this, history has as yet no word to offer. T h e  present 

m ythical dates are far from the truth.

T h e  Sayings, then, which Jesus spake to the people during the  

short months o f his public m inistry, were collected first o f all in 

Hebrew, apparently without order, and certainly w ith no adm ixture o f  

narrative. Later they were translated into G r e e k ; far later still, they  

were edited and re-edited b y m any hands w ith various and contradictor}* 

settings o f le g e n d s; and finally, out o f  these numerous versions, the 

four canonical Gospels were chosen.

T h e  fragment o f the G reek L ogia which has so strangely been pre

served to us is o f course a copy ; but even so, it is, compared to the  

existin g texts o f the various books o f the N ew  Testam ent, o f  a very  

early date. T h e  editors have o f course to be exceedingly cautious for 

fear o f bringing the whole swarm o f orthodox critics about their ears. 

It cannot be later than 300 a .d ., in fact it belongs to one o f the earliest 

types o f uncials used before this date. T h e  editors are inclined to place  

it about 200 A.D., but there is nothing to show that it is not a century  

earlier. T h e papyri found near it belonged to the second and third 

centuries.

Our fragment originally contained eigh t Logia, four on the verso  

and four on the recto side, but the fourth and eighth are so dam aged as 

to be entirely illegible.

Logion 1: “ . . . and then shalt thou see clearly to cast out the

mote that is in thy brother’s eye.”

T h is is exactly  the same wording as in L u k e v i. 42. T h e variant in



M atthew vii. 5, is easily accounted for by translation from the  

Hebrew.

Logion 2: “  Jesus saith, E x cep t ye fast to the world, ye  shall in no 

wise find the Kingdom  o f G o d ; and except ye keep the sabbath, ye  

shall not see the Father.”

T h is  is entirely new to the present Christian world. More im por

tant still, it is filled with the spirit o f the great teacher who would have  

his hearers wean them selves from the letter o f  the Law  which taught 

men to abstain from physical food and observe a certain day o f the  

week, and turn them to the Wisdom o f God.

“  Moses taught you to fast and keep the sabbath, but /  say unto 

you, E x ce p t ye fast to the world. . . . .  ” T h e  Christ gives the

higher Law o f W isdom . Here is one o f those “ dark s a y in g s ” which  

the “ people” could not understand, but which the “ d iscip les” could  

comprehend. Needless to say that such “ fa s tin g ” formed the burden 

o f all the best G nostic teaching, and the same term inology is found in  

the letters o f Paul and in the fourth Gospel. T h e  “  eternal sabbath ” is 

also an idea easy enough for the theosophical student to grasp.

Logion 3 : “ Jesus saith, I stood in the m idst o f the world, and in the 

flesh was I seen o f them, and I found all men drunkards, and none 

found I athirst am ong them, and my soul grieveth over the souls o f  

men, because they are blind in heart.”

T h is  is also entirely new. Y e t another “  dark saying,” but how  

luxurious with inner l ig h t ! T h e  men o f the world are those who  

are plunged in the life o f the senses, drunken with the intoxication o f  

the delights of the world ; none were athirst for the livin g  God, not 

even when Jesus was there in persot:, “ Jesus, the livin g  one,” he in  

whom the “ L iv in g  JQon,” the Logos, tabernacled for a space. T h u s  

at any rate would a G nostic have interpreted the saying.

Logion 5 : “ Jesus saith, wherever there are . . . and there is

one . . . alone, 1 am with him. Raise the stone and there thou

shalt find me, cleave the wood and there am I ! ”

T h is is also entirely new. T h e  first part is m ostly ille g ib le ; 

though it recalls the familiar text in Matt, xviii. 20, “ For where two 

or three are gathered together,” etc. ; it is a further statement o f the 

truth, namely, that the Christ is present even w ith the solitary believer. 

But the gem o f the whole six L ogia is indubitably the concluding para

graph, “ Raise the stone and there thou shalt find me, cleave the wood 

and there am I.” H ow  simple and yet how graphic a w ay to instruct 

the simple minded in the marvellous truth that the Logos is every

where, in all things, at all tim e s! W e wonder what the Shepherds o f



the Little Bethels o f Christendom  will have to say to this grand truth  

o f universal religion. But what care they for the L o g ia ! E ven  the  

scholarly editors have shied at the obvious m eaning; the fear o f the  

Lord o f theology is evidently upon them.

Logion 6: “ Jesus saith, a prophet is not acceptable in his own  

country, neither doth a physician work cures upon them that know  

him .”

It is to be remarked that in Logion i and Logion 6, the readings 

confirm Luke and not the other synoptics. T h is is a not unim portant 

fact, and should be borne in mind by those who remember that the  

text of L u ke was very like that o f the Gospel which Marcion said he  

had received from Paul, who, he declared, alone understood Jesus. 

T h e second h alf o f the Logion is new, and seems to im ply that the 

physician o f those days used other means than drugs for the cure o f his 

patients, in w hich means the faculty o f belief entered largely.

Logion 7 : “ Jesus saith, a city built upon the top o f a high hill, and 

stablished. can neither fall nor be hid.”

T h is  is an expanded form o f one o f the verses in the collection o f  

Sayin gs in the first synoptic, called “ T h e  Sermon on the Mount.”

So many and o f such a nature then are the few sayings preserved  

on our scrap o f papyrus, the most precious docum ent o f Christen

dom.

T h e unearthing o f  this fragm ent perm its us to hope that, even at 

this late date, som e real historical light may be shed on the origins o f  

the great religion o f the W estern world. I i  proves oncc more that the  

nearer we get to those origins, the easier we find the burden placed  

upon our reason and intuition, and the more we find the truths enun

ciated to pertain to universal religion.

G . R. S. M.

T r a it e  d e s  C a u s e s  S e c o n d e s .

Bibliotheque Rosicrucienne, N o I., by Jean Trithem e. [Paris: C h a m u e l;

1897.]

W urzburg— T rith e m iu s! It is not possible for any one who has 

known and loved Robert Browning’s “ Paracelsus ” to hear these words 

without a pleasant recollection o f W urzburg,

Which the Mayne 
Forsakes her course to fold as with an arm;

and o f the class to w hich “ Trithem ius deigned to teach a portion o f his 

lore," W e are grateful to the editor o f this little book for brin ging



them before us somewhat more clearly out o f the mist o f time, and  

hardly need the assurance o f E liphas Levi, that Trithem ius w as the  

greatest dogm atic m agician o f the M iddle A g e s to add interest 

to it.

T h e  biography prefixed presents him in the character so dear to  

mediaeval times— the m arvellous genius under the rule o f  the w ick ed  

relation (in this case the stepfather), breaking forth in spite o f n eglect  

and cruelty from childhood up ; and when he has attained his ideal life 

— the headship of a monastery where he can surround him self w ith h is  

beloved books— a rem iniscence o f Abelard and his m onks intrudes itself. 

W e do not hint a doubt o f the fact— it must have happened m any times 

o v e r ; but we cannot help a smile when we read that the German peas

ants whom he ruled found his efforts to civilize them very tryin g to  

their flesh and blood, and at last took the opportunity o f his temporary 

absence to send him formal notice that their gates would not be opened  

for his returu. A fter remonstrating in vain, the gentle scholar sub

mitted to the inevitable, and thus we find him transferred to W urzburg, 

where the last ten years o f  his life were spent.

Still more interesting than the biography is the fragment given  

by the editor on p. 24, and characterized b y  him as a kind o f profession  

o f faith. It  com m ences th u s :

“  God is an essential and hidden fire w hich dwells in all thin gs, 

and specially in man. From this fire everything is engendered. . . . 

T h a t which is engendered is the true divine L ig h t which exists from  

all eternity. God is a fire ; but no fire can bum , no ligh t can m anifest 

itself in nature without air . . . and thus the H o ly  Spirit must act 

in us as a . . . D ivine breath which breathes from the D ivine fire 

upon the inner fire o f the soul, so that the L igh t m ay appear. . . .

T h is  ligh t is Jesus, who emanates from all eternity from Jehovah. . .

T h e  whole passage is worthy o f very careful study, and seems to 

form a commentary upon the curious catechism  w hich Mme. de Steiger  

has ju st published in these pages.

A fter an elaborate bibliography we come to the work itself. T h e  

“ Secondary Causes ” are the seven Rulers o f the Planets. Trithem ius  

takes them as the Rulers o f successive world-periods, each o f 354 years 

and four months, and gives us a summary H istory o f the W orld from  

this point o f view, adapting each period to the special character o f its  

Ruler. E ven to the vulgar reader, whose hardened soul gives no 

responsive thrill to the editor’s assurance that “  the book contains 

great mysteries, carefully enveloped by the author in a Latin altogether  

hieroglyphic and Qabbalistic, impenetrable to the eye o f the profane,”



the book is not unreadable. There are every here and there touches  

which, under the hand o f the French translator, are distinctly d eligh t

ful. T h u s under the reign of the A n gel o f V enus we are told that  

numberless heresies arose, which were only stifled, after much tim e  

and trouble. “  in the blood of virtuous men ! ” A gain , under Zachariel, 

“ Dagobert, K in g  o f France, vanquished and exterm inated the E n glish ,  

at that time called Saxons.” And here is a hint our Socialists would  

do well to ponder. U nder Samael, the A n gel o f Mars, “  a troop o f  

shepherds, com ing from Spain, approached Paris, appropriating the  

possessions o f the clergy, to the great joy o f the common p e o p le ; but 

when they began to lay hands on those o f the laity, they were mas

sacred ! ”

In conclusion, our author makes a prophecy which seems to have  

been fairly well fulfilled, that iu the year 1525 the moon will take up  

the governm ent o f the world until the year 1879; and it som ewhat 

adds to our respect for his powers that he does not in so m any  

words assert that her rule will cease even then. But, as he still more 

wisely adds, “ 1 do uot guarantee all that I write, most respected Caesar, 

to be co rrect; but one may reasonably believe it without prejudice to  

the orthodox F aith — everything contrary to which I reject as vain and  

superstitious fiction.”

T h e  chief importance, however, o f this translation lies o f course in  

the introduction and n o te s ; in which the Editor undertakes “  to raise 

a little  corner o f the veil, as far as is perm issible.” Ou this we can on ly  

speak as one of the profane, and give a brief summary, without presum 

in g to judge. T h e  author’s school is shown by his reference to the  

“ centres in itiatiq u es” o f the G. D. “ which claim s descent from the  

Rosicrucians,” and o f the Martinists, “  continued to our own day b y  Dr. 

Papus.” H is French extraction and his private sentim ents com e out in 

his identification o f the reign o f Louis X I. as that o f  Saturn, o f  Louis  

X I V . as Jupiter, and Napoleon as Mars (“ E ven to-day,” says he, “  our 

soldiers are the only ones in Europe whose red trousers reveal their 

fiery and Martian nature” ) and his old prophecy that “ under the  

influence of the strong Michael, a you n g man w ith golden hair shall 

come from Brittany and bring back peace to France.”

T h e  “ secrets displayed by the raising the corner o f the v e il” are 

fairly summed up in the note on p. 89.

“  T h is little treatise is divided into tw enty-one periods, o f  which  

Trithem ius only describes twenty, corresponding to the first tw enty  

cards o f the Tarot and to the tw enty letters o f the H ebrew  alphabet. 

I t  is constructed like various analogous works, as the Gospel and



A pocalypse o f St. John, the Tableau Naturel o f Saint M artin, Light 
on the Path, etc. . . . T h e  triple septenary o f  the Treatise o f

Second Causes describes the evolution o f consciousness through the 

three worlds.”

T h e  requisite delicate “  suspicion ” o f the flesh without w hich no  

work o f art could gain attention in Paris is supplied by a set o f notes o f  

w hich the first r u n s :

“ In the physiological life, this period is the act o f love w hich  

unites the Father and the M other— the third side o f the triangle which  

joins the two others.”

B ut this is sim ply the rubbing the dish with garlic which is 

sim ilarly obligatory and natural in Parisian cookery, and means no  

harm.

T h e book is an interesting, and as far as we can ju d ge, a valuable  

one. I f  our notice has conveyed the impression that, notw ithstanding  

our respect for the editor's learning, we feel a certain shrinking (we 

m ight use a stronger word) from the perpetual boasting o f the “ secrets ” 

possessed which is characteristic o f m any other writers on the subject, 

we think that the feeling w ill be shared b y m any o f our readers, who 

have been taught (like ourselves) that the true A dept in m ixin g w ith  

the world w ill conceal his possession o f secrets as anxiously as the secrets 

them selves. T h is much at least w e outsiders m ay claim ; that when  

secrets are thus brought to market and a “  corner o f the veil ” lifted for 

us to peep, we have a certain right to express an opinion upon what is 

shown ; and for our own part we doubt exceedingly whether any deliver

ance is likely to come for the world from any kind o f shuffling o f  the 

cards o f the Tarot or the letters o f the H ebrew alphabet. Our friends 

will doubtless assure us that the bulk is far better than the sample. Be 

it s o ; but w hy give us such a sample at all ?

A . A . W.

T h e  W o r k s  o f  D io n y s iu s  t h e  A r e o p a g i t e .

Translated by the Rev. John Parker, M .A . [Oxford : James Parker 

and Co.]

W e  presume that by entitling his volum e The Works of Dionysius 
the translator intends to promise another volume, as the present con

tains only the treatise on the Divine Names, the little tract on M ystic  

Theology, and the letters.
T h e  belief that these writings actually canie from the pen o f St. 

Paul's convert and pupil was of vast importance during the M iddle



A ges. T h e y  thus formed a sort o f  M agna Charta for those whose  

love o f the m ystical m ight otherwise have brought them into collision  

with established authority, then, as now, inclined to be suspicious o f  

everything m etaphysical. T h e  palm ary quotation, familiar to every  

spiritual-m inded man and woman for m any centuries, contained in the  

first chapter o f the “ M ystic T h eo lo g y,” is thus given by Mr. Parker :

“  But thou, O  dear Tim othy, by thy persistent commerce w ith the  

m ystic visions, leave behind both sensible perceptions and intellectual 

efforts, and all objects o f sense and intelligence, and all things not bein g  

and being, and be raised aloft unknow ingly to the union as far as 

attainable, w ith Him  who is above every essence and know ledge. F or  

by the resistless and absolute ecstasy in all purity, from th yself and all, 

thou wilt be carried on high, to the super-essential ray o f the D ivine  

darkness, when thou hast cast away all, and become free from all.”

W e were not, however, prepared to find any one who would seri

ously defend this thesis at this tim e of day. It needs only a glance at  

what is translated in this volum e to recognize in the endless flow o f  

words and the luxuriance o f superlatives the unm istakable style o f a  

far later period. N or can we take the Rev. John Parker quite gra vely  

when he assures us that “ John has followed Dionysius step b y  step, 

for the purpose o f exploding the puerile supposition that such com plex  

w ritings as these could have been evolved from the elem entary treatises 

o f Proclus and Plotinus ” ! A nd again when he asks, lookin g up  

m ildly through his spectacles, Can we reasonably doubt that Pantsenus 

took the writings o f D ionysius and the more abstract works o f H iero- 

theus to India? H ave we not here an explanation, says he, o f the re

m arkable sim ilarity between the H indu philosophy as expressed b y  

Shankara in the eighth and Ram anuja in the thirteenth century, and 

the “  D ivine Nam es ” ? I  cannot but believe, he adds, that m any o f the  

beautiful expressions about V ishn u the Redeemer, in the R&mSyana o f  

Tulsi-das, are Christian truths under a H indu dress!

A ll  this is very delicious to read, in the year 1897; but, m y dear 

Mr. John Parker, we can reasonably doubt i t ; nay, such things belong  

to the class which (according to Sidney Sm ith’s profane joke) nobody  

can believe, unless it were the E xam in in g Chaplain to an A n glican  

Bishop. But the sim ilarity is remarkable enough ; and if  some o f us 

who are apt to think and speak somewhat slightin gly  o f Christian  

M ysticism  would carefully study the small volume w hich forms the 

foundation upon w hich the w hole o f that science is built, I thin k they  

could hardly fail to rise from its perusal with increased respect for the  

Masters o f such a school. It  has not been left for the nineteenth



century to introduce the Indian philosophy to the W e s t; we are but 

renewing in our tim e w hat D ionysius and his fellows did in their long-  

past centuries, and the spiritual life o f the W est up to our own day is 

the fruit o f their labours.
A. A. W.

Y e  Bo o k  o f  Y e  C a r d s .

By Zuresta. [L o n d o n : T h e  Roxburghe Press, 1897.]

T h e book before us contains absolutely nothing new or original 

concerning the T a ro t cards or their degenerate descendants the  

m odem  pack. Zuresta seems to be ignorant even o f the w ell-know n  

fact that the cards so long in use with us were adapted and altered  

from the ancient T arot by a Court astrologer as an amusement for the  

im becile Charles V I. o f Frauce, and her book, while possibly it m ay  

prove useful as a guide to the efforts o f the em bryo professional 

fortune-teller, is from any other point o f view  entirely worthless. I t  is 

a collection o f various methods o f card “  divination ” copied, in one or 

two instances, from forgotten chap-books, but chiefly from Raphael’s 

w ell-know n Book of Fate, and as th ey all more or less contradict each  

other, the aspiring sibyl who seeks guidance from them w ill find 

herself greatly exercised as to which o f the m any confusing “ m odes” is  

“ the only genuine or reliable.”

Indeed the only feature o f the book worthy o f remark is the con

cluding chapter on the Tarot. T h is is a literal though unacknow

ledged copy from a small and learned book on the subject, written b y

S. L. M acgregor Mathers, and published in 1886 by Mr. G . Redw ay. 

Such literary “ con veyin g ” is of course a great econom y o f time and  

trouble, but the copyist m ight have made her transcription with a little  

more intelligence.

In describing the 22 K eys Mr. Mathers in one instance makes use 

o f the Latin term Vesica Piscis. T h is  is copied by Zuresta as “ Peseta 
Pcscts.” Further on “ six H ebrew jo d s ” reappear as “ six  Hebrew  

god.s"
A s  a specimen o f the R oxburghe “ O ccult ” series Zuresta’s Book of 

Ye Cards is neither o f occult nor literary v a lu e ; it m ight have been 

otherwise if she had cared to make some original research concerning  

her subject. T h e  T arot sym bols in their origin are as old as E g y p t.  

Tradition says that they were engraven on tablets o f stone or plates o f  

metal, and used in the temples as means o f d ivin atio n ; also that a 

knowledge of the 22 A to u ts was one o f the first secrets made known to  

the neophyte in the mysteries. Be this as it may, the words Tarot and



A to u t are known to be ancient E gyp tian , and according to Count de  

G ebelin the Tarot should be regarded as an E gyp tian  book based on 

the sequence o f “  sevens.”

W hether the origin of the mediaeval Tarochi can be traced to the  

Pyram ids or no, undoubtedly they contain traces o f E gyp tian  sym 

bolism, sadly marred and debased through the ages by the successive  

generations o f card makers ignorant o f  their hidden meanings. N o te  

som ething o f this in the Seventh K ey, the Conqueror, so splendidly  

restored by Eliphaz L evi in his Dogme et Rituel. In another o f  his  

works Levi says concerning Tarot d ivin a tio n : “ It (the Tarot) is in 

its various com binations a revelation o f the harmonies p re-existin g  

am ong its signs, letter and num bers, and is therefore capable o f  tru ly  

marvellous application. But we cannot with im punity thus wrest, 

solely for ourselves, the secrets o f our intim ate com m unication w ith  the  

astral light. T h e  consultation o f cards or o f Tarots is a veritable conjur

ation which cannot be prosecuted w ithout danger. In  all evocation  

we com pel our astral body to appear before us and hold converse in the  

divination which results.” T h is, however, is L evi’s own opinion. 

O ther writers on the subject ascribe such results as m ay be obtained b y  

diviners to the influence o f the nature spirits. W e recommend this  

view  o f the subject to the com piler o f  Ye Book of Ye Cards.

T .  O.

T h e  M in d  o f  t h e  M a s t e r .

B y  John W atson, D.D. [London : H odder and Stoughton, 1896.]

I n  lookin g back over the history o f  the Christian Church, w e per

ceive every now and then a sense arising that religion was fallin g too 

much into mere dry Th eology, and an attempt, more or less successful, 

to put life and warmth upon the dry bones. T h e  formation of the  

Society o f Jesus was one o f these efforts ; and the rise o f the E va n g e li

cal School in E n glan d  nearly a century ago— the Protestant Jesuits, as 

they may be very fairly entitled, was another. N ot that there was 

conscious im itation ; similar circum stances produced m arvellously  

sim ilar results. N ot on ly the exclusiveness, as of the sole possessors 

o f “ the Gospel,” was common and unpopular in b oth ; both were 

characterized by a certain unscrupulous use o f means for a good end, 

in w hich the E van gelicals have com e noways short o f their proto

types ; and even the painfully edifyin g children and the “ good you n g  

man who died ” were exploited b y the Jesuits centuries before Newton  

and Romaine.

B ut by throwing aside T h eo lo gy altogether, the E van gelical party



gained a temporary success at the expense o f rendering their future 

impossible. T h e  memorial lately presented to Parliament, show ing  

pitifully how they have been neglected in the distribution o f Church  

patronage, m ight have been answered, and probably will be, b y  the 

sim ple question, “ W here are the E van gelical clergy fit to be pro

moted ? ” Now that the vulgar notion o f the Atonem ent which formed 

their whole religious outfit has been hopelessly discredited by modern 

research, it is grow ing yearly more and more impossible for a you n g  

man educated at our universities to speak their Shibboleth. But the  

need remains the sa m e ; men’s hearts are cryin g out for a ligh t and 

warmth which popular religion does not fu rn ish ; and the fact that 

such men as Dr. Pulsford and Dr. W atson have arisen in Scotland, and  

that even there, in the last stronghold o f Protestant obscurantism, the 

recent attem pt to silence the latter has failed, is one o f vast interest to  

the student o f religious thought.

W hat then is this new Evangelicalism  which in the hands o f such  

men as Dr. W atson seems likely to supersede the old ? In Scotland  

more decidedly than in England, the Reformation was the rehabilita

tion o f the O ld Testam ent. O f  the N ew  Testam ent certain portions of 

St. Paul’s E pistles were all which in practice survived. T o  the ordinary  

Scotchm an o f less than fifty years ago, St. Paul’s E pistle to the Romans 

contained the whole system  of the G o s p e l; and it is a bold thin g even  

. ow when Dr. W atson comes forward, as Count Tolstoi in Russia, to  

remind men that it is Jesus, not Paul, to whom men should look as 

their Master. In his first lecture, “ Jesus our Supreme Tcachcr,” he 

says:

“ I f  Jesus’ delicate poetry be reduced to prose, and the fair carved  

work o f H is parables be used for the building o f prisons, and H is  

lovely portrait o f God be ‘ restored ’ with grotesque colouring, and H is  

lucid principles of life be twisted into harassing regulations, then Jesus 

has been much wronged, and the world has suffered irreparable loss. 

T h is  is the disaster Jesus dreaded, and no one w ill deny that it has, in 

some degree at least, com e to pass. . . . T h e  pragm atical seven

teenth century forged a yoke of doctrines so minute, tedious and un

reasonable that it became too irksome even for our more patient 

fathers. E very  side o f truth and every rite o f Jesus was turned into 

a test by w hich honest-m inded and sim ple-hearted disciples o f Jesus  

were tried, condemned, cast out, burnt. . . . T h e  Scottish Church  

seems to suppose that Christianity was only once thoroughly under

stood when an assem bly o f E n glish  divines met at Westminster. . .

It comes as a shock on one to attend some heresy trial, and hear the



prosecution quoting a foreign divine o f  almost m iraculous woodenness, 

and the defendant takin g refuge in a second-rate com m entator. . . .

But is not the only vital question, W hat saith the Master ? ”

N o wonder that the orthodox were alarmed at such teaching, and 

that Dr. W atson was soon the defendant in a heresy trial o f his own. 

But that the prosecution should be allowed, b y  general consent appar

ently, to fail is a w o n d e r: and a most encouraging sign that the W orld  

Religion is m aking progress in unexpected places. T a k e  a few lines  

more o f what is not condemned by Scotch Presbyterianism o f this d a y : 

“  W e are livin g in a second Reform ation, and it were an im m ense  

blunder for us to go back on the principle o f all Reformation, and 

insist directly or indirectly that Protestant councils should com e in 

between Christians and Christ . . . W hat m ust strike every person

about the Sermon on the Mount is that it is not m etaphysical but 

ethical. . . . Upon the man who desired to be H is disciple and a 

member o f G od’s K ingdom  were laid the conditions of a pure heart, of  

a forgiving spirit, o f a helpful hand, o f a heavenly purpose, o f an un

worldly mind. Christ did uot ground his Christianity in thinking, or 

in doing, but first o f all in being. It consisted in a certain type o f  

soul— a spiritual shape of the inner self. W as a man satisfied w ith this 

type, and would he aim at it in his own life ? W ould he put his name 

to the Sermon on the Mount, and place him self under Jesus’ charge for 

its accom plishm ent? T h e n  he was a Christian, according to the 

conditions laid down b y  Jesus in the fresh daybreak o f H is religion.”  

Shades o f Calvin and John K n o x ! W orks— mere legality, instead 

o f F a ith ! T h a t all Jesus wanted was to m ake Theosophists o f his 

people— for this is what it com es to ! T a k e  once more his treatm ent o f  

the Atonem ent.

“ T h e  Cross . . - . has been lifted out o f the ethical setting o f  

the Gospels, and planted in an environm ent o f  doctrine. T h e  Cross 

has been too laboriously traced back to decrees and inserted into  

covenants ; it has been too exclu sively stated in terms o f Justification  

and Propitiation. T h is  is a misappropriation o f the Cross; it is a  

violation o f its purpose. . . . Jesus did not describe H is Cross as a 

satisfaction to God, else H e had hardly asked H is disciples to share it. 

H e always spoke o f it as a Regeneration o f man. . . . T h e  Cross 

m ay be made into a d o ctrin e; it was prepared by Jesus as a discipline.” 

O f course there are m any things in Dr. W atson’s eloquent paper to 

w hich we should demur, or which we ourselves should express differ

ently, but the whole atmosphere o f the book is fresh, open, and unpre

judiced to a degree which we can hardly match in our E n glish  religious



literature. One m ight, indeed, be encouraged to think that the second 

Reformation o f which he speaks so boldly, w ithout quite understanding  

its full scope, may actually first take shape am ongst a people warm

hearted and open-m inded enough to relish such teaching as The Mind 
of the Master. T h ere could not be a better book to brin g a Christian  

friend to the level o f  our own wider and higher d o ctrin e ; and the large  

number o f our own people who prefer to retain the Christian form as 

the mould into w hich to cast their devotion to the H igh er S e lf will find 

in it a Christianity which has very little indeed to ja r upon their 

Theosophical principles. W hen Christianity has com pletely “ re

formed ” itself upon the lines laid down by Dr. W atson, it will not be 

hard to add our own doctrine to it.
A . A . W .

T H E O S O P H I C A L

A N D

M Y S T I C  P U B L I C A T I O N S .

The Theosophist opens as usual with its 
editor’s history, in which is an account of 
a visit from the Master K. H. who came, 
apparently in the physical body, to see 
both Damodar and the Colonel. Follow
ing this the Colonel describes in a vivid 
manner the visit toaMah&r&jah, and gives 
us an admirable picture of Eastern life in 
his story. “ Theosophy in the Sixteenth 
Century,” treats of various mystics of 
that period, among them Sebastian 
Franck, Paracelsus, and Cornelius 
Agrippa. C. G. K. contributes some 
notes on the first fragment of The Voice 
of the Silence, and Mr. Marques concludes 
his paper on “ The Days of the Week, and 
their occult Correspondences.” “ Hawa
iian Folk Lore” is a most interesting 
contribution, containing a number of 
quaint tales which have an individuality 
of their own. Captain Banon writes ou 
modern prophecies, translating a portion 
of Eugene Bareste’s Nostradamus. The 
predictions and their fulfilment are of 
much greater interest than most of such

things, but it wonld- be well to have the 
evidence critically examined. “ Madame 
Blavatsky amoug the Spiritualists,” and 
“ Manifestations of Shiva and His 
Spouse,” with Activities and Reviews 
conclude a more than usually interesting 
number.

The Prashnottara contains a short but 
excellent answer on the caste system, in 
which its present condition is criticized 
strongly. It is pointed out that the 
necessary reform must come from the 
natural growth of inner feeling or public 
opinion and not from any outside inter
ference. The Aiya Bdla Bodhini con
tains an account of one of the innumer
able Hindu saints, set forth for the benefit 
of the youthful reader. This is followed 
by a story of an Anglo-Indian girl and a 
dialogue on the subject of food. In The 
Thinker “ A Student ” propounds a large 
number of technical questions dealing 
with astronomy and comparing the Hindu 
calculations and those given in The Secret 
Doctrine, with the modern scientific



ones. No answers have as yet appeared. 
“ Prayaschittendu Sekharam ” contains 
a formidable list of acts which are cere
monial sins, a list which would put to 
shame the makers of the old Judaic 
statutes; as however, most of the penal
ties lie in the direction of fasting and of 
greater cleanliness, some utility may be 
claimed for them, but it seems a pity to 
bind up such excellent things with such 
trivial offences as are some of those given. 
Some of the other papers in these issues 
are of considerable merit.

The Journal of the Mahd Bodhi Society 
for July and August forms more enter* 
taining reading than is usually the case. 
The account of the travels of Hiuen 
Tsiang makes an interesting story, and 
this is followed by the tale of the build
ing of a monastery by Asoka, the famous 
Buddhist monarch. The first part of the 
report by P. C. Mookeijee, on the find
ing of Buddha's place of death, is given. 
Mr. Mookeijee was officially instructed 
to search for the place, and after an 
extensive survey found what he con
sidered to be the spot, on which there is 
an old monument erected by Asoka 
about 260 B.C. Chromopathy is a small 
pamphlet by an Indian writer, dealing 
with the cure of diseases by colours. The
CHllES of* or»r»r\t*rlinrr tn th is QP1PT1PP~ ......O •“ ------------
is the want of a certain colour in the 
system. The lacking colour is decided 
by that of the eye-balls, nails, etc. The 
treatment consists of doses of pure water, 
the water having been charged with 
some alleged power by exposing it to 
sunlight in coloured bottles. Coloured 
glasses or windows are also used, behind 
which the patient sits in order to absorb 
the necessary colour. Practically there 
seems to be some evidence for the cura
tive effect of light, but on the theory it 
is not easy to see why the man should 
not be cured by eating the contents of a 
box of colours or applying the same to 
his person ! The Theosophical Gleaner 
contains its usual Zoroastrian contribu
tion, the subject this time being 44 The 
Sun as a Symbol of Ahura-Mazda.” 
This little magazine will prove a useful 
reference for any who wish to study one

of the least known of the great religions. 
The other articles are mainly reprints, 
but the notes at the end contain an 
amusing criticism of the members ofthe 
Bombay Branch, which publishes the 
journal. The Dawn and Rays of Light 
are acknowledged from India and Ceylon.

The first number of Vol. VII. of The 
V&han contains a formidable list of 
German works which have lately been 
given to the library of the European 
Section by an anonymous donor. 
C. W. L. opens the “ Enquirer” with 
some further information on lunar 
influence on vegetation, confining him
self, however, to the purely scientific 
investigations pursued by the Trinidad 
Committee, which seems to have suc
ceeded in avoiding the discovery of any 
remarkable facts. Four answers are 
given on a question dealing with the 
“ auric shell," and suggesting that it 
might tend towards selfish isolation. 
S. M. S. and A. A. W. are particularly 
good. B. K. discusses the astral bodies 
of embodied and disembodied persons 
and the so-called “ occult sciences," 
giving very sensible answers, and A. P. S. 
replies to a question based on The 
Growth of the Soul, the remaining 
answers dealing with mediumship and 
i t «5 eflFert on  h e a lth .

In Mercury for July Mrs. Besant writes 
on “ The Law of Sacrifice." The paper 
is to form a chapter in the promised 
work, The Ancient Wisdom. Mrs. Besant 
has, of course, written on this subject 
before, but now takes more pains to 
avoid giving rise to some misconceptions 
which she had previously noted, such as 
the idea that the self-sacrifice of tbe 
Logos is essentially painful. Mr. Marques 
gives some “ Scientific Corroborations 
of Theosophy," and the subject of killing 
out desire is ably treated by A. F. in 
“ The Forum Department.”

te  Lotus Bleu publishes a remarkably 
interesting account of psychic experi
ments by Col. de Rochas. The experi
ments were made with a mesmerized 
subject, but unfortunately a great deal of 
the information has to be based on the 
observation of the subject herself. Arti-



cles appeared some time ago in Le Lotus series of papers is to throw light upon 
Bleu dealing with the same kind of ex- the religious and ethical questions of the 
periments, and the present paper gives day. The reasoning and results arrived 
us some further investigations. The at by the psychologist and the idealistic 
peculiar feature is that the double of the philosopher with regard to certain of 
subject appeared to be divided, coming these questions, will be brought forward 
from the body in two layers, one double as far as may lie possible, in a popular 
emerging at the side and the other at the scientific form. The first number con
front. Only one of these, however, was tains a lecture on the promises made at 
sensitive. Both merged together when Confirmation.
the experimenter desired. The first and Sophia for July is noticeable for an 
sensitive double was of a brilliant blue and article by Seftor Soria y Mata, of whom 
transparent, and the other red and thick, the readers of L u c i f e r  have recently 
How much of all this may be verified by heard. A series of these articles will 
future observers we cannot yet saj\ but appear, entitled “ Genesis” and the list 
the notes form a valuable record. of matters at the beginning shows that 

IJHyperchimie for July contaius an a very wide range will be covered. The 
illustrated biographical sketch of M. basis of the whole will be of course the 
Poisson. and several alchemical papers, investigations of the author into geome- 

Theosophy in Australasia keeps up its try, and the first section is devoted to 
greatly improved form and matter, the the “ Secret Doctrine of the Pythago- 
" Outlook” supplying quite a quantity reans.” Seftor Soria believes that he has 
of information on subjects appealing to discovered or rediscovered the old mathe- 
the Theosophical reader. An astonish- matical teachings of Pythagoras and 
ing sketch of a boy who remembers four some of the secret wisdom that we are 
of his past incarnations is taken from an told Pythagoras gave to his disciples. 
American paper, but it wants a good deal Be that as it may, whether new or old, 
of corroborative evidence. P. writes on the writer has something of interest to 
dreams and their value when properly tell us. Sophia will be no loser in devot- 
studied and appreciated. If the writer ing some of its pages to the subject, 
refers to the ordinary dream liis assump- “ Filadelfo” writes a historical sketch of 
tion that the man when dreaming is the times of Jesus.
awake to the scenery of the astral plane, German Theosophical literature has 
is somewhat unfounded. had some valuable additions made to it

In Theosophia the opening paper is on by the translations of Mr. Leadbeater’s 
the Druses, by Afra, and besides the con- “ Invisible Helpers ” and Mrs. Besant’s 
tinued translations, a new article is begun The Future that awaits us. A lecture on 
on “ Theosophy and Occultism.” The Bohme also has just been published, 
same writer, Afra, has also just issued a The author is Dr. C. Kawerau. The 
useful elementary book on Theosophy, Metaphysische Rundschau is filled with 
Eenvondige schets van de Theosophie. The somewhat heavy material, including 
Teosofisk Tidkrift is filled by business articles on electrohomeopathy, phreno- 
matter, and reports in connection with logy and the freedom of the will, 
the recent Convention of the Scandina- The new Borderland is as interest- 
vian Section. ing as ever, and contains as usual the

From Sweden we have received the largest quantity of information relating 
first number of a new publication, Ques- to matters psychic and mystic, of any 
tions of the Day which is to consist of a magazine which comes before our notice, 
collection of essays, edited by Mr. Sydney Julia’s sermonette is on the finding 
Alrutz, with the collaboration of several of the soul. There can be no doubt 
Professors and Lecturers of the Univer- but that of all the communicating 
sities of Upsala in Sweden, and of Hel- spirits which revisit this earth of ours 
singfors in Finland. The purpose of this and publish their ideas through another’s



body, JnHa k . one ef the most in* 
Sbt kH  nw lkfa^[

ftt&y good to My, and dtkoagh it may
be nothing new, it is vigorously ex
pressed and in a distinctly individual 
style. “ On the Trail of a Ghost” en
livens the pages by a series of personali
ties and generally quarrelsome matter 
referring to the now famous, or notorious, 
case of the Society of Psychical Re
search made public by The Times. 
The correspondence on the subject 
introduces a little human interest into 
the usually rather dreary enquiries of 
more orless scientific occult investigators. 
Theosophy as usual is well represented, 
Colonel Olcott and Mr. Leadbeater 
supplying the substance.

Nova Lux continues Signor Calvari’s 
article on “ The Ego and its Vehicles,” 
the astral body forming the subject of 
the chapter. The whole of the remainder 
of the number is occupied by a letter 
to Signor Calvari, the author of which is 
Fulgenzio Bruni. The letter is entitled 
“ The Two Traditions: Martinism and 
Theosophy,” and appears to be aroused 
by some disputes as to the Congress of 
Humanity proposed to be held in Paris 
in 1900.

Modern Astrology prints a portrait of

its editor, Mr. A in  Leo, aaa fr—tkpfrrr 
torts new votaane,asd stag;, appam ift
aa ealarged form. The horoscope of H r. 
Barnato is given. Star Lore, a small 
magazine, also devoted to the culture 
of astrology, appears to have fallen foul 
of its larger companion, and makes un
kind remarks about its name and its 
methods.

We have also to acknowledge the 
receipt of The Rationale of Reincarna
tion, a small pamphlet published in 
Canada, intended to present Theosophi
cal ideas in an elementary form; Light ; 
The Agnostic Journal; Ourselves : The 
Literary Digest; Notes and Queries, with 
more mathematical curiosities; In/elli- 
gence, containing papers on “ The Un
seen World,” astrology and mysticism; 
The Vegetarian; The Irish Theosophist. 
The Temple, the first issue of a new 
mystical journal, admirably printed, but 
of the familiar type, the chief article 
being by Rosicrise, “ By Order of Her who 
is Nameless,” which is quite sufficient to 
stamp the mark of charlatanry upon the 
undertaking; The Vegetarian Review; 
Food, Home and Garden; La Paix Uni- 
versetle; Theosophia; The Pacific Theoso
phist ; Reformador ; The Sanmarga 
Bodhini. A.

N O T I C E .

T h e  E d ito r s  b e g  to  g iv e  N o tic e  th a t  w ith  th e  n e x t Is s u e  o f  

th is  M a g a z in e  (the first N u m b e r  o f V o lu m e  X X L ) ,  th e  T it le  

w ill  b e ch a n g e d  to  T H E  T H E O S O P H I C A L  R E V I E W .  T h e  

P r ic e  w ill rem ain u n a lte r e d ; th e  F o r m , T y p e  an d P a p e r  w ill  be  

im p ro ve d , an d th e S iz e  o f  th e  M a g a z in e  en larged  to  96 P a g e s .
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